
NOTES ON BUDDHISM 

In this paper, Pali words indicate Theravada views, whereal!l 
(usually Buddhist Hybrid Sanskrit) words denote Mahayana 
Vajrayana views (see section L D. below). ·When spelled _ 
pali and Sanskrit words are distinguished by the slash mark, e.g., 

'Dharma. 

I. DEFINITION OF BUDDHISM 

A. Concepti~::_: ~uddhism is e~-~:YY a way of life: 
tion of human freedom in perfect existence through a 
conduct integrated with a method of thought '1S st 
taught, and exemplified by the Buddha, 

Avoid Western-oriented conceptions of Buddhism as a 
"philosophy" or a "religion" which are misleading, 
ever, "philosophical", "religious 11

, and other objectives 
may be used in describing Buddhist principles and 

B. Names: Buddhism is called "Buddha Sasana 11 (the Buddha 1s 
of lif-;-systemati;ed) in Pali by the Theravada tradition in S 
Asia; 11 F0-chiao 11 (the Buddha 1 s teaching) in Chinese and 
"Pulgyo" in Korean; 11 Bukkyo 11 in Japanese, 11 

Vietnamese, etco by the Mahayana tradition in East 
11 Chos" (the doctrine) in Tibetan by the Vajrayana 
Tibetan cultural areas" 

For accuracy and rapport, use Asian names 
Asia whenever possible. 

m 

c. Traditions: Three main Buddhist traditions be 
developed else w lH:;~~----------

in India but 

1. Theravada (Teaching of the Theras or 
surviving form of early Buddhiun. e 
Carnbodia, Ceylon, Laos. Thailand, and some 
in India, Malaya-Singapore~ and Nepal. The Theravada us 
Pali, written in various scripts_, as the basic textual 

2. Mahayana (Expansive Way, Means, Career or the 
Method of attaining Enlightenment) wal!l 
in Burma, Cambodia, Ceylon, Thailand, 
It prevails in China, Hong Kong~ 
Vi'iet-Nam, and Chinese communitiea in S 
The Mahayana uses Sanskrit (usualli,-
skrit) and Chine!il e as the basic 

I 



3. Vajrayana (Vajra or s 
Career,-C:r method of 
affiliations 
Mongolia, 
Sanskrit 
the bas 

Avoid Western conceptions of "Northern 
"Southern rn" which are erroneous. 

Forget t condescending Western 
references (Exclusive Way, 

eer or Lesser Method of 
since they require use in the proper 
and are curr resented by 

then•selves. 

4. Differences in principles and practices between 
Mahayana, and Vajra.yana are a matter of degree 
ship rather than being olute dis 
believes that it adheres to, and preserves, 
formulation of the Teaching of the Buddha 
and thus regards the Mahayana and Vaj 
deviations. The Mahayana asserts 
ing of the Teaching of the Buddha (in Sans 
thus develops what Buddhistical1y 
The Vajrayana- holds that it exemplifies and 
Mahayana exposition of the Teaching the 
practices. Actually, rnuch of the apparent 
Buddhist traditional n1ove:rnents, as well as 
schools g are due to the ethnoc<::ntric factors 

m" 

their particula.::: social conditions, cultur 
national interests, 

expressions, and 

In most circun1stances, _9:0 w?t b~~~E~ned about 
differences between various Buddhist rnovements 
b~.it instead note their particular ethnic character 
and r,ational interests o 

D. Components: Three ed con1ponents 
orient all Buddhist ~beli~fs-----.. -~-·~·-·~·-·-- ... 

r a tana 11 in Pali by the 
Sanskrit by the - ·=·-
meaning 11 Th:eee 
interrelatedly: 



1. The Buddha (the Enlightened One) ("The 
Westernized expression) who first c 
exemplified the Dhamma/ Dhar:ma. 

2.. The Dhamma/ Dharma (the Teaching of the Buddha) (11 

Law of the Buddha" is an awkward translation) which was 
subsequently taught as doctrine and expounded by his 
who together came to comprise the Sangha. 

3. The Sangha (the Buddhist Order) (11 

"the Buddhist Clergy" is a misleading Chr 
tion) as a monastic organization supported 
laity. 

The Ti-ratana/Tri-ratna is expressed s 
as the prime requisite act of veneration in all 
and sects. 

Refer to the Ti~ratana/Tri-ratna (the Buddha, 
Dharma, the Sangha) in speaking or 
affairs when desired to indicate knowledge 
for, Buddhism. 

Il. BUDDHIST LEADERSHIP 

A. The Buddha: Siddhattha Gotama/Siddhartha 
the Lumbini grove near Kapilavatthu/Kapilavastu 
Rummindei in Nepal), capital of the oligarchic r 
sangha: of. Greek city-state polis) of the Sakya/Sakya pe 
as son of their elected chief or presiding officer -
hereditary "king" in this case and hence Siddhattha 
was a "prince 11 only 1ater in legend); attained E 
(bodhi) at Bodhi~gaya (or Buddha-gaya, near present 
thus became a buddha (one who is enlightened, the his 
Buddha according to his followers); delivered t-
in the Deer Park at Sarnath (near present 
taught many men and women from all 
political advice; and at 80 years passed 
parinirvana) at Kusinara Kusinagara 
Kasia). 

The Buddha's dates are still pr 
Burma, Ceylon, and India date him 
Cambodia, Laos, and Thailand one 
hence their Buddha Jayanti (2500 



was in May 1956 
and Western scholars 
(now the preferred date)$ 

May 1957 res 
the Buddha 

563- 3, or 

The Buddha as a universal Teacher 
to have historically realized human 
and then shown the way for others to 
Buddha as a universal Ideal, his followers, es 
are influenced by animism, sometimes 
human characteristics and powers and 
folk belief and practice. 

Veneration of the Buddha may be 
or ceremoniously@ by an 
leader a member 
the historic Buddha 
which are sometimes condoned or aided 
of the pious laity. (Annual c .... U.UA ...... 

described below in section • C. 1.) 

Regard the Buddha as a great Teacher 
perfect human nature) to many peoples 
power or deity. 

B. Sangha leaders: As the Buddhist Order, 
monks Q?hikkhus/bhiksus, not "priests"), nuns 
bhiksunis), and disciples (savakas/sravakas) 
(samaneras/sramaneras) and female novices 
In a sense and often in modern 
also include male lay devotees (upasikas 
and lay devotees (upasikas /upas 
status of nuns in Theravada areas). 

Leaders of a Buddhist monastic order, 
are customarily chosen its members 
based upon years Qf membership and vA.O.i.u . .u 

knowledge and exemplification of the 
administrative experience and ability, 
with government officials as well aE, 
Sangha leaders. 

Sangha leaders exercise several roles s 
the Sangha and teach the Dhamma/Dhatma to 
traditionally expected of them; they e 
local or nationala on policy and program matters 
a~ I 



Regard 
community as 
and not as 1 

or ''Your /His 
country may be addressed as 
Sangharaja of. •. 11 and the 
Holiness 
Tibet'') 
:rank in 

Dalai 

Vajrayana tradition ands 

Differences in rank 
indicated by title 
in three parts (lower gar 
the left shoulder) saffron 
vary according to the dyes 
Cambodia, Ceylon, Laos, 
other hand, differences in 
gha are indicated both 
(usually of brocade) 
namese, occas 
custom')~ . The c 
grey for Mahayana novices 
Korean, Vietnamese cus 
robe styles is usually due to 
signify differences 
in Japan). In the Vaj 
tinguis h the ms 
clothing. 

C. Lay leaders: se 
members of their 
qualities, 
political, e 
governmental and 
Sangha. 

Such lay leaders 
organize and 
traditionally 
country as 
educational 



B 

A. 

B. 

c. 

In 
or 



b. relational and not independent 
no "soul" or isolated self 

c. conditioned by many factors and not 
hence the human potential is not yet 

Furthermore, if man fails to comprehend 
these three features or facts of life and 
(not do rightly). he will compound 
his existential predicament (not be 
fectly and freely). 

Therefore, the Buddhist solution proffered to all s 
in four phases of complementary thought 
Four Noble Principles (cattari .. ariyas 
(here "principles 11 for sac ca/ satya has a 
metaphysical meaning. "Four Noble Truths 11 

translation because when practiced, these 
temologically recognized as "the real truth" 
realized as 11 the true reality"). They are: 

l. The First Principle (Dukkha-sacca/ Duhkha­
present reality and the recognition that 
relational, and multi-conditioned as noted 

z. The Second Principle (Sa.mudaya-sacca/ satya): 
reality and the analysis of such state 
to many causal factors 
utpada. multiple. inter 
are changing. relational, 

3. The Third Principle (Nirrodha .. sacca/s 
reality and the realization that these causal 
eliminated (nirodha) epistemologically 
by Enlightenment (bodhi) and thereby u ..... Ub<Jl,&A 

perfect existence (nibbana/nirvana) can be 
experienced; and 

4. The Fourth Principle (Magga .. sacca/Mar 
present reality and the 
analyze. and realize 
istence as stated above. 

This proffered Buddhist way of is 
and manifestation of right thought and 
existence, thus constituting the 



comprc;mise, 
ignores 

about The more 
Buddhist way of life are: 

is an amplification of 
Theravada but known allilo 

traditions: i. Right rs 
Right speech, iv, Right action, 1. Right liveli­

vi. Right effort, vii. Right mindfulness, and viii. 
concentration, 

The Threefold Tram provides instruction and guidance 
who strive toward Enlightenment and is te:red 
by the The:ravada, Mahayana, and 

i. Training in virtuous conduct (s ___ _ 
higher morality; ii. Training iu 111.:•iltative concen­
sam.adhi) which enables h~gher 

comprehension and 
which enables higher ins 

c. (~ 11 cornrnandrnents 11
) for 

are self-imposed, but ir infraction 
ry action (expulsion for the 
the Sangha in assembly. also serve as 

norm or guidances for good behavior for st 
number o:f these :rules varies: traditionally 227 

ravada Sangha. about 2 56 for the AYA<;.UA."" 

t ten for any Sangha or monas a s 
ten the laity; all of which the initial five 

i. Abs tine nee om des 
Abstinence from stealing, Abstinence 

immoral conduct (chastity non-adultry 
, iv. Abstinence fron1 lying, and v. Abstinence 

The our Sublime States (Four Brahma ) are 
in the Mahayana tradition but are observed espec 
Theravada tradition in three ways: i. 

(s sila), ii. as objects 
of mind or being 
s or benevolence 

Joyous 
mudita)0 

~8-

known 
in the 



.e. The Six Perfections (Six Paramitas) are requisites of 
Bodhisattva (a potential Buddha who exemplifies perfect 
wisdom for the sake of others), emphasized by the 
and Vajrayana traditions but known also in the The 
tradition: i. Giving freely (dana-paramita), ii. 
conduct (sila/sila-paramita), iii. Forbearance or tolerance 
(khanti/k~t~ramita), iv. Energy or perseverance 
virya-paramita), v. Meditative concentration (dhyana -L----• 
cf. sama-dhi), and vi. Transcendent comprehension 
standing ~a/prajna-paramita). 

D. Literature: According to Sangha custom, Buddhist doctrines are 
transmitted orally: for example, recitative ceremonies such as 
the Patirnokkha are held on alternate Uposatha (new moon and 
full moon) days in Thailand; scholarship tests such as the 
Tipitakadha.ra Grade examinations are conducted annually 
oral instruction is stressed by the Chinese Ch 1an and 
Schools of the Mahayana; and scholastic debates in which a 
tation is enhanced by ready quotation from relevant texts are 
in Vajrayana monasteries. 

Thus, Buddhist doctrines have been ~formulated into texts 
authoritatively expound correct principles and historically 
narrate proper practices for guidance of the Sangha and interest 
to the laity. Collections of such texts traditionally comprise the 
canonical literature of the mains chool movements, 

l. the Tipitaka (consisting of the Vinaya Pitaka which states 
227 disciplinary rules, the Sutta Pitaka which relates the 
Buddha's teachings and activities, and the Abhidharnma Pitaka. 
which are added numerous commentaries) of the Theravada 
movement is in Pali in slightly varying editions: in Burmese, 
Cambodian, Lao, Mtn, Shan, Sinhalese, and Thai scripts 
and translations (except for the Lao, M~n, and Shan texts). 

2. the Tripitaka (consisting of the Sutra Pitaka, Vinaya 
Pitaka, and the Abhidharma Pitaka, to which are added 
numerous commentaries) of the Sarvastivada, 
and other Schools is in Buddhist Hybrid Sanskrit partly 
extant in North Indian and Central Asian manuscripts 
the Manayana movement is in various editions of se 
translations and therefrom into Korean, Japanese, 
Vietnamese translations and commentaries, 

3. the Tibetan Canon (consisting of the Kanjur (cf. the 
and Vinaya Pitakas) and the Tanjur (commentaries and 
ceremonial regulations)} of the Vajrayana movement is in 
Tibetan (mostly translations from now lost Tripitaka texts) 



various limited and therefrom 
translations. 

Much of modern Buddhist literature is w 
t laity and others interested It 

s rly treatises, popular expos , textbooks, 
, pamphlets, and similar :materials in many 
estern languages (principally as an 

international medium). 

traditional accounts 
of the can have c v"'"'""·UA!-' 

presented to, and unde 
Buddhists. This observation enc 

ir belief that Buddhist principles 
eous 11 and that the Buddhist way of 
meaningful and practiced. 

;BUDDHIST ION 

Sangha origin: The Buddhist Sangha preserves the name 
~nd organization the (oligarchic republic) of 
the Sakya/Sakya people the Buddha's time. In the 
political the president or head (sangha I raja) was 
elected by members in a general assembly. Similarly in 
Buddhist Sangha, the chief or presiding officer (Sangha-raja/ raja) 
or the head of a monastery is elected by a general meeting of its 
members, Legislation is enacted in full assemblies, cus 
passed unanimously, and carried out by appointed 

s. 

the Buddhist rules organizational c are 
str similar to modern Western 
procedures. 

may be distinguished as follows: 

l. National Sanghas identified with the function and exerc e 
of authority (cf. theocracy ) as in pre-C 
Mongolia and Tibet. 

Z. National Sanghas supervised by their leaders 
by governments as in Cambodia, , and 
where is traditionally and constitutionally 

tor the Buddha Sasana (the Buddha's 
tematized). these countries, 

-10-



3' 

4. 

s of the Sangha parallels the government 

in 

as oveded in their national consitlmtuions, 
Theravada Sangha hierarchy would inqlude 

) , one or more 
ras ( 

(monks), 

monasteries within a 
identifying affixes 

-kyaung, Cv .. u«••vu~ 
11 or 11 ste 

! ) in E 
V ·"' l~tnam: ch'1a-, commonly misnamed 11 Pagode" 

"Pagoda" in English; Ceylon: -viha 
rama, 11 monastic residence" and not I 

in F 
;_1 nd the 

to denote Hindu edifices; Chinese areas: 
"temple"; Japan: -ji or -tera, 

"temple" to· distinguish such from the Shinto -jfoja, " 
Korea: -sa, commonly called "te.mple"; Thailand: wat-, 
commonly misnamed "Pagoda" in English. 

Avoid Western conceptions of "Church" and " 
State" relationships which are generally inappli­

:i.n Buddhist Asia. 

In reporting, give the Asian name of Buddhist 
Sangha organizations (with their English equivalent 
name in parentheses) for purposes of proper 
identification. 

C, Buddhist lay organizations are precedented in the traditional 
"community dupport of local monasteries and may be viewed 

in terms of customary Buddhist notions of 
and ' leadership, organization, and welfare 

present conceptions of Buddhist lay societies are 
leadership qualifications and selection process, 
structure, and program activities are quite 

-11-



similar to 
-Ceylon 

, the 
t 

estern types of social 
t 

V. BUDDHIST CEREMONIES 

and r serve a va 
venerate the Buddha ideal; 

regularize and 
instruct and the 
cultural role rmore, in 
their performance also symbolizes or effects a desired 
between the proce'Sses of the cosmic-natural order 
of human-social order. In most cases, 
welcome at Buddhist ceremonies. 

tant Buddhist monastic ce 

1. the Pabbajja/ Pravajya: initiation ceremony novices 
following their period of probation (Parivasa), by 

2. the Upasampada: ordination ceremony for monks and nuns 
in Theravada, Mahayana, and Vajrayana areas. 

3. the Pavarana: ceremony concluding the monastic residence 
or "retreat" during the monsoon rainy season sa or 
Vassavasa), followed 

4. the Kathina: ceremony in which the laity dedicate 
cotton cloth to the monks the making of robes in Theravada 
areas. 

the Uposatha: periodic meetings at new moon and full moon 
to expound the Dhamma/Dharma, observe Vina.ya 
(disciplinary rules), and recite the Patimokkha -------text in ravada, Mahayana, and 

In most cases, 
erve all 

-12-



c. 

1. the Buddha: The The 
Birth, Enlightenment, 

tradition commemorates 
and Demise or Parinibbana 

on moon day 
6th, ·but 
because 

months (usually 
lunar calendar 

s on 
This commemoration is 
Pali word Vesakha-puja; 
held in Burma, Cambodia, Ceylon, India, Laos, 
and Theravada communities in Nepal, Southeast Asia. 
efsewhere, The day usually occurs in May. 

The Mahayana tradition commemorates the 
In China, the Birthday is celebrated traditionally 
day of the Chinese lunar (e. 22 
and called Fo-sh~ng-hui (the Buddha's 
Fo-sh~ng-jih (the Buddha 1s 
(Bathing the Buddha Ceremony). 
is celebrated on 8th ( s 
lowed the- se se 
Hanamatsuri' (Flower Festival; 
called Bussh-e (cL Chinese Fo-sh~n 
(cf. Chinese Kan-fo-hui)) .. 

The Vajraya.na tradition in Tibet, Mongolia, 
reportedly celebrates Birthday 
bth lunar month·(usually occurring in July). 

and elsewhere 
of 

In the United States, Theravada oriented groups such as 
Washington Friends of Buddhism in Washington, D. C. , 
celebr.a:te Wesak or Vesa.k in May (the full moon day 
possible). 'Japa~:- g the 
Hortganji Mission Haw;;tii 
Honolulu) and the comparable 
(headquarters: 1710 Octavia. 
several celebrations: 

(commemo -------ruary 1 Sth; 
the 

r Festival 
nn A 

-13-



Buddh!l Day (commemorating Buddhism) on April 8th, 
officially adopted in Hawaii in 1963; 

Bodhi Day (commemorating the Buddha's Enlightenment) 
on December 8th. 

z. the Dhamma/Dharma is revered in various ways: by being 
memorized and transmitted orally, by the Sutta/Sutra Pitaka 
being remembered as what the Buddha taught and bequeathed 
to his followers, by the Vina.ya Pitaka being observed in the 
Sangha as its disciplinary rules or code of conduct {e.g., the 
Uposatha ceremony merntioned above in V. B. 5.) and by 
special rituals for favored texts. 

Note that Buddhist doctrinal literature is revered as 
principles to be practiced or exemplified in life and 
is not worshipped a.s a "bible" or 11 sacred, divine, 
revealed scripture". 

3, the Sangha: Monks, nuns, and novices are traditionally hon­
ored as members of the Buddha's Sangha in various ways, 
They are given salutations of respect by the laity who raise 
both hands together to the level of the forehead (Theravada 
practice) or to the chin of a slightly bowed head (Mahayana 
practice).;.-the monastic members of the Sangha do not so 
greet each other but may indicate personal respect or de­
ference for rank in subtle ways. They are give:µ the 
primary seats of honor according to their recognized rank 
when attending public functions or private meetings, often 
taking precedence over political personages particularly in 
Theravada countries. They are given offerings of food 
(hence the notion that "monks beg their food" is erroneous), 
cotton cloth for robes (e.g., the Kathina ceremony mentioned 
above in section V. B. 4.) and other bare necessities of 
monastic life by the laity according to the Buddhist principle 
of dana. Dana is the act of giving free!y, based upon recog­
nized need without expectation of gratitude or compeneation; 
hence the common Buddhist folk belief that through such 
generous acts on acquires "merit" is an aberration of 
Buddhist ethics. 

When meeting monks, nuns, and novices, the non -
Buddhist as well as the Buddhist layman should~ 
shake hands with them in Western fashion but instead 
indicate the respect due members of any religious order. 
The expression of good-will and sincerity of even 
executed actions will be understood and appreciated more 
readily than the perfunctoriness of formalized conduct. 

-14-



4. the Ti-ratana/Tri-ratna: The 
and the Sangha are traditionally r 
by all Buddhists means of a 
phrase or gesture in ceremonies. 

the Dhamma 
r and 

Furthermore, the performance by all sts 
is the -recitation of the 'Ti-sarana- /Tri-sarana-
thrice in Pali, 
Ti T 

, chosen res 
transcend conditioned 
(experience 
"strive • find 
''will undertake." 
(given here in English translation) 

existence and attain 

"To the Dhamma rma. 
conditioned existence and attain 

"To the Sangha, which I will trans 

c 
, I go; 

existence attain rvana, I 

VI. SOCIETAL ROLE OF BUDDHISM 

The societal role of Buddhism is varied and 
several ways. 

A. Historically considered, Buddhism 
way of life and thought in Bhutan, 
Laos, Thailand, Vi~t-Nam, and Buddhists 
Indonesia, Malaya-Singapore, and Nepal. 
by secular influences and 
and particularly in Hong 

often refer to 

popular supporL 

2. On the other hand, 
Communist countries 
Mongolia; Soviet Russia, Tibet, 

-15-
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being politically, economically, culturally, 
and ideologically and is therefore subject to e'· entual 
destruction. 

3. future role of Buddhism sian and world society is 
being envisaged and anticipated by Buddhists in ia and 
elsewhere who must formulate it in contemporary terms to 
meet particular circumstances and requirernents in various 
countries •. 

B. Topically considered, the primary role of Buddhism in a Buddhist 
society is to help all beings attain Enlightenment and realize 
Nibbina/Nirvana. Since this endeavor normally includes concern 
for the public good, the Sangha and Buddhist lay organizations 
often conduct educational, cultural, and social welfare activities. 
Asian governments tend to assist and value these Buddhist activi .. 
ties as a traditional means for implementing their public welfare 
programfO. 

When Buddhist educational, cultural, and social welfare 
activities are being assisted and judged, some consideration 
of the Buddhist motive for such activities should be made lest 
a wholly materialistic emphasis be conducive to the Ma.rxist­
Communist misinterpretation and exploitation of Buddhism as 
"a social welfare movement preparatory to scientific 
so.cialism," 

l. The Buddhist cultural arts still contribute to Asian 
achievements in architecture, handicrafts, literature, and 
sculpture but significantly less now to the dance, drama, 
music, and painting with the advent of Western art 
As in the past, Buddhist art continues to express 
ideals as well as Buddhist concepts and to be patronized 
and used by some Asian governments to enhance the cultural 
prestige of their regimes, 

Note that royal patronage of the Buddhist cultural arts 
has long been a customary practice and therefore 
present-day government support is also deemed proper 
for political purposes, 

z. The Buddhist role in economic affairs is less influential 
pre-modern s monasteries sometimes 

served as public granaries and banks and Buddhist 
architectural projects constituted large-scale public work 
programs. The material support of the Sangha, traditionally 
given the Buddhist laity and also by the government in 

-16-



4. 

Cambodia 
religion 11

, 

that the 

for, 

Note current criticism 
productive 
nften a 
;:i!f;:icks 

education is to 
knowledge and s 
justice is the ideal 
in right action; soc is concern 
expressed by the ideal of the Bodhisattva (a 

as an "un-

who exemplifies pPrfoct wisdom the sake of others). 

of man and 
of all ess 
corrective measures 

t 



violence is necessary the cornmon human good. Some-
times, however, as in case of mer under 
totalitar or China now Communist rule, 

t resources for 
I§ 

patriotic reasons. 11 

Note that Buddhism characteristically abjprs war and 
as selfish, ignorant actions and urges men 

to seek and observe universal peace. But o note 
that there is no :real doctrinal basis for assertion 
sometimes made by Western critics and Asian ts 
that Buddhists will not resist unwarranted attacks 
military action. According to Buddhism 1 wrong conduct 
should not be tolerated if it will seriously injure other 
living being.c:;. 

5 The Buddhist role m poht.lcal affairs is more traditional, 
active, and varied than is often realized. In the development 
of Buddhist societies in South and Southeast Asia, Buddhism 
and political authority were correlated in prosperity and 
adversity: approval of the king by the Sangha ensured his 
public support and induced social stability, and the well­
being of the Buddha Sasana (the Buddha's way of life systema .. 
ti zed) depended upon the king and nobility as well as 
common people and required political recognition. A similar 
situation prevailed elsewhere in Buddhist Central Asia until 
the advent of Islam, in Mongolia and Tibet where the Sangha 
became identified with political author until the advent of 
Communism, and in China, Japan, Korea, and Vi~t- Nam 
except in periods and areas where Confucian or other belief's 
predominated. 

Former Buddhist contributions to political authority in Asian 
societies included notable e::i:pressions of political thought, 
proffered principles political-social conduct, personnel 
assistance by monks in effecting court and s administra-
tion and diplomatic missions between countries, and a 
cultural arts enhancement of the .sym.bolic status kingship. 
Through such means the king was customarily assured political 
stability and the people were provided social welfare and 
educational services. 

Todayw 
various 
stance. 

influence in i!J'-''"'""''""..,.Q.,,, .,., .... J • .,,.,, .... 

according to the 
Fo:r example, the Sangha 

-18 



governmental 
and public 
family, 

educational 
r rsonal, 

s and monaster 
as s, s 
etc., especially countries) 
or may represent express rests supporting 
or criticizing government policies and programs (as currently 
in Burma, Ceylon, and Vi~t-Nam), Buddhist political 
thought, based upon the Dhamma/Dharma principles and 
historic practices and expressed traditional texts and 
modern popu]ar itions, is s and interpreted for 
governmental e in nearly Buddhist countries or 
for the formulation of .new, non-Western political ide s 
in Burma, Ceylon, and, before 1945, Japan. In addition, 
Buddhist leaders often serve as members government, 
national or local, and consciously apply their Buddhist 
principles in political conduct and exert Buddhist organiza­
tional influence in policy decisions and administrative measures 

Note that there is no doctrinal bas , historical tradition, 
or social custom for the assertion, sometimes made 
non-Buddhist observers,, that "Buddhism is an other­
worldy religion and therefore apolitical in doctrine 
practice". that "the Buddhist is separate 
the State" that "Buddhist leaders are unconcerned about 
politics 11

, etc. Instead, note that Buddhist Sangha 
lay leaders have customarily been concerned about the 
origin and establishment, purpose and functions, exer 
and administration, evaluation and change of political 
authority in both principle and practice. 

6. l'he social role of Buddhism in Asian society has long been 
appreciated by Buddhist peoples and governments. 
Many Buddhist texts and textual passages the Bod-
h_sattva ideal that the Sangha and laity s all 
remind the king or political authority that sover is a 
public charge, and counsel the householder on proper 
Buddhist life. Numerous examples Buddhist monastic 
activities for needy pe illustrate tories of social 
welfare in many Asian countries, the most recent 
case being that of the Union Burma Social Service (Parahita) 
Sangha Association. t 

Sangha advice and 
performed educational and soc 
Buddhist countr and cvi.u.Ai•iu 

public 
governmental 
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Note criticisms of m be 
therefore 11 unsocial-minded 11

, as occas 
by Confuc1anists. ts, others with rival, ve 
intere1tm, are not JU!> I if fr d ;i cf'(H'din~ to Rm:ldhiat doctrine 
and traditior.aJ pr act 1r t'. 

C. Current trends in t affairs may be viewed with respect to 
the formulation, preparation, and conduct of the Buddhist role in 

l. 

ian societies. are summarized here as follows: 

The factors relatively 
and Asian rience, which are 

terns belief and practice 
s are notably the unprecedented s 

and technological developments, increasing s 
marked soc change, military and ideological 
pol econom1c measures, and other features 
r on temporary world. 

Hence Buddhist leaders are endeavoring to comprehend and 
surmount these conditioning factors, 

2 The Buddhist role in several ways: geographically 

3. 

beyond ia to an extent not previous possible due to world 
communications facilities; functionally beyond cus 
scope Buddhist practices due to the new duties and require-
ments t leadership; and doctrinally beyond the tra-
flitional views of Buddhist texts due to the impact the new 
f le tors mentioned above. 

f knee Buddhist s are endeavor to become more 
1nte minded, 

pr 

t role is continuing the t;raditional function of the 
ma (the Teaching of the Buddha) and the Sangha 

t Order) in society in modified ways due to the 
ements imposed the new conditions mentioned 

t leaders are endeavoring to determine and 
modified traditional, or relatively new, role, 

4. The 
.'\nd 
lo ors c 
or , in striving for 



Richard A. Gard 
15 September 1963 
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s ' action, 
1 lihood, 
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conc·entration (samadhi) 

******************** 
(Train 

( monk only) 
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to sit in an exalted seat 
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Non-self, non-soul 

Impermanence, flux 

Saint-not reborn 

Self, soul 

1 

1 

1 

e 

of 

t 

BUDDHIST TERMS 

who a 

ion 

e of time of a world 

causing reaction 

c 
11 

Un 

-co state 

sdom 

Trance form of meditation 

Community 

Reliquary 

A collection of Buddha's sayings 

Buddhist scriptures 

an 

t 

.... 
bhikkhunis 

i 

bodhisattva 

kalpa 

karuna 

met 

muni 

n 

samadhi 

ana 

s 

sutra 

Equanimity upekkha 

Knowledge v 

Rules the Monks 

Discipl - joining 

-tales, l~gends of 

Pili form 

anatti' 

dhamma 

dukkha 

kamma 

nibbana 

pa~lYa· 

sutta 



COMPARISON OF MAJOR DOCTRINAL SCHOOLS OF 
BUDDHISM 

.... 
HINAYANA 

Pali 

SOUTH 

"Old Wisdom Schools" 

Theravada - "Way of the Elders" 

Sarvastivada - 11 realism ... pluralism" 
11 contemplate" 

Arhat - Conservative, aristocratic, exclusive 
(no women) 

Realism - (empiricism and dogmatism; with closed 
Scripture~). 

Freedom from rebirth and pain 

Vegetarian 

Celibate - strict Vinaya 

NORTH 

- -MAHAYANA 11 New Wisdom Schools" 

Madhyamika - 11 middle way'' school 

Yogac'ira 

Tantra - Esoteric 

Vajrayana - Esoteric 

Sanscrit 

Bodhisattva - democratic 

Absolutism - (idealism and dialectical criticism with 
reinterpreted Scriptures) 

Removal of ignorance to attain perfected Buddhahood 

Non-vegetarian 

Non-celibate - less strict Vinaya 




