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Editorial

Vietnam lournal

The Twentieth Anniversary and Human Rights in Vietnam Today (

Twenty years after the fall of Saigon, Vietnam
seems in some ways to be turning full circle. The
egalitarian philosophy of Marxsm has becn virtually
abandoned as Vietnam’s cconomy becomes incrcas-
ingly open 1o the private market. The Soviet bloc
nations that once supported the Socialist Republic of
Victnam no longer exist; instead SRV leaders have
been forced to wurn toward international institutions
such as the World Bank, the International Monelary
Fund, and the Asian Development Bank; as well as
multinational corporations for aid and trade. Viet-
nam’s economy has improved as a result, and the
average person has more freedom to go about his or
her daily lifc than a few years ago -- more freedom
to worship, or move from one city to another, for
example.

However, serious problems of human rights
violations remain in Vietnam. Corruption among high
ranking government officials is widespread; as is
environmental destruction and exploitation of Viet-
nam’s cheap labor force by foreign corporations. Of
particular concern are the severe repressive measures
that have been instituted against advocates of demo-
cracy, and continued restrictions aimed at the clergy
of the various religions in Vietnam.

Vietnam's 1985 Criminal Code provides for severc
punishment of broadly worded "crimes" of non-violent
dissent under the heading "Crimes Against National
Security” (chapter 1). For example, "sabotaging the
material-technical bases of socialism" is punishable by
12 1o 20 years in jail; "causing divisions” between the
people and the government, or between religious
belicvers and state organizations, is punishahic by 5
to 15 ycars imprisonment; "anti-socialist propaganda”
is punishable by 3 to 12 years in prison, or up to 20
years in “especially serious cases”; flecing the country
"with the intent to oppose the people’s government”
is punishable by 3 to 12 years imprisonment, or up to
15 years for escape organizers: "sprcading decadent
culture” is punishable by 6 months to five ycars in
prison or up to 12 ycars in scrious cases. Even
crimes that would be outlawed in almost any nation,
such as treason (punishable by 12 to 20 years in
prison or death), arc worded in such a way that they
could include non-violent dissent, since "intent to
opposc.. the socialist system and the state of the
Socialist Republic of Victnam" is considered treason,

The process of "Doi Moi" or renovation began in
Vietnam with the Sixth Congress of the Vicinamese

Communist Party in Dec. 1986. It is this campaign
that has led to a more open society in Vietnam. Yet
at the same time, since 1988 scveral political trials
have been held for dissidents in which the above--
mentioned criminal code has been applied. Amnesty
International, Asia Waltch and other human rights
organizations have prolested the unfair nature of
these trials and the severe penalties meted oult,
These trials appear to have accelerated since the fall
of Eastern European communist nations in 1989 and
the Vietnamese Communist Party’s enactment of
Resolution 135 against anyone who advocates multj--
party democracy in Victnam.

(continued on page 31)

* * * *
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Hello. Remember us? It has been a long time,
Over a year, since we last published. Unfortunately,
those of us involved with Vietam Journal have
lacked the personal time required to publish it mg -
regularly, and give each issue the attention it [_-
serves. N

Vietnam Journal is published by the Vietnam
Human Rights Group. Editor of Vietnam Journal is
Stephen Denney. Coordinator for the Vietnam
Human Rights Group is Dicm Ngo. Staff assistance
for Vietnam Journal is provided by Buu Ha, Phu Bui
and Diem Ngo. Printed by Chuc Le. Printing costs
covercd by the Federation of Young Vietnamese
Volunteers. All work is labor donaled.

Readers might notice a new slogan under our
masthcad: "For Human Rights and Development.”
Now that Vietnam is pursuing capitalist reforms and
opening up o multinational corporations while
maintaining a onc-party regime, the relationship
between human rights and developmental issucs such
as ecology or the gap between the rich and poor
should become more obvious and we hope to provide
morc coverage to the latter in future issues.

We intend to publish at least three issues of
Vietnam Journal this year. Subscription is $8/ycar
domestic, $12/ycar overseas (mailed airmail). Plcasc
make checks payable to Victnam Journal,

We have moved back to Burlingame. Our addr
Victnam Journal, P.O. Box 1163, Burlingame, CA
94011-1163 USA. E-mail: sdenney@ouclink.berke-
ley.edu; tel: (510) 548-2692.
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Government Crackdown on Buddhist Leaders

( On December 29, 1994 one of the most prominent
—uaddhist monks in Vietnam, Venerable Thich Huyen
Quang, was arrested by sceurity authorities in the
central provinee of Quang Ngai and moved o a
ruined temple in a remote mountainous region of the
province. One week latcr, on Jan. 4, his close col-
league Vencrable Thich Quang Do was arrested in
Ho Chi Minh City.

The arrests sparked protest from human rights
groups such as Amnesty International and Human
Rights Watch/Asia, as well as several prominent
Congressmen and Senators. Vietnam’s Foreign
Ministry denied that Ven. Thich Huyen Quang had
becn arrested; but acknowledged that Ven. Thich
Quang Do had indeed been arrested and would be
tried:

"1. Regarding the case of Citizen Dang Phuc Tue,
also known as Thich Quang Do, who was arrested
for inciting disturbances and violating Vietnamese
law, he will be tried in accordance with Vietnamese
law. This will be the trial of a lawbreaking Vietnam-
ese citizen and not the trial of a monk. This reflects
the justice of law and ensures the equality of citizens
before the law as stipulated in the SRV Constitution,

2. Regarding the case of Citizen Le Dinh Nhan,
also known as Thich Huyen Quang, let us clarify that
he was never missing. Because he often caused
inconveniences to other monks in his pageda and to
the local people, the monks and novices and the
local people asked the administration (o transfer him
to another monastery to put an end to this situation.
At present, he is practicing his monkhood at the
Quang Ngai Pagoda in Nghia Hanh District, Quang
Ngai province." (Voice of Vietnam, Jan. 23, pub-
lished in FBIS-EAS 95-017).

What are we to make of this statement? That
Thich Quang Do is to be tried as "a lawbreaking
Victnamese citizen" and not a monk, for "inciting
disturbances” says something about the government’s
attitude toward Buddhism. The "disturbances” he has
supposedly incited revolve around his continued
protests against the government’s human rights
violations, particularly its treatment of Buddhists.

As to Thich Huyen Quang, according to a Nov. 15,
1994 letter of Ven. Thich Huyen Quang, police
surrounded his pagoda that month and all his helpers
werc expelled. The local police prohibited all monks,

(1;‘_11: and lay helpers from approaching his pagoda.

is directly contradicts the government version cited
above, and the question is therefore whom we should

consider more credible: Ven. Thich Huyen Quang or
the onc-party regime which has held him under
housc arrest for over twelve years for his public
dissent.

* * * *

As we have noted many times before, Venerables
Thich Huyen Quang and Thich Quang Do were both
nominated for the Nobel Peace Prize in 1978 by
Maircad Corrigan and Betty Williams, who had won
the prizc for their peace work in northern Ireland.
Al the time they werc nominated, they were both in
prison, detained from April 1977 through December
1978 along with four other top leaders of the Unified
Buddhist Church of Vietnam. Venerable Huyen
Quang is Executive Director of the UBC and Vener-
able Quang Do is Secretary General.

The Unified Buddhist Church was a major force
for peace and reconciliation in Vietnam during the
years of the war, and developed close links to
mternational pacifist organizations such as the
Fellowship of Reconciliation. Its leading spokes-
person abroad, Venerable Thich Nhat Hanh, was also
nominated for the Nobel Peace Prize -- by Rev.
Martin Luther King Jr. in 1967. Established in 1964,
the UBC brought together sects from both major
traditions of Buddhism (Theravada and Mahayana)
and was considered the leading representative of
Buddhism in the country. However, following Viet-
nam’s unification on April 30, 1975, the new regime
undertook a systematic effort to destroy the UBC,
culminating in Nov. 1981 when the government
organized a conference officially unifying all Buddhist
sects and organizations into onc Buddhist church, the
Vietnam Buddhist Church, which declared in its
founding charter that it was the only legitimate
representative of Buddhism within Vietnam and in
relations with other countries overseas.

A statement issued by the Ho Chi Minh City
Fatherland Front Committee, published in Saigon
Giai Phong on Nov. 14, 1994 (FBIS-EAS 95-37)
declared:

"..The (Vietnam Buddhist) congress also agreed on
adopting the ‘Vietnam Buddhist Church’, as the sole
legal body representing Vietnamese Buddhism in all
domestic and international relations. As such, it was
officialty recognized by the State and became a
member-organization of the Vietnam Fatherland
Front.

"Since the creation of the Vietnam Buddhist
Church, any persons still claiming to act on behalf



page 4

of a Vietnam Unified Buddhist Church in any
manner ar¢ merely individual troublemakers violating
the Charter of the Vietnam Buddhist Church and the
laws of the Socialist Republic of Vietnam."

This statement is rather far from the truth. In fact,
the congress split the UBC leadership. Some, such as
Venerable Thich Tri Tuu, decided to cooperate with
the state-sponsored church, and Venerable Thich Tri
Tuu became its president. They apparently felt they
had no other choice if they were to preserve Budd-
hism in the country. It is ironic that the government
now uses their consent to justify persecuting Buddhist
clergy who do not support the state-sponsored
organization.

Venerables Thich Quang Do and Thich Huyen
Quang strongly protested the state church and were
not allowed to attend the congress. They correctly
foresaw that this church would be used by the regime
to undermine true Buddhism in Vietnam, to void it
of its authentic nature and role as a moral con-
scicnce in society. Placed under control of the

Fatherland Front, its establishment became a ration-
ale for the persecution of Buddhist monks and nuns
who continued to protest injustices in the society.
The Vietnam Buddhist Church has never functioned
as an independent voice for Buddhism in the society;
instead it has been treated as a mere appendage of
the Vietnamese Communist Party, its leaders expec-
ted to participate in the various mass mobilization
campaigns organized by the Fatherland Front.

That this was the case became apparent almost
immediately with the Feb. 1982 arrests of Venerables
Thich Quang Do and Thich Huyen Quang and their
banishment from Ho Chi Minh City. Over the next
ten years their voices ol dissent were heard occasio-
nally in statements smuggled out abroad. Meanwhile
all pagodas and other Buddhists institutions were
forced to affiliate themselves with the Vietnam
Buddhist Church in order to continue functioning.

However, those who cooperated with the state-
sponsored church also experienced problems. In April
1984 VBC President Thich Tri Tuu died shortly after
a police interrogation and several monks and nuns
closely associated with him were arrested. Two of
these monks -- Thich Tue Sy and Thich Tri Sieu,
were sentenced to death in a 1988 tnals, their
sentences subsequently commuted to twenty years
imprisonment. They were accused of plotting the

overthrow of the government (which the monks

denied; they claimed they were only working non-
violently for human rights in the society). Both are
considered "prisoners of conscience” by Amnesty

International,
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In 1992 supporters of the Unified Buddhist Church
began to challenge the government more openly.
Venerable Thich Quang Do openly defied loc(
police authorities by leaving his place of house arrest
for Ho Chi Minh City where he lived relatively
quietly for the next two years. Venerable Thich
Huyen Quang began issuing several statements of
strong protest, his first in a funeral speech for
Venerable Thich Don Hau in Hue (it was at this
funeral that the title of Supreme Patriarch of Budd-
hism was passed from Ven. Don Hau to Ven. Huyen
Quang). We have published those statements in past
issues of this newsletter, and have aiso reported on
the arrests of Buddhists who openly supported these
protests (see the Amnesty International report in this
issue).

In August of 1994 Venerable Thich Quang Do
wrote an open letter to Communist Party leader Do
Muoi, along with a 44-page "white paper” strongly
criticizing the government’s legacy of repression. We
are publishing his open letter in this issue, along with
press releases from the Vietnam Committee for
Human Rights and International Buddhist Informa-
tion Bureau which provides background information
on the events leading up to his arrest. Also in this
issue are reports from Amnesty International ir,
Human Rights Watch/Asia on this latest crackdow .
Finally, a review of Sister Chan Khong’s autobio-
graphy, Learning True Love provides some insight
into the effort of many Buddhists in Vietnam for a

more just and compassionate society.
* *®

* *

In recent years, Buddhists and other religious
believers have experienced greater freedom under
the Communist Party’s "doi moi” policy -- more
freedom to worship, to carry out some social work
activities and to train clergy, although there are still
many restrictions. At the same time, however, Party
leaders greatly fear any challenges to their political
authority and punish dissident religious leaders in the
name of ensuring "stability” in the society.

In fact, such repressive measures are counter-
productive to Vietnam’s long term stability. If Viet-
nam is to develop naturally, it must be based on the
full and genuine participation of alt clements of the
society. True national reconciliation cannot occur
when basic human rights are systematically violated
by the regime. It is time (or Party leaders 1o dispense
with their heavy-handed efforts to control Buddhism
and other religions through state-sponsored organiz$

tions while punishing clergy who dissent. They shou
instead seck genuine understanding and dialogue with
the different religions of Victnam.

Vietnam Journal
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Open Letter of Venerable Thich Quang Do to Do Muoi

a Editor’s note: Eglises d’Asie iy a biweekly newsiet.
w21 of the Foreign Missions of Paris. The f(;llowing is
translated [rom the French translation of Ven. Thich
Qua_ng Do’s open letter. The fjull original Vietnamese
version, along with several other relevany documents
was published in the Tet 1995 issye of Que Me. |

Eglises d’Asie - No. 191 - 16 January 1995

Vietnam

Letter of Vene_rable Thich Quang Do (o the Secre-
tary General of the Vietnamese Communist Party

(EDA editor’s note: Four mon [ is
Venerable Thich Quang Do, t:llfcbif:?::;l(lil lsr:;lr;:l,
leader of the Unified Buddhist Church, sent a letlc%
to the secretary general of the communist party. To
this letter was attached ap important forly—[;a (S
€xpose on the relations between Buddhism and tlgle
State. The Vietnamese lext was published by Tin
N__l?g [ Homeland News], Nov. 1994. Translation by the
editorial staff of Eglises d’Asie).

( i Saigon, 19 August 1994

Mr. Secretary General,

I the undersigned Thich Quang Do, Buddhist
monk, desire (o present to you the following facts
On 19 August 1945 (or the 12th day of the seventh.
month of the year of the Rooster), exactly 49 years
ago from tqday, my religious master, Venerable Thich
Duc Hai, in charge of Linh Quang pagoda, in the
commune of Thanh Sam, Ung Hoa district, H,a Don
province, was assassinated by the communists in 5
rr_leadow adjoining the communal house of Bat
village, two kilometers from his pagoda under the
pretext that he had betrayed his country. The one |
call "Su Ba" in rcligion (meaning the elder of m
master), Venerable Thich Dai Hai, in charge of Phay
Van paqua, Bac Ninh province, was arrested by thg
Com!numsts in 1946 and he died as a consequence
of. his arrest. He was accused of belonging 10 2
Yletnames? nationalist party. My ancestor in religion
(in a certain way my grandfather), Venerabie Thich
(?anh Quyet, in charge of Tra Lu Trung pagoda

uan Trupng district, Nam Dinh province was,
classified in the Category of the infamous Eo be
brought to a people’s trial when the communists

penetrated his place and declared that he had been
using "thc: opium of religion to lure people into slec
Terrified, my ancestor in religion hung himself E]
order to be spared the humiliation of a people’s trial.
And then it was my turn. I was incarcerated in
Phap Dang Luu prison, Ba Chicu, Gia Dinh, from 6
April 1977 until 12 December 1978, Then }rom 25
Fcbr’uary 1982 T was exiled to the commu;le of Vu
Do.al‘, . Vu Thu district, Thai Binh province, for
activities "both religious and political”. Fror;l 10
February 1982, my mother, was exiled to the same
p!acc for what infraction I still do not know. She
died tragically of malnutrition and cold in the month
of January 1985. I then found myself alone. | thought
that I myseif was innocent, I could not keep on that
way for an unlimited duration in this exile which has
been unjustly inflicted on me. On 22 March 1992
(after ten years and 27 days of exile), after I in-
fox_'med the Hanoi security authorities I set out for
Salgpn and arrived there 25 March 1992. On 20
April, 1 received an order from the Security services
of the city telling me I was to be expelled back to
the north. I did not comply, not for the love of the
Sogt_h or the fear of the North -- | can lead m
religious life anywhere and J do not fear austen'ty}—,
but _becausc the law should be applied correctly. |
am mnocent, in full possession of my civil rights. I;Io
one has the right (o expel me arbitrarily as happened
in 1982. If I am guiity than people can apply the Jaw
to me, {ake me [0 court to judge me; I will abide b
tl‘n.a decision of the tribunal. I am a conscientioug
cnlzcn_ and I aspire only to live under the law
:ccgrdlpg to b;he provisions of the law. My 01113;
csire is to treat L
preat To P | me.ed that way. This would be a
Mr. _Secretary General, if I have mentioned the
trz}un}atlc death of the two who are closest to me in
thls_ life as well as the imprisonment inflicted on me
d'urmg those years, it is only in view of Justifying my
right to speak on behalf of (he victims of commun-
ism, as I did in the document entitled "Remarks"
which Is attached to this letter. In (his document i
apologize to my master and denounce the great
crrors of the Vietnamese Communist Party toward
our people in general and (oward Buddhism in
partlcu!ar. I assume entire responsibility for what |
am saying, 1 am ready to endure the consequences
including dramatic death as happened to my ancestor
of Su Ba, my master in religion, my mother, in the

manner of Quan Ky Tu who died ;
Trinb Voune Y lu who died in the hands of
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Should 1 die, nobody would prcvent me from
expressing my own profound conviction, namely that
the communists will not survive very much longer.
This conviction was not borne in me today. IL came
to me at the age of 18, precisely on 19 August 1945,
at ten in the morning, when I saw my master with his
hands tied behind his back with steel wire, two signs
hanging over his neck, one on his chest, the other on
his back, carrying the inscription: "Traitor to the
Fatherland." He was at the center of the communal
house yard. On each side of him were gathered men
carrying batons, knives, sickle and rakes. In front of
him, on the veranda of the communal house was a
group of persons, the presumed "judges" of the
people’s court. They ordered my master to kneel
down on the ground and to bow his head while the
court declared him guilty. My master refused. Then
one of the judges descended from the veranda and
came so close as to almost touch him: "You are a
traitor to our fatherland and you are still obstinate
in your attitude!” He punched him in the jaw. A
sliver of blood cozed out from his mouth and trick-
led down from his chin to his chest, reddening the
sign hanging over his chesl. As soon as the sentence
was pronounced Lhey took him to the meadow which
was located in front of the communal house. Blood
continued to drip down his chin, reddening his tunic
and falling onto the courtyard soil. When the group
arrived at the meadow, my master was forced to lie
down on his side. A man shot him three times in the
temple of the head and the red blood surged out
horizontally. My master died rapidly. The blood, the
image of my master dying with his hands bound, the
two bloody signs with the inscription "traitor to the
fatherland,” the tunic soiled with blood, the two feet
smeared with blood, the blood scattered all over the
green meadow -- so many images which now 49 years
later are still imprinted in my memory as clearly as
the images of yesterday’s nightmare.

In my pain, with my tears rolling down [rom both
my eyes as I sat on the green grass of the meadow,
I contemplated the body of my masler, and then I
knew thal Communism would not last very long. The
reason is in its advocaling hatred, class struggle,
pitting onc against the other in struggle, the murder
of one’s neighbor. All this is evil, and evil docs nol
last; history has never ceased to demonstrate this
truth. The love of good and the hatred of evil are
inscribed profoundly in the psycbe of most people.
That which people detest cannot subsist long. The 74
years of existence of the Soviet regime do not
constitute a long period of time in comparison, for
example, to the 215 years of the reign of the Ly
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dynasty of Vietnam, which according to professor
Hoang Xuan Han, has enjoyed the longest rule in
the history of Victnam.

Since 1975, another observation has imposed itselr
on me. If onc belicves in the law of natural selec-
tion, all that which constitutes a fulfillment of a
natural need survives and even if it is buried some-
one will unearth it. On the other hand that which
does not correspond with any human neced always
face sell destruction. After having truly lived under
a communist regime, I can affirm that this regime
does not answer the needs of man. Morally, it
oppresscs and paralyzes. Materially, it impoverishes
and starves. This is so true today, that they have
been forced Lo go to the school of capitalism, follow-
ing the wake of the market economy. Communism
henceforth has no contents, it is only an empty void.
If the Communism of Eastern Europe and the
former Soviet Union has been scuttled, it is because
it no longer responded to any needs. Nothing but
Communism itself is waging the war, especially not
Buddhism which on the contrary has never ceased to
be exposed to allacks, persecution and attempts (o
destroy it.

According to the same law of nalural selection,
from a certain point of view, Buddhism responds
certain human needs. It is therefore difficull to ma& .
it disappear. The proof is in what has happened to
the pagodas of North Vietnam formerly destroyed by
the Communists, not the ones totally razed 1o the
ground for ricefields but the ones which still kept
their old foundations. The people have built straw
houses over these foundations, and sometimes in the
better off communes, they have erected brick build-
ings for a decent place of worship for the Buddhist
cults. The books of prayer in Vietnamese language
have been burned by the Communists who have
considered them "decadent litcrature.” Today the
faithful from the North go to the South in order to
buy these books, and then copy them by hand and
pass them on to other people for worship. This is the
proof that the people still nced Buddhism, which is
not the case of other culis: I remember well people
were forced to hang in their houses the big portraits
of communist leaders such as Karl Marx, Lenin,
Stalin, Malenkov, Mao Tse Tung, Kim I Sung.. but
when [ was cxiled to the North in 1982, T did not
find any portraits of these people, including those of
party members. Kim Il Sung just died and the Viet-
namese Communist Party devoted a day of natiog
mourning for him last July 17 (...) Hundreds o1
thousands ol Victnamese dicd from the effects of
class struggle during the agrarian reform in 1956 in
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the North. Not long afterwards, the Q)rqmunist Party
corrected its policy (it recognized it killed by mis-

k), but why has it not set up 4 n‘ational day of
mourning for those who died? Wtho will carry on lhc‘
mourning for the innumerable Vietnamese v:'ho hgvn
dicd at sea since 30 April 19757 1f the enlirc Viet-
namesc people arc called to observe 2 day of mourn-
ing, it should be for those victims and not for Mr.
Kim Il Sung of North Korea.

Please receive, Mr. Secretary General, all my
salutations.
- Thich Quang Do

* * * *

News: Reports and Comments {Continued[

40.000 Vietnamese in Germany Face Repatrigtion

Germany will provide Vietnam 200 million marks
(US$130 million) in development aic.l over the next
two years in return for the SRV taking bac.k ‘40,0(?0
Vielnamese asylum seekers illegally .resndmg in
Germany. It will also extend export credit guarantees
to Vietnam and ralify a bilateral cooperation agree-
ment on air traffic, investment aid, shipping and
taxation. The agreement was reached in accords
oned jn Ho Chi Minh City Jan. 8. However an
.ui‘passc was reached in late February because the
two countries could not agree on how the German
aid intended for returnces would actually be spent.
Bonn had frozen export guarantecs and further
development aid to Vietnam last September because
this issue of repatriation had not been. -resolved
between the Lwo countrics. Vietnamese officials have
pledged to lake back 20,000 nationals over the next
four years and the other 20,000 by the year F()QO. .

~That there was a link between Germany's immi-
gration problems and development aid is correct.
said German Minister of State at the Chapcellory
Bernd Schmidbauer. He said they had not discussed
with Hanoi any possible punishment of returnces on
grounds of "illcgally leaving the republic,” a §Latutc
that still exists in Vietnam’s Criminal Coc!e._ "These
issues will be discussed during the m.:gotlantmns on
the agreement for the return of the citizens," he said.
{Sources: Knight-Ridder Jan. 11: Reuters Jan. 3,11)_.

Comment: These Vietnamese will probably find 1t
more difficult to adjust than the Vietnamese ffsylu!'n
seckers in Hong Kong who have been living 1n
orison camps for several years. We have already

Ceeived complaints of Vietnamese asylum secekers

“ho have been involved in pro-democracy move-

ments and may face imprisonment on their return.
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Filial Piety and National Reconciliation:
Thich Huyen Quang’s Vu Lan Message

Editor’s note: The following was _translated. by
Quang Tu, and relcased by the Exccutive Council of
the Viclnamese American Unified Buddhist Congress
in the Uniled States of America. 424 Ramona
Avenue. Monterey Park. CA 91754. The Vu Lan, or
Ullambana, scason is an important time of the year
for all Viclnamese cmphasizing filial p?ety. Venerable
Thich Huyen Quang expands upon this theme to call
{or true national reconciliation.

Memorandum from the Bicameral Coupcil of the
Vietnamese Unified Buddhist Congregation

Hoi Phuoc Temple, Quang Ngai _
Office in Exilc of Lthe Council for Dharma Affairs

No. 079-VPLV-VHD

Vietnamese Unified Buddhist Congregation
Council for Dharma Affairs
Buddhist Era 2538, Quang Ngai. August 8, 1994

MEMORANDUM

To: Leaders of All Levels of the Vietnamesc Unified
Buddhist Congregation, Nationwide and Overseas

Abbots, Superintendents, Monasteries, Buddhist
Halls and Buddhist Youth Groups

Buddhist Disciples, Nationwide and Overseas
NAMMO SAKYA MUNI BUDDHA

Dear Venerable Leaders of the Congregation,

Ladies and Gentlemen,

"Of all the virtues, Filial Picty ranks first.” Fulfill-
ment of the duty of filial reverence is a sh(?w of
gratitude, devotion and freeing from suffering --
embodiment of the Buddha’s Great Mercy. A Budc!-
hist disciple should, day in and day out, fulfill this
duty towards his parcnts, his Master, the Cor}gregq—
tion. the Religion, and the Country. Frpm this basis
will love extend to mankind, to all beings who are

idered as parents. o
COICI}S;gal Mcrcy? broadly speaking, does not ‘hrlmt itself
to taking care of parenis by way of providing fooyd
and clothing, but also €ncompasses the .Buddhas
teaching of "free from suffering.” The fulfillment of
the duty of filial reverence goes beyond the boundary
of taking care of parents when they are alive; such a
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duty is not neglected after the parents pass away as
well. Not only shall this duty by fulfilled to parcnts
in this life but also to those in several past lives.
However, the great vow of fulfillment of this duty
cannot be considered terminated until the parents
are totally freed from the cycle of reincarnation.

Through Great Mercy do we wisely apprehend the
actual situation being experienced by Buddhism, by
the Congregation, and by the Country. The growth
or decline of Buddhism depends entircly upon the
ups and downs of the Country. Vietnamese Buddhism
aims at serving the people. At any period of time
when the country and the people are in distress,
Buddhism feels its duty to exercise energetically the
spirit of Great Mercy in the task of salvation. In the
past decades foreign influecnce and ideology were
responsible for the division of the people and the
downfall of our country. The deplorable consequence
is a poor and backward country, a broken socicty
abound with hatred, a depraved morality, a bankrupt
culture; the tradition of our forefathers completely
lost. More dangerous, Buddhism -- a marvelous
doctrine -- has been repressed and terrorized.
Throughout the past nineteen years our Congrega-
tion has been brutally maltreated, and such maltreat-
ment keeps going in the second phase of the Budd-
hist calamity.

Numerous bonzes, nuns and Buddhist disciples
have been forced to suicide, jailed and kept under
surveillance in this prolonged calamity. Many martyrs
torched themselves to death to awaken the con-
science of those blinded by ignorance, attempting to
break up the Vietnamese Buddhist block, manipulate
it, and destroy the morality of the people. So long as
Buddhism is kept in check, subjugated, monopolized
by the government, and so long as restitution of the
autonomy and activities of the Vietnamese Unified
Buddhist Congregation docs not take place, then the
much bragged about "Freedom of Religion” is but a
meaningless terminology.

On the occasion of this year’s Ullambana season,
it is urged that everyone, for the sake of the spirit
of Great Mercy, follows the Great Maha-Maudgala-
putra’s example of "Free the Mother from Hell." Not
only does Hell exist in a dark, somber world, but
Hell also abounds everywhere in this confused.
ignorance-blinded planet. The strong vow "Free the
Mother from Hell" will not materialize unless there
is a strong detcrmination in the rank of the Sangha,
a harmony among Buddhist disciples.

In the face of the present deplorabie situation,
experienced by the Congregation and Buddhism, and
as an offering presented to this year’s Ullambana
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season, the Bicameral Council respectfully requests
that your prayer and your activitics point to the three
objectives mentioned below, endeavoring o achi

at all costs the thirteen items outlined hereunder,

1. CONCERNING BONZES, NUNS AND VIET-
NAMESE BUDDHIST DISCIPLES UNDER THE
VIETNAMESE UNIFIED BUDDHIST CONGRE-
GATION

1. Depending on the local situation, solemnly and
consciously organize the Ullambana Season cere-
mony. Always keep in mind the spirit of the martyrs,
war dead heroes, and people of the nation who
sacrificed their lives for freedom, justice, compassion
and equality.

2. Make effort in religious practice, making the
Congregation more solemn -- an element for Dharma
propagation.

3. Develop a fearless, self-sacrificing and humble
spirit -- a basis for religious expansion to serve the
Congregation and the country.

4. Be clear-sighted about the scheme to break-up
and divide Buddhism with an aim to destroy the
potential of Buddhism.

5. Apprehend that each of us is a gem of the
Congregation, of Buddhism, and of the people. NcY'
let it tarnish. -

6. Cooperate, side by side, with other religions in
the campaign for restitution of freedom of faith,
morality, culture and the removal of society vices.

7. Always bear in mind that "Great Mercy” and not
hatred, should develop the basis for the movement
for restoration of the Vietnamese Unified Buddhist
Congregation and freedom of religion. We are
working for the good of the people rather than for
the interest of a group of persons. We are working
for the survival of Buddhism and the Congregation
and not the fame of any individual.

2. CONCERNING BONZES, NUNS AND VIET-
NAMESE BUDDHIST DISCIPLES OF THE
VIETNAMESE BUDDHIST CONGREGATION
UNDER THE LEADERSHIP OF THE GOVERN-
MENT

In the face of the intention of the government of
the Socialist Republic of Vietnam to destroy the
Buddhist Congregation -- a people-founded, deep-
rooted tradition -- in an attempt to substitute for it
a Government/Party-led Vietnamese Buddhist Con-
gregation, you were foreed for a particular rcason&
under an obligatory circumstance, to side with (Rt
Government for the sake of survival and salvage of
Buddhism. However, you have underestimated (he
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basic aspect and the dignity of a twenty-century old
Victnamese Buddhism.

( "The purpose of a government is to serve the

pcople, and in the process serve the culture, religion
and the faith of the people. There is no such thing
as a religion condescending to serve the government.
In the good days of the past, a king called upon a
temple in order to take refuge with the Three Jewels
and not to order bonzes to do something for him.
Now the Government controls the Sangha by force
and makes Buddhism their instrument -- an action
against the developed religious tradition of lh.f:
Master Patriarchs and the Martyrs. Furthermore, this
action violates the will of all the people in the
present democratic and progressive era.

In view of the above, the Bicameral Council:

1. Earnestly requests you to observe the path of
the past Patriarchs, think of your religious partners
who were living with you under the same roof of the
temple. It is a high risk and enormous task to save
the Buddha’s Dharma to the present day. By so
thinking you will notice how grandiose are the high-
spirited vow and the radiant path taken by the
Buddha’s successors.

2. Requests you, on the occasion of the Ullambana
eason. t0 submit a petition to the Government

(},manding the immediate release of your religious
partners who are languishing in jail cells or kept
under surveillance in remote arcas. For whatever
reason, the gratitude towards religious partners
cannot be forgotten. Besides the binding religious
affection, there still remains an obligation to the
countrymen. How can we love strangers while re-
maining indifferent to our kin?

3. CONCERNING THE AUTHORITY OF THE
GOVERNMENT OF THE SOCIALIST REPUBLIC
OF VIETNAM

Our people are tolerant, peace-loving, ready to
forgive any repentant people.

The present situation offers you a good oppor-
tunity to turn to the people. On the occasion of the
Amnesty Day of the lunar year, also the Ullambana
scason, we request you to perform the Pravarana
(last day of the annual retreat) of the Buddha. This
is a 26-century old traditional rite during which, at
the last day of the annual retreat, bonzes and nuns
make known their sins, proceed with repentance to
purify the mind, to acquire energy for the mind for

(P‘lc task of serving all beings. o

Repentance is not a way to just commit sins and
repent later. Repentance requires of the sinnf:r to
recognize his/her sins, and then make up his/her
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mind to not commit the same sins again. The repen-
tance shall take place before the public to prove
one’s sincerity. Afterwards, the sins will be atoned for
through concrete actions.

The concrete actions required of the government
of the Socialist Republic of Vietnam to carry out
immediately are:

1. Respect civil rights by allowing the people to
enjoy the basic rights to freedom as outlined in the
International Declaration of Human Rights of the
United Nations.

2. With respect to Buddhism and other religions
of Vietnam, grant immediately freedom of religion
and freedom of faith in consonance with the demo-
cracy of mankind, rather than complying with the
strategem of the Partly or the Constitution of the
Party. ‘

3. Release unconditionally all religious prisoners
throughout the country who are detained or kept
under surveillance in villages far away from their
relatives and the public.

4. Provide the opportunity to intellectuals in the
technical and religious fields, within the country and
abroad, to participate in the reconstruction of Viet-
nam, turning it into a prosperous and modern coun-
try.

rylf all the people are regarded as one’s own rela-
tives, brothers and parents, then the term "Filial
Picty" may serve as a good basis for salvation of the
country, and the term "countryman” may actually be
defined as "brothers of the same race.”" So long as
you refuse 1o consider this idea, to carry out the
above four points, you will always be regarded as not
being part of the family, because you lost the key to
the door of love and tolerance of the Vietnamese
people.

May the Three Jewels biess you all. Let us pray
for the Congregation to achieve its restoration, and
let us pray for all the people to be happy and

prosperous.

NAMMO MAHA-MAUDGALAPUTRA
(signed and sealed)
THICH HUYEN QUANG
Acting Head, Council for Dharma Affairs

cc: - All levels of the Congregation - For action

- All levels of the Vietnamese Buddhist Con-
gregation within the network of the Govern-
ment’s Fatherland Front and the Department of
Religion

- All levels of the Government of the Socialist
Republic of Vietnam

- File
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protest such as self-immolation have taken place.
Human Rights Watch/Asia calls on the Vietnamese
government {0 lake steps Lo de-escalate the o_onfhcl
and reopen a dialogue with all clements in the
Buddhist community. To fulfil its commitments
under international law, the government sh().uld
release without delay all persons, including Buddhists,
who have been detained because they peaccfully
expressed their religious or political views. '
The legal charges, specific grounds for dc-ter!uon,
and place of detention shouid be ma'de .ppbhc in all
cases where the government takes mdmdua_ls into
custody. Where there is no legal charge against an
individual, that individual should be freed of all
restrictions on movement and residence, and should
be permitted to meet and associate with anyone he
or she chooses. - ‘
The international community, and especially nations
which provide substantial financial cqnlribulions o
Vietnam's development and humanitarian needs such
as Nlood relief, has a special responsibility Lo advo-
cate peaceful resolution of this conflict, in a manner
consistent with international law. Human Rights
Watch/Asia calls on governments to urgently express
concern over the recent detentions and arrests of
Buddhists, both on a bilateral basis and through
multilateral and international organizations.

RECOMMENDATIONS

Human Rights Watch/Asia calls on the government
of Vietnam to: .

- Immediately relcase all persons, including Budd-
hists, who have been detained for peaccfully expres-
i ir religious or political views. .
sm-g(t?l:)er:lfinn tgllle locati[Z)(:l of those Buddhists bel_ng
held in police custody, the legal charg(:as under which
they are being held, and the specific grounds fo_r
their detention. The government should 'makc this
information available concerning Buddhlst q10nks
Thich Quang Do, Thich Khong Tanh, Thich Tri Luc,
Thich Nhat Ban, and Thich Giac Nguyen, and lay
Buddhists Dong Ngoc and Nhat Thluor'lg.. Where
there is no legal charge against an 1ndwgd1}al. that
individual should be freed of all restrictions on
movement and residence, and should be permitted to
meel and associate with anyone he or she c_hooscs.

_ Permit immediate medical access to detainees a.nd
prisoners with health problems. im_:luding Thich
Huyen Quang, who requires mcdicatl‘on anc! trcat-
ment for high blood pressure, and Thich Hai Tang,
who suffers from an undiagnosed stomach problem.

Additionally. Human Rights Waltch/Asia calls on

Vietnam Journal

the international community to: '

- Urge Vietnam, in both private and public forums,
to release religious prisoners and 1o §pec1[y an(
criminal charges against members of rehglmlls organi>-
zations who are being held for common Crimes.

- e the government of Vietnam (o open a
dialctélfe with iegaders of the Unified Bud_dhis_t Church
to reduce tcnsions and lessen the likelihood of

violent confrontations.

* * * * *

1. Amnesty International Report

Amnesly International
Socialist Republic of Viet Nam
Recent Arrests of Buddhists

FEBRUARY 1995
Al INDEX: ASA 41/02/95

DISTR: SC/CO/GR

Twenty-three monks and lay Buddhists have been
arrested since the end of October 1994 by the
Vietnamese authorities and several others have bc A
called in for questioning on more than one occasion.

These arrests and the events leading to lhe;m, as
described below, show the conlinuing repression .of
Buddhists in Viet Nam and are in flagrant con%radlc—
tion to the Vietnamese Government’s assertion of
freedom of religion. Amnesty International believes
that two of those arrested are prisoners (_)f con-
science, detained solely for exercising lh.elr nghls to
freedom of expression and religion, and is calling for
their immediate and unconditional release. Amnesty
Intcrnational believes that the 0lher§ arrested are
probably prisoncrs of conscicnce, but is not yet able
(o make an accurate assessment because of lack of
information. It believes that the Victnamese Gpvem-
ment should undertake an independent review of
their cases and release them immediately .1f t!ley are

found to be held solely for exercising their rights o

freedom of expression and religion.

The first arrest was made on 29 October whcq
Thich Long Tri, Abbot of Vien Giac Temple, Hoi
An arrived in Ho Chi Minh City in order t0 head a
relief mission for the victims of floods in the Mckongf
Delta where over 400 people died and %huusands
others were made homeless. The Unified Bl_!ddljl
Church of Vietnam (UBCV), a religious ()rgaqlzall()n
banned in 1981, organized a reliel convoy which was
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to depart from Ho Chi Minh City on 5 November,

but the authorities deemed the relief mission to be

“ubversive” and detrimental to "religion and national
alSlidarity". Thich Long Tri was held for a day before

being expelled from Ho Chi Minh City and is now in

detention.

On 5 November, leaders of the mission werc
allcgedly warned to call off the operation: 60 monks
and nuns and over 300 lay Buddhists were prevented
from carrying out the relief mission and the following
day thrce monks and two civilians were arrested.
Thich Nhat Ban, Thich Khong Tanh (Abbot of Lien
Tri Temple, Ho Chi Minh City), Thich Tri Luc
(Thien Mu Pagoda, Hue), Pham Van Xua (Buddhist
name: Nhat Thuong) and Mrs Nguyen Thi Em
(Dong Ngoc) are held in Ho Chi Minh City and are
not allowed to have visits from their families. It is
also reported that the monks are not allowed to wear
their monastic robes. To Amnesty International’s
knowledge, they still have not been charged with any
specific offence. Although the government denied
these five arrests, the Committee of the Fatherland’s
Front in Ho Chi Minh City declared on 10 Novem-
ber that the authoritics had "smashed this plan”,
referring to the UBCYV reliefl operation.

Both Thich Khong Tanh and Thich Tri Luc have
eviously been arrested and adopted as prisoners of
conscience by Amnesty International: Thich Khong
Tanh was detained from October 1992 until October
1993 for protesting against the treatment of Budd-
hists and calling for the respect of religious freedom.
Thich Tri Luc had spent over two months in deten-
tion in 1992 on the same charge. Both were also
accused of leaving their pagodas without a travel
permit. In addition, Thich Khong Tanh spent nine
years in detention between 1976 and 1985 for
protesting against the order to register young monks

for military service.

On 10 November the police raided Tu Hieu
Temple in Ho Chi Minh City and confiscated all
rehiefl goods: the Abbol and treasurer of the relief
mission, Thich Nguyen Ly, was arrested. He had
been under police surveillance prior to his arrest and
had been summoned by the police on several occa-
sions.

It is also feared that a number of other civilians
connected with the relief mission remain under
investigation and that further arrests could occur.

Amnesty International wrote to the Vietnamesc
~sovernment in November 1994 to express iis con-
-€rn about these arrests and lo request further

information but, as of February 1995, has received
no response.

Wy
-
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This wave of arrests culminated in the detention
of the two leaders of the UBCV. Thich Huyen
Quang (secular name Le Dinh Nhan), Supreme
Patriarch of the UBCV, was arrested on 29 Decem-
ber after starting a hunger strike to protest the
arrests and harassment of members of the UBCV;
Thich Quang Do (secular name Dang Phuc Tue),
Sccretary General of the UBCV, was taken into
detention on 4 January alter a search of his temple,
Thanh Minh Pagoda, in Ho Chi Minh City. The
Vietnamese Government first denied both arrests:
however, a statement released by the Foreign Mini-
stry on 25 January said that Thich Quang Do would
stand trial for provoking trouble contrary to Viet-
namese law" and that he would be tried as "a Viet-
namese delinquent and not as a Buddhist”. The
statement referred to Thich Huyen Quang’s arrest as
a simplc transfer to another temple "because he
often disturbed the other monks at his pagoda and
local people” who had then requested his transfer.
He is now under house-arrest in Quang Phuoc
pagoda, Nghia Hanh disirict, Quang Ngai province.

Thich Huyen Quang and Thich Quang Do are
vocal critics of the government’s policy on religion
and have been under house-arrest since 1982. Am-
nesty International considers them prisoners of
conscience.

In response to international protests about these
arrests, including a resolution by the European
Parliament in January 1995, the Vietnamese Govern-
ment stated that they had "no reason to carry out a
policy of discrimination against Buddhists" and
accused the monks of "plotting] provocative activitics
that undermine national unity and the people’s
authority" and of colluding with "reactionary overseas
Vietnamese". The government consistently refers to
members and supporters of the UBCV as politically--
molivated trouble-makers who disrupt public order or
aim to overthrow the government.

Discontent among Buddhists is not restricted to
outlawed organizations but is also mounting among
members of the officially approved Vietnam Buddhist
Church (VBC). Disturbances erupted in Hue on 27
November 1994 when several monks and students
disrupted the opening ceremony of the Buddhist
Elementary School held at Bao Quoc Pagoda. The
protesters claimed that they had come peacefully to
hand in a petition protesting at the political content
of the school’s curriculum and the discriminatory
enrollment criteria. Several people were injured in
the ensuing confrontation and the police soon
announced they would be filing charges against those
involved under Article 198 of the Criminal Code.
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Article 198 provides for up to seven years’ imprison-
ment for the Crime of disrupting public order". Two
monks involved in the incident, Thich Thai Hung and
Thich Hanh Duc, were arrested in December.

In a related incident, Thich Nhu Dat, member of
the Thua Thien - Hue VBC Executive Board, and
12 novices were called for "working sessions” at
Security Police Headquarters on 7 December a.nd
are still detained today. In an eight-page letter Thl.Ch
Nhu Dat had complained about the enrollment policy
of the school and the "civic studies” to be taught
together with Buddhist scriptures.

Complaints such as these reflect the gen_e!'al
discontent over the strict control that the authorities
exert over religious practice, whether Buddhist or
Christian. According to guidelines published by the
Government in December 1993, religious bodies have
to inform the authorilies about the enrollment or
ordination of clergy. "The principal criteria for the
choice of the candidates is their good performance of
their civic duties. The course of civic education must
be integrated into the programs of the schools ... and
considered as a major subject" (No. 500HD/T GCP 4
December 1993). Strict rules also control the publica-
tion of religious texts. Ny

Freedom of expression and freedom of religion are
guaranteed by Articles 69 and 70 of the 1992 Consti-
tution. Despite these guarantees the Victnamese

Government continues to arrest and detain monks
and lay Buddhists solely for peacefuily exercising
their rights. To Amnesty International’s knowleFIge
there are currently at least 36 Buddhists in detention,
including the 23 described above. Some monks have
been detained since the late 1970s and early 1980s.
Amnesty International calls on the Viel_namcse
Government to respect the right of all its citizens to
practice the religion of their choice as enshrined in
its Constitution and in international law.

RECOMMENDED ACTION:
Please send letters and telegrams:

- expressing concern al recent arrests and lack of
freedom of religion despite safcguards in the 1992
Constitution; . _

- calling on the authoritics to rclease 1mmcd1al_cly
and unconditionally Thich Huyen Quang and Thich
Quang Do; ‘

- urging the government to undertake a review c_uf
these recent arrests and to release all those impri-
soned if they are found to be held solely for exercis-
ing their rights Lo freedom of expression and rcligion;
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- urging the government to ensure that _all .those
arrested are detained | in accordance with 1ntz:‘
national standards and are aliowed access to a doct
lawyer and family members.

APPEALS:

- Mr. Nguyen Dinh Loc. Minister of Justice Miqistry
of Justice 25 Cat Linh Ha Noi Socialist Republic of

Viet Nam . o
- Mr. Bui Thien Ngo, Minister of the Interior Mini-

stry of the Interior 1 Tran Binh Trong Ha Noi
Socialist Republic of Viet Nam

COPIES:

Mr. Vu Quang. Chairman
Commission for Religious Affairs
National Assembly (Quoc Hoi)
35 Ngo Quyen

Ha Noi

Socialist Republic of Viet Nam

- and to diplomatic representatives of Viet Nam in
your country ‘

| Please try to obtain local publicity about these
cases.

LOCAL PUBLICITY:

INTERNATIONAL SECRETARIAT. 1 EASTON
STREET, LONDON WCI1X 8DJ, UNITED KING-

DOM

lil. Press Releases of the International Buddhist
Information Bureau.

Editor’s note: The International Buddhist Information
Bureau (IBIB) is designated as the overseas press office
of the Unified Buddhist Church of Vie"mam. The two
press releases we reprint below provide b{:ckgmund
information on the arrests of Venerables Thich Huyen
Quang and Thich Quang Do. These were sent to us by
Penelope Faulkner of the IBIB. Address:

International Buddhist Information Bureau

25, rue Jaffcux- 92230 Gennevilliers - France (
Tel :(33-1) 47.93.10.81

Fax :(33-1) 47.91.41.38
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Email : 100302.3100@ compuserve.com

1A. International Buddhist Information Bureau
iofor Immediate Release
December 3, 1994

1. Sccurity Police surround UBCY Patriarch Thich
Huyen Quang’s

Pagoda following Relief Mission arrests

2. World Federation of Buddhists in Bangkok adopt
Resolution in support of the UBCYV.

The International Buddhist Information Burcau has
just received two letters from Vietnam reporting that
Security Police have once again surrounded Hoi
Phuoc Pagoda, Quang Ngai, where Vencrable Thich
Huyen Quang, Patriarch of the Unified Buddhist
Church of Vietnam (UBCV) has been detained
under house arrest since 1982. Ven, Huyen Quang,
who suffers from high blood pressure, is again
dangerously ill, but has not been allowed to see a
doctor or receive any visits since the Pagoda was
surrounded in early November.

The first letter, from the "Quang Ngai Buddhist
Sangha for the Protection of the Faith”, states "Hoi
Phuoc Pagoda is completely surrounded. Venerable

fleluyen Quang is very ill - his blood pressure is
alarmingly high, yet Security Police refuse to let a
doctor enter the Pagoda to give him treatment.
Buddhist monks from the neighboring Tu Quang
Pagoda were prevented from making their regular
visit, and Buddhist followers from Quang Ngai were
harassed and frightened away ..." According to the
letter, two Buddhist monks and two lay-Buddhists,
Thich Nguyen Man, Thich Dong Hoa, Ly Nam and
Nguyen Dinh Truc who came to inquire about Ven.
Huyen Quang’s health, "were arrested at the Pagoda
gate and subjected to three days non-stop interroga-
tion. Security Police made them sign a paper declar-
ing that they would have no further contacts with
Ven. Huyen Quang... If the Government refuses to
let Ven. Huyen Quang see a doctor or reccive
medical treatment, they must bear full responsibility
for his fate".

The second letter, dated 15.11.1994, is from Ven.
Huyen Quang himself, addressed to UBCV Secretary
General, Ven. Thich Quang Do in Ho Chi Minh
City. It confirms : "For the past two weeks, Sccurity
forces have kept the UBCV’s Office [i.c. Hoi Phuoc

‘ Pagoda] tightly surrounded. All helpers have been

<xpelled, even those who were helping out temporar-
ily for 6-7 days. Monks, nuns and Buddhist followers
are forbidden to approach the Pagoda. I don’t know
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who to ask to treat my iliness...”. Evoking the restric-

tions imposed by permanent Police surveillance and

by his state of health, in his letier Ven. Huyen

Quang issues Ven. Quang Do with a "Procuration” to

assist in the lcadership of Church affairs, empowering
him to head "the struggle for religious freedom and
human rights... and bring this second wave

of repression against Buddhism to an end".

Earlier this year, in January 1994, Ven. Huyen
Quang was subjected to similar Police pressure
following his protests over the unfair trials of Ven,
Tri Tuu, Hai Tang, Hai Chanh and Haj Thinh in
Hue, causing Buddhists deep concern about his
health. Surveillance was eased in the following
months, and he was aliowed to receive medicines and
occasional visits from local Buddhists. The recent
Police action is believed to be an attempt to silence
Ven. Huyen Quang’s appeals on behalf of the UBCY
Relicf Mission for the Flood Victims in the Mekong
Delta.

Thich Quang Do, age 66, who now resides in
Thanh Minh Pagoda, Ho Chi Minh City, was one of
the first UBCV leaders to confront the Government
over questions of religious persecution. First arrested
on 6.4.1977 together with Ven. Huyen Quang, he
was acquitted on 9.12.1978 following an international
support campaign, during which Irish Nobel Peace
Prize winners Betty Williams and Mairead Maguire
nominated both monks for the Nobel Peace Prize,
On 2.3.1982, he was again arrested. this time for
protesting against the Government’s establishment
of the Viet Nam Buddhist Church. On 2.3.1982 he
was banished to a remote village in Thai Binh, North
Vietnam, and detained under house arrest without
charge.

In 1992, former Interior Minister Mai Chj Tho
visited him and offered him an appointment in the
State-sponsored Church at Quan Su Pagoda in
Hanoi. He refused, then broke out of house arrest
and went back to Thanh Minh Pagoda on 27.3.1992.

On 14th October this year, Thich Quang Do
reaffirmed his opposition to State control over
religions by issuing directives to UBCV dignitaries
all over the country to "to put back all "Unified
Buddhist Church” signs over all Church institutions,
pagodas etc... Anyone who dares to tear them down
will be commilting a violation of the right to religious
freedom, a flagrant violation of domestic laws and
internationally-rccognized legal principles!”.

* According to a communique from the UBCV
Relief Mission for the Flood Victims in the Mekong
Delta received in Paris today, the monks and Budd-
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hists arrested in connection with the Relief Mission,
Venerables Khong Tanh, Nhat Ban, Tri Luc, Thicn
Bo, and lay Buddhists Nhat Thuong (Pham Van
Xua), Dong Ngoc (Nguyen Thi Em), Phan Cong
Minh, Nguyen Cao and Hoang Trong Khanh are still
detained without charge at the Sccurity Police’s
Municipal Bureau, 3 C Ton Duc Thang Street, Ho
Chi Minh City. Relatives have been allowed to bring
clothes and food- parcels, but have not been allowed
1o visit the detainees. The report says that Mrs Dong
Ngoc is in very poor health and that, for the past ten
days, fiftcen Buddhist monks and lay Buddhists, all
members of the Relief Mission’s Organization Com-
mittee, have been repeatedly summoned for inter-
rogation by local agencies of the Security Police, the
Fatherland Front, the Religious Board and other
government agencies in Ho Chi Minh City.

The report also describes the confiscation of the
Missions’ reliel supplies at Tu Hieu Pagoda on
November 10th 1994. At 8:0 am, Ven. Thich
Nguyen Ly, Superior monk of Tu Hieu Pagoda, was
summoned to the Police Station in Ward 8. He was
received by Security Police and seven monks from
the State-sponsored Viet Nam Buddhist Church, Dat
Hao, Van Lien, Giac Linh, Hue Van, Thien Luong,
Thien Tai, Hien Duc who ordered him to hand over
the relief supplies to the Board of Religious Affairs
so that the operation could be carried out under
Government sponsorship. He refused, saying that the
supplies were not his, but belonged to the UBCV.
The Police held Ven. Nguyen Ly at the Station until
6:00pm. In the meantime, "at 11.30 am, taking
advantage of Ven. Nguyen Ly’s absence, the seven
monks from the State-sponsored Church along with
200 Security personnel drove up in Police Jeeps and
surrounded Tu Hicu Pagoda. They procecded to
stcal all the relief supplies and take them away in
lorries..."

* The Vietnamese Government has denied confiscat-
ing relief supplies or removing UBCV banners from
vehicles in the Relief convoy. However, annexed to
the above report is a copy of a "Report on the
Confiscation of Incriminating evidence”, signed by
Phung Thi A Chau from the 8th Ward Religious
Affairs Committee, Doan Van Ri, Chairman of the
8th Ward Pcople’s Committec, Nguyen Van Nhung,
Chairman of the 8th Ward Fatherland Front Com-
mittee and Nguyen Van Quang, a Security Police
officer from the 8th Ward. The Report, dated 9
November 1994, describes the confiscation of "ban-
ners measuring 1 meter by 2.2 melers, bearing the
inscription "Unified Buddhist Church Rescue Mission”
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in green letters on a yellow background...”

2. Buddhist delegations from all over the worl

mecting at the 19th Conference of the World Fede?
ation of Buddhists { WBF) in Bangkok from Novem-
ber 22-28 unanimously adopted a Resolution in
support of the UBCV movement for religious free-
dom in Vietnam. The Resolution mandated the WFB
(a) to send a letter to the Vietnamese authorities,
calling on them to cease rcpression against the
UBCYV, and (b) to send an International Buddhist
Delegation to Vietnam to visit Vencrables Huyen
Quang, Quang Do, Duc Nhuan and other UBCV
dignitaries.

& * * *

B. International Buddhist Information Burcau (add-
ress above)

For Immediate Relcase

5 January 1995

Unprecedented Security sweep continues in Victnam:
Thich Quang Do, Secretary General of the Unified
Buddhist Church is arrested in Ho Chi Minh City

The Unified Buddhist Church in Vietnam (UBCV)
has just informed the Vietnam Committee on Human
Rights that Venerable Thich Quang Do, Secreta‘
Gencral of thé UBCV was arrestcd at Thanh Minh
Pagoda, 90 Tran Huy Lieu Street in Phu Nhuan
Ward, Ho Chi Minh City at 3.15 pm on Wednesday
4th January 1995. The Pagoda was raided by Security
Police only a few days earlicr on December 31, 1994,
Ven. Quang Do’s detention closely follows that of
the UBCV Patriarch, Thich Huyen Quang, who was
arrested last week in Quang Ngai.

Ven. Thich Quang Do (secular name Dang Phuc
Tue, born in Thai Binh, North Victnam on Novem-
ber 27, 1928), is a well-known writer and scholar, and
one of the UBCV's highest ranking dignitarics. He
was named by the former Patriarch Thich Don Hau
to assist Thich Huyen Quang at the leadership of the
UBCV after the Patriarch’s death in 1992. One of
the forcmost advocates of UBCV’s movement for
religious frecdom, Ven. Quang Do was first impri-
soned with Ven. Huyen Quang in 1977, tortured and
detained in solitary confinement for 20 months, then
released in Dccember, 1978 as a resull of inter-
national pressure. Both monks werc nominated in
1978 for the Nobel Peace Prize, and are adopted by
Amncsly International as prisoners of conscience.

In 1982, Ven. Quang Do was sent into foreed exiE
in Thai Binh, North Victnam and detained under
house arrest because of his strong opposition to the
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creation of the State-sponsored Vietnam Buddhist
Church set up in 1981. His mother, thcn aged 84,

{{was exiled with him. She died of hunger and cold in

1985. The reason given for his arrest was that "by
carrying out religious activities, you arc ipso facto
carrying out political activilies”. Ven. Quang Do
persistently claimed the right to a fair trial, and wrole
o the authoritics on 9.1.1984 : "I should be judged
in public for the crime which caused you (o decide
my banishment, to see if the punishment inflicted on
me is proportional to the crime. If it is sufficient,
give me back my freedom. If nol, incrcasc the
sentence. As far as the death penalty if my crime has
merited it..."

A relentless critic of Government policies, Ven.
Quang Do has neverthcless been held in respect by
the Communist authoritics. In March 1990, Mat Chi
Tho (then Minister of the Intcrior) visited Ven
Quang Do at his exile home in Thai Binh and invited
him to become Abbot of Quan Su Pagoda in Hanoi,
a Pagoda belonging 1o the State-sponsored VBC. He
refused, saying "If you relcase me, you must lct me
go back to the place where I was arrested”. In 1992,
although he had not been formally released from
housec arrest, he left North Vietnam and returned to
his former residence in Thanh Minh Pagoda, Ho Chi
Minh City.

In Ho Chi Minh City, Ven. Quang Do continued
to campaign for Statc recognition of the UBCV. In
defiance of th¢ Government prohibition of UBCV
activities, he put up a sign over Thanh Minh Pa-
goda’s entrance inscribed "Exiled Secretariat of the
Unified Buddhist Church” and called on Buddhists all
over the country to restore UBCV signs on Pagodas
which had been torn down after the crcation of the
VBC in 1981 (10.10.1994).

In October 1994, Ven. Quang Do strongly con-
demned the arrest of UBCV monks organizing the
Rescue Mission for flood victims in the Mckong
Declta in a "Declaration” to the authorities : "What
crimes has the UBCV committed ? What crimes have
Ven. Huyen Quang and myscif commitied ? The
Government should make it plain and clear, and
punish us by law if we arc guilty. But the victims of
the floods have committed no crime, and our Rescue
Mission is a humanitarian act... By impeding the
UBCV relicf operation, the Government is gravely
violating basic civil rights and democratic freedoms,
there can be no doubt about it !

In August 1994, th¢ Government attempted to
strike a bargain with Ven. Quang Do. Officials from
the Ministry of the Interior visited him at Thanh
Minh Pagoda and offered to give Thich Huyen
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Quang and himsclf important posts in the State-spon-
sorcd VBC if they agreed 1o dissolve the UBCV and
integratc it into the Statc-sponsored body. The
monks both refused. Later that month, he clarificd
the UBCV's position and his own viewpoint in a
letter to Communist Party Sccretary General Do
Muoi, along with an audacious. 44-page crilique
entitled "Analysis of the Errors of the Vietnamcse
Communist Party in regards to the Nation and to
Buddhism in Vietnam". In his letter to Do Muot,
Ven. Quang Do described his experiences of persccu-
tion under successive periods of Communist rulc :
"49 years ago [in North Vietnam|, my Master, Thich
Duc Hai, was publicly exccuted by the communist
authorities at 10.00 am on 19.8.1945... My uncle
Thich Dai Hai (the Dharma brother of my Masler),
Superior monk of Phap Van Pagoda (Bac Ninh) was
arrested by the communists in 1946 and died shortly
afterwards... in 1954, my Dharma Grandfather, Thich
Thanh Quyet, Superior monk of Tra Lu Pagoda in
Nam Dinh, was accused by thec communists of "using
religion as the opium of the people”.. Knowing he
would be subjected to public denunciation, he hung
himself ...". "My turn to be imprisoncd by the com-
munists came on 6.4.1977, then again on 25.2.1982,
when I was exiled to Vu Doai village in Thai Binh...
on 10.2.1982, they condemned my mother Lo share
my [ate... Suffering from a chronic lack of food and
severe cold, she died in January 1985.. I was de-
tained under house arrest for 10 ycars and 27 days..”

. "The reason I am telling you aboul the tragic deaths

of those I loved most, or aboul my own incarceration
over Lhe past ten years is because these experiences
qualify me to speak out on behalfl of all those who
have suffered under communism. In the "Analysis”
which 1 am sending you cnclosed, my aim is to
vindicate my Masters, and elucidate the grave of-
fenses committed by the Vietnamese Communist
Party against the Victnamese people in general, and
against Buddhists in particular”.

The arrest of Patriarch Thich Huyen Quang and
Thich Quang Do marks a turning point in the
long-running conflict between the UBCV and the
Communist authoritics. Following the imprisonment
of UBCV dignitarics in Hue and Ho Chi Minh City
over the past 18 months, virtually all the UBCV
lcadership is now in prison or under house arrest.
The Government appears determined to deploy all
cfforts to suppress the Unified Buddhist Church of
Vietnam once and for all, in disregard of its binding
buman rights obligations to the international com-
munity.
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Religion and Human Rights in Vietnam: Four Priests Speak Out

Editor’s note: In this section we are presenting the
views of jour Catholic priests in Vietnam on the subject
of Church-State relations. The first two documents are
from the bishops of Nha Trang and Hue, respectively.
as presented io the World Synod of Bishops, held at
the Vatican in October 1994. These are summaries of
the bishops’s presentations published in the official
Vatican newspaper L'Osservatore Romano Nov. 2,
1994. The next two documents are from two dissident
priests, both of whom have been punished in the past
lor criicizing government policy toward Catholics and
other religions. Father Nguven Van Ly from Hue
presents @ more detailed and less guarded critigue of
church-state relations. His statement was posted in the
Internet group, VNForum by Manh H. Nguven (Dec.
20 1994},

Finally is Father Chan Tin’s open letter to Viet-
namese Communist Party Secretary General Do Muoi.
father Tin goes beyond the issue of church-state
relations 1o discuss the more general issue of human
rights in Vietnam. This critique was translated for us by
a Vietnamese friend and we posted it on Internet
(Seasia-L) on Aug. 17, 1994. It responds 1o a Party--
member conference speech of Do Muoi on March 3,
1994. (See also Eglises d’Asie Dossiers et documents
No. 1/1995, Supplement EDA No. 191, Jan. 1995 for
more commentary on church state relations from Fr.
Tin and his lay colleague Nguyen Ngoc Lan.)

I. Apostolic Plans are Adapted to Country’s New
Context

Statement of Bishop Paul Nguyen Van Hoa (Nha
Trang, Vietnam)

The fact that this time the delegates of Vietnam's
Episcopal Conference were allowed to arrive in time
for the Synod -- unlike what happened on previous
occasions -- is a good sign of renewal in Vietnam.

This discourse refers to numbers 16 and 29 of the
Instrumenium laboris.

The history of the Church in Vietnam is marked
by the presence of consecrated persoms. The first
missionaries to sel foot in Vietnam, four centuries
ago. were the Jesuits, the Franciscans, the Domini-
cans, followed by the Priests of the Foreign Missions
of Paris.

Faced with the immense areas of the apostolate,
shortly alter their arrival in Vietnam, the missionaries
foundcd by the Society of Catechists for men and the
Societies of Lovers of the Cross for women. These

men and women obscrved celibacy and lived a pious,

community lifc. In answer to the Bishops’ appeal,
other religious congregations arrived in Vietnam from
the middic of the 19th century.

Events in April 1975 (the victory of the commu-
nists in South Vietnam) and those which followed,
put thc¢ Church and the religious institutes in a
critical situation. But the religious weathered the
storm and when the calm returned, they set to work
restoring religions and community life, upset for a
time, courageously adapting to the new situation
through new ways of presence and action in a world
where Christians and religious aroused suspicion
rather than sympathy.

Since 1986, there have been changes in Vielnam,
but they were to be sui generis: the wind of renewal
started to biow upon Vietnam. The economic open-
ing was a certainty; the religious opening was still
somewhat hesitant. The religious institutes made the
very most and even more of the room for freedom
given them Lo reorganize, particularly with regard to
initial and ongoing formation and to the adaptation
of apostolic programs to the new context.

This i1s how sessions for doctrinal and pastoral
renewal courses exist for women religious, and lheo-(
logy courses for men religious. These sessions and
courses are due to the initiative of the Union of
Religious, with the encouragement of the Bishops
and the authorization of the State authorities. For a
few years, here and there, some religious have been
authorized by the local authorities to run nurseries
and kindergartens and their success is a witness to

the families’ trust in them.
* * &

il. Church Still Lacks Full Freedom
Statement of Archbishop Etienne Nguyen Nhu The
(Apostolic Administrator of Hue, Vietnam)

The high number of priestly and religious voca-
tions is marked by generosity. The Vietnamese family
is still relatively stable, especially in country areas.
Parents willingly encourage their children to per-
severe in their vocations. The difficulties to which
Victnamese Christians are subjected encourage the
purification of motives and prevent consecrated
pcople from being content with a mediocre life.
These problems in Vietnam also bring consecrated
persons closer to one another and lead to their
collaboration among themselves and with the clcrgy(
and the laity.

Religious life in Vietnam is suffering restrictions.
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This gives rise to many problems, particularly with
regard to formation; the lack of premises, means,

«‘\,personnel and the problems of the mission; congrega-
- tions devoled to education and charitable activities

cannot pursue their mission in accordance with their
own charism because of the Siate monopoly in
certain areas of work.

Despite a certain relaxation of the regime as from
1986, the Church in Vietnam is still far from having
full freedom of action. In particular, the system of
family registration restricts freedom of movement and
residence. This creates difficulties for the orgamza-
tion of religious communities. In principle, religious
institutes are authorized to receive those undergoing
formation, but in practice authorization from the
governmental authorities is still required in order to
hold meetings.

Another difficulty: openness Lo foreigners is not
always positive; if we are not careful, it risks in the
long run destroying the country’s traditional values
and at the same lime putting consecrated life al a
disadvantage.

Vietnam is in full evolution: the passage from
hard-core socialism to a more gentle brand. A new
Vietnam is emerging. Whether we wanl it or not, this
trend is irreversible. The market economy, with its

‘ #lendency to earn as much as possible, contributes to

widening the gap between the rich and the poor.
Consumerism is spreading. Moral values arc threat-
ened. Faced with this situation, what should religious
do to become a visible and credible sign among their
people? How can we be more inculturated among
our people, a people which has had a long tradition

of moral and spiritual values?
* ¥ *

Ill. Declaration on the State of the Viethamese
Cathotic Church in Hue Archdiocese, Vietnam
Statement of Fr. Nguyen Van Ly

To: All people of good will of the world

Ladies and gentlemen,

I am not aiming at presenting the statc of the
entire Catholic Church or the state of rcligion in
general in Victnam, for [ may not have some accu-
rate details. Howcver, from the gencral state of Hue
archdiocesc, you would be able to understand
the statc of the entire Victnamese catholic church.

The Huc archdiocese has just gained a arch-
bishop, temporary leader, for the archdiocese after
six ycars of waiting: recently there has been an
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ordination for five new priests after fifteen years of
abscnce: the archdiocese has just obtained a permit
to re-open the Grand Seminary after sixteen years of
closing. 1Is it true that rcligious life is prospcring?
Free? No, absolutely not.

Following are some sketches on the state of Hue
archdiocese as proof:

1. Hoan Thien Pelit Seminary, 11 Dong Da, Hue,
has been forcibly occupied since December 12, 1979
by the government, which has turned it into Nguyen
Chi Dieu Junior and Senior High School. As a
result, almost 300 seminarians have had to wander
aimlessly and study at home instead. They can only
wail for approval of their background and hope to be
admitted to the grand seminary in a dripping manner
as a grace of the government.

The entire Hue archdiocese and all the people of
Hue knew so well that this petit scminary was a
place to produce priests, but the government inten-
tionally lied that it was only a private high school in
order to confiscate 1t.

More than 100 seminarians who were evicted by
the government from Hoan Thien Petit Seminary
and the Grand Seminary from [979 have been
wandering many places; a number had Lo flce over-
seas to become priests. Currently, there are 15
seminarians wandering in Hue, waiting for approval
to enter the Grand Seminary. When such approval
will arrive is unknown. What crimes did these semi-
narians commit? Is this not religious oppression?

2.  The right to nominate and appoint bishops,
the right to offer the sacrament of confirmation, the
right to ordain and appoint priests and the right to
select seminarians belong to the church in theory --
the government does not interfere (Mr. Do Muoi’s
words) -- but in reality. everything depends on whe-
ther the government agrees or not ("The people have
the right to do every legitimate thing, but they have
to obtain the government's prior approval.”) In the
entire 255 years that the church was under persecu-
tion (1630-1885). although bishops, pricsts and
seminarians had to be in hiding, sometimes they were
even arrested and killed, but those sacred rights were
never lost: The church was always in control in
ordaining and appointing personnel within its discre-
tion. Today. although reputed as "free.” the church
indced is very passive; it has to open its palms to ask
for the government’s grace; it cannol ordain or
appuint the personncl that it thinks descrving and
nceded. The government determines the number of
grand scminarics allowed to stay open, the number of
seminarians for cach diocese, and the time for cach
admission exam. Thus grand scminarics are the
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government’s schools to produce cadres! What rights
docs the government have 0 determine  those
numbers?  Whocver called by God will enter semi-
narics, the church will accept whatever the number
it has the capacity to handie, the church will ordain
whocver it thinks deserving.  This is God's eall. not
Marx’s call or Socialism’s call! For the last 18 years,
the government has make Hue archdiocese lose
about 80 priests that the church could have produced
otherwisc.

The government blatantly interferes into the
internal affairs of the church, using pressure o
orchestrate and steer things at its will, following the
cruel principle that "The government has o manage
everyone,” founding ils aclions on an cxcessive
concept of power -- The government's law is sup-
reme, aiming at a dark purpose of turning the church
into a flexibic instrument, a loyal servant, an obedi-
ent subordinate. Al are covered within the rhetoric
such as "Good life brings beautiful religion,” "Free-
dom in order,” "Obedience to God must accompany
love for socialism.” Because the church has not yel
loved socialism, it is under all kinds of pressure.
And the more the church is forced, the more it
cannot love that tyrannical ideology that always
forces everyone to Icarn it, to love it by any means.
Every student, from first grade through college, has
to thoroughly absorb the fundamental "truth™ "To
love thc country today, one must love socialism.”
Tyranny over thought is the most horrible, most
ominous kind of tyranny!

3. Former Temporary Leader [of Hue Arch-
diocese| Jacob Le Van Man was elected o that job
by the Advisory Council pursuant to the church’s law
sincc 1990. For the last four years, the entire Hue
archdiocese obeys him as the official leader, but the
government intentionally denics approval, creating
many obstacles and difficulties for the church. Is
that not savage interfering into the affairs of the
church? If he had committed any crime, the govern-
ment would have arrested and tried him under the

taw. Had hc been undeserving, the Advisory Council |

would have not selected him and the Vatican would
have not approved the selection. Why is the govern-
ment still not appeased? Is that because he still does
not love socialism with all his heart? The status of
Temporary Leader of Saigon archdiocese, Nicolas
Huynh Van Nghi, is similar. What rights does the
government have not to recognize them?

4. The selection of seminarians at both men and
women seminarics has had to be done covertly under
various forms. Until the time they took the fife-time
vow and became official monks and nuns, who among
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these scminarians in the last 15 years have been
allowed to be officially registered at the seminarics?
Everyone has to "do seminary works in hiding."
Scminary work is not a crime, why one has (o hidc?(
For a seminary o establish a new congregation in a
locality as the church neceds, it would be more
difficuit than walking to the sky. Immaculatc Mother
Convent (Phu Xuan, Kim Long) has facilitics and
buildings that the government has been renting for
more than 19 years; no rent payment has ever been
made and the buildings are still not returned [to the
convent|, although in theory the government says it
is rcady 1o return them. When? No place for
scminary works even if one wants!

5. Parishioners from the new economic zones,
from faraway parishes such as Quang Binh, Khe
Sanh, Minh Dien, Nam Dong, A Luoi, each year at
the time of Christmas and Easter, only hope to have
a Mass, but such hope is hard to fulfill. The govern-
ment raises one reason after another to delay issuing
the church-building permit. Also, it allows no priest
to come to perform Mass. Where is the sign that
religious life is normal and prosperous?

6. The church wishes so much 1o work on educa-
tion, health care, information, social services . . . but
when will the church receive permission to re-open
its schools, clinics, orphanages, houses for the handi-
capped and cultural centers that have becn confis-
cated by the government under forced delivery?

Does the church have any paper or printing house
of its own to dispatch its teachings? To have them,
the prerequisite that must be met is "to stand firm on
the socialist principles” or, at least, not to criticize
the regime and the government. The right to free
thinking, the right to freedom of expressing the faith,
the frecdom to teach the Good News and the Truth,
the freedom to select schools and academic subjects
for children . . . when will they be normal?

7. In Hue, because the late archbishop Phillips
Nguyen Kim Dien fought so determinedly, the
government failed in its attempt to establish the
Unified Patriotic Catholics Committee. Now the
government is inviling a number ol priests and
seminarians Lo participate in the People’s Council,
which is a governmental power organization. The
hidden purpose is (0 use a number of priests, semi-
narians, and parishioners to propagandize socialism,
to support the regime.

* Following are several peneral sketches about
the Vietnamese Catholic Church and some personal
prayers:

8. I don’t darc (0o name any bishop or priest
"government-owned,” for 1 think that they may be

(
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trying hard, cven in tears, (o find a way for the
church to be developed and 1o act. But what they
“re collecting upfront wifl not be enough 1o compen-
sale for the great losses that will leave stigmas for a
long time in history, that will distort the image of a
church valiantly building the Kingdom of Heaven,
freely speaking the voice of conscience, dauntiessly
criticizing all injustices and mistakes from whatever
direction, and will replace it by an image of a fceble
church, kowtowing MORE AND MORE EVERY
DAY, running after some fleeting conveniences
upfront, knowing only of “collaboration” but not of
‘resistance” (formula "collaboror en resistant” of Pope
John Paul 1I), disappointing the great majority of
God’s people and many people of good will who
used o admire the Vietnamese catholic church. Are
they not trying to twist their tongues saying the
words like "enthusiastic,” "cheerful,” "wise," "admiring”
- - . just Lo gain special privileges and benefits?

9. I have been accused of not paying attcention to

works on education, health care, social services, and
of always making noises on freedom of religion. One
thing casy to understand is that only with freedom of
religion the church can stop evil things, better the
society, and contribute many Christians who actively
vand ambitiously serve the world in many [ficlds.
Freedom of conscience and [reedom of religion are
the bases on which one may obtain and guaranty
other freedoms. [ would like to live peacelully to
scrve everyone, but at the foremost, because of the
passion for the Lord and the love for mankind, 1
have to struggie for true freedom of rcligion, to keep
on requesting persistently until the Victnam has a
religious life as NORMAL as that in many other
countries in the world, where the citizens never raise
their voice to request freedom of religion and the
government never keeps on repeating the refrain:
"The government guaranties freedom of rcligion” or
"The [government’s| religious policy is always consis-
tent.” One only has to read the pelitions by the
Vietnamesc Bishops Conlference to Vietnam prime
minister, dated October 18, 1992 and October 26,
1993, to see that the Vietnamese church lacks so
many basic rights, but it knows only of writing peti-
tions and waiting and waiting.

Comparing articles 18 and 19 of the Universal
Declaration of Human Rights of October 12, 1948,
of the United Nations (of which Vietnam has been
a member since 1977), the Declaration of Freedom
of Religion of December 7, 1995 and the Declaration
ol Christian Education of October 28, 1965, of
Vaticano 11 Confercnee (see attached documents),
let's ask what basic rights the Victnamese catholic
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church has?

10. 1t is possible that some people wili criticize
that when other priests are content 10 work. some
even seem Lo be satisfied with everything, it seems |
am the only one who keeps on requesting freedom
of religion (since 1975, 1 have been arrested and
jailed wwice for requesting freedom of religion and
am still in detention). Of course, there are many
people who, by many means, are struggling as much
as or more than 1. But it is possible that there are
some wise people who want o stay safe to continue
services: il every priest is in jail, who will take care
of services?

I hope that the true Christians and all the people
of good will agree with my above len-point declara-
tion. 1 also affirm that, with me there have been,
there are and there will be, many generations of
Christians who want to share the grace of the history
call of Moses, Jeremiah, Ezekiel . . . three thousand
years ago: "Let my people go, so that they may hold
a festival to me in the desert,” Exodus 5:1, "You
must . . . say whatever 1 command you. Don't be
alraid. . ." Jercmiah 1:7, Ezekiel 2:6.

Although undeserving, | commit myself o follow
the example of the Vietnamese Martyr Saints. semi-
narian John Marcel Nguyen Tan Van who died for
the faith on October 7, 1959 in camp Yen Binh 2,
near Ha Noi, the Church and the silent Council of
Bishops of China and, in thc most recent time, the
late bishop Phillips Nguyen Kim Dien, who was
under misery for the faith and died for the faith on
June 8, 1988 in Saigon. However, whoever intention-
ally harms me will blatantly violate article 19 of the
Universal Declaration of Human Rights of the
United Nations.

Pleasc pray for me cvery day so that 1 have
cnough strength to accomplish the task the Lord has
given me that 1 cannot delegate o anyonc clse.
"The Lord has shown me a place to stand, 1 have no
right to flec." Letter to sir Diognclos, |?).

I place this declaration under the protection of our
Lord Jesus Christ, Mother La Vang, Great Saint
Joseph, the Victnamese Martyr Saints, and the
international human rights organizations.

Picase help me to distribute fthis dcclaration)
widely so that my country will soon have true free-
dom of religion and frecdom of conscience.  With
sinccre thanks, 1 remain.

Hue Communal House,
The Day of the Vietnamese Martyr Saints
November 24, 1994
A httic pricst in Hue
‘Tastco Nguyen Van Ly
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17 Phan Dinh Phung
Huc, Vietnam
* * * %

V. Analysis of Do Muoi's Speech
by Father Chan Tin

In the aftermath of the lifing of the US trade
embargo, the transformation of Vietnam’'s economy
into the free market economy modeled after capita-
list countries, plus the "peacefu] evolution” happening
within and outside Victnam, Mr. Do Muoi has called
on parly members: "First and foremost we must stand
firm on the class ideologics and the class struggle.”

Which class? That is the pivotal issue: is it the
class of the hungry proletariat who are being exploit-
ed today in this country; or is it the class of the
"workers" who have no possession worthy of its class
name; or is it the class of the "revolutionary mandar-
ins" who exploit the workers (o the barc bone.

The class struggling class so that the present
ruling class can perpetually dictate and hold a mono-
poly of power over the cconomy, politics, socicty,
cducation, medical, etc.

To guarantee the monopoly rule of the "new
class”, thie people must be enslaved. Human beings
and their most basic rights must be trampled upon by
reasoning that "each nation has its distinctive traits,
its traditions, and its own law."

Those traditions or unjust laws used to oppress
human beings arc traditions and laws that must be
ierminated. The more civilized humanity becomes,
the more revolutions must be waged to destroy those
traditions, those laws. those injustices. Mr. Do Muoi
cited those dictatorial traditions and unconstitutional
laws o contend against the Universal Declaration of
Human Rights to which the Socialist Republic of
Vietnam was a signatory along with other civilized
nations.

Mr. Do Muoi spoke about the Vietnamese Com-
munist Party’s legacy which inciudes "liberating the
worker class and the proletariat, eradicating oppres-
sion, cxploitation, repression, injustice, and bringing
happiness to everyone.” Is it true? Real workers are
still poor, hungry, exploited, and are being oppressed
even more severcly compared to the colonial era.
Only a minority, granting itsclf the "worker class”
status, is able (o enjoy wealth, status, and power (o
live on top of the laboring men, women, and workers
with starving salary. This minority has abolished
colonialism to install an even more severc and
oppressive servitude.

The history of 73 years of communist ruling in
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Sovict Union, 45 years in Eastern Europe, and the
present state of rule in China, North Korca, Cuba,
and the Socialist Republic of Vietnam proves thal(
communist rule is oppressive, aulocratic, dictatorial,
and monopolistic. Today exploitation, oppression, and
injustices are greater than all colonial and fcudal
powers in history.

Our feudal era was an cra of self-developed
feudalism. It was unorganized and not uniform;
slaves were not left starving nor sick; and slaves were
nol required to praise the rulers. Today communism
1s an organized feudalism. Void of liberty and happi-
ness, the people must say that they have freedom,
that they have happiness, and that they live in a
society a million time more democratic than capital-
ism.

Regarding ideologies struggle, I think party mem-
bers such as Ha Si Phu, Phan Dinh Dieu, Bui Tin,
Lu Phuong have spoken up too much already about
the obsoleteness, rudimentariness, and demise of
Marxism-Leninism.

Mr. Do Muoi praised Marxism-Leninism by repeat-
ing old lessons: Marx, Engels, and Lenin had pro-
foundly analyzed the characteristics of capitalism and
imperialism and pointed out the striving manner in
which "to liberate the worker class and the proletari-
at, lo eradicate oppression, exploitation, GCrcmsionQ
injustice, and Lo bring happiness 0 everyone." Mr.
Do Muoi had recited materials which are brainwash-
ing lessons o everyone who joins the communist
party.

Ideology is one thing: reality is the opposite as
everyone has already seen loday, including the
scientists and inteliectuals in the Party. Standing in
front of intellectuals and scientists who have severe-
ly criticized socialism and the socialist models applied
in the Soviet Union and Vietnam, Mr. Do Muoi
angrily pounded the table and said: "cadres in natural
science and social science institutes, politicos, and
cultural cadres show your attitude and speak up.
Why have we been in a submissive position in the
past few years? Soon we will be submissive even
more ..." Mr. Do Muoi cried out: "We cannot let
them ’rob, murder, and cry wolf at the same time.”
Who is crying wolf here? Stripping the people of all
their human and civil rights, then saying that "our
government is a million time more democratic.” That
point alone is enough for us to know who cries woll.

Mr. Do Muoi said: "A number of bad clements
have said that the 20th century is the century in

which communists have committed the most murderst

in history, and therefore communism must be buried."
Communism has lasted only 70 years in the Soviet
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Union, 45 years in Eastern Europe, 40 years in
Vietnam, and yet Stalin has commitied many mas-
sacres, killing millions of people becausc those
innocent victims had different opinions. Right here
in Vietnam, how many died and lost their land in
the Land Reform campaign: campaigns 10 purge
novelists and inteliectuals in the Nhan Van Giai
Pham period; how many were jailed and cxecuted for
speaking against the Parly. Since the day of demo-
cracy in Russia, people have exposed the terrors of
communism in Soviet Union. Thousands of Polish
officers werc massacred at the Katyn forest; com-
munists earlier hlamed German troops for the mas-
sacre, but today there is proof that the Soviet Union
killed the Polish officers one year betore the Ger-
mans arrived.

Mr. Do Muoi asked: "Who caused World War I
and World War 1l for the loss of millions of lives?"
Mr. Do Muoi has forgoticn that Germany started
that war with the alliance of Soviet Union in the
carly stage of WW I, Millions died because of the
bombs and destruction of war, different than willfut
massacres of millions of innocent victims without
weapons whose crime was to disagree with the com-
munist party.

Mr. Do Muoi charged: "Enemy forces accuse our
party members of being dictatorial and anti--
democratic.” Are people wrong in saying so? Or do
we have to call dictatorship democracy, and demo-
cracy dictatorship? Other regimes have restrictions
in a few areas, and democracy in many arcas. In
Vietnam, there is dictatorship in all areas: no free-
dom of ideology; no freedom of press: no freedom of
speech; no freedom of religion so that Churches can
have jurisdiction over their internal organizations, can
appoint clergy, can publish religious materials; no
freedom of movement; no freedom of dwelling. The
"People’s food ration” document. ho khau nhan dan,
is considered a housc imprisonment paper. People
must get permission to move to a new place, per-
mission which is usually denied by "revolutionary
mandarins."

In order 1o have a free election, candidates must
be allowed to run for office freely. In Vietnam
individuals arc not allowed to run for office. Even
if there are such candidates, they exist solely for
obligatory purpose. and/or the candidates will be dis-
qualified before election. They are being used as
precursors for revolutionary mandarins who  are
selected by the Party through an organization called
the Fatherland Front. These are the facts and we
are stilt considered as democratic, non-dictatorial, and
a million time more democratic? There arc people
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who can say these things without fecling shameful.
This authority also considers the people as children
or slaves who must obey all orders from the Party.
When the Party insists black is white, everyone must
concur that it is white. This is such a misery and
shametulness for a people who have 4,000 years of
civilization.

With respect (0 human rights, Mr. Do Muoi said:
"The first article of the United Nations Covenant on
Human Rights is the respect for the rights of inde-
pendence, sovereignty, and sclf- determination of
other nations." But the rights of independence,
sovereignty, and self-determination are used for what
purposc but to bring liberty and happiness o every-
body? If independence implies isolating the country
with a repressive regime, free from any outside
intervention to protect humanity, then what good
does thal sort of independence bring to the people?
If the right of sclf-determination is created by a
political party which imposes a structure of governing
that violates the basic rights of humanity, then that
kind of self-determination is not for the people. The
Vietnamese Communist Party (VCP) always recites
that the people have chosen socialism.  Which
people? A minority imposed socialism, and then
claimed it was chosen by the people. The VCP
should conduct a free poll to sce how many people
cndorse socialism and the present socialist model in
the country. For sure the VCP would not dare.

Concerning the cconomy, Mr. Do Muoi said: "we
have enlered the markel.” Which market? A free
market with abiding rules, disciplines, and regulations,
or a "chaotic market” without clear regulations, with
smuggling (everyone smuggles, every house smuggles,
every government office smuggles, including the
People’s Committees and Party branches such as the
case of Binh Holt district). and a state of spreading
corruption. According 1o Mr. Do Muoi, an economy
necds guidance and intervention from the State and
the Party. That kind of cconomy only benefits for
people in power and in high positions, people who
safely stay under safcguarding umbrellas. A type of
Malia has cropped up throughout the country,
throughout all provinces and cities, to benefit them-
sclves and the foreign countries by utilizing corrup-
tion w close deals selling away lands, houses, and
cnlerprises at low prices. These people have aban-
doned failing state subsidies to chase chaotically after
the free-market.

Mr. Do Muoi spoke ol four dangers, one objec-
tive and three subjective, to communism in Victnam:

The objective danger is that ditferent enemy forees
want to overthrow the regime.  "They light us, we
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hight them back” [says Do Muoi|. That is an illusion.
This ts the era the Party describes as the "peaceful
evolution” cra. The present Communist party is very
afraid of peacclul evolution. The party has much
experience [ighting with guns. The VCP is not afraid
of war, but of pcace: peaceful evolution.

Whoever brings good deeds, liberty, happincss to
the people will be followed by the people. Il the
communist party can bring liberty and happiness to
the people betier anyone else, then what is there for
the party to fear in "peacelul evolution?”

About the other three objective dangers, Mr. Do
Muoi [irst mentioned the danger of "disorientation.”
Disoriented [rom what path ? The path of the
people, or the path of the party? The path of the
people is the path to [reedom, democracy, respect for
individual integrity, respect [or civil and human rights.
The path of the party is the path of dictatorship, of
trampling upon all civil and human rights. The party
is "disoriented” from the people’s path and yet Mr.
Do Muoi called the people’s path "disoriented."
Perhaps we need to orient more toward the party’s
dictatorship path. This indeed is an exisiing disorien-
lation danger that the party has not changed in order
to orient itself with the peopie.

Nguyen Trai, a famous scholar-warrior, has said:
"the boat is rowed by the people, and gets capsized
also by the people.” Do not fear that the enemics
will capsize the boat. Mr. Do Muoi should re-orient
himsell to head in the same direction with the
people.

With respect to corruption, Mr. Do Muoi be-
moaned that corruption exists in all eras, all coun-
tries. Corruption in democratic countries is limited,
exposed, and brought to trial; prime ministers and
presidents are not excluded. In this country, corrup-
tion spreads everywhere, in every field, and at every
rank. Convicted corrupted officials only hold a
certain rank, whereas "revolutionary mandarins” and
high ranking officials who protect their smuggling,
corrupted subordinates, stay at the same post or even
get promoted.

The last danger is the lack of fighting mentality.
and weakened party subordinates. A Chinese pro-
verb says: "Commanders without principles, subordi-
nates without orderliness.” If higher commands wage
wrongful authority and wrongful deed, then subordi-
nales will wage wrongful authority and deed. Investi-
gations at government enterprises will show that
party members are the figures who wage wrongful
authority and wrongful deed, yet these figures get
elected (o the anti-corruption committee! With that,
how can corruption be battled in the way Mr. Do
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Muoi's has appealed exhaustively? According 1o a
rccent parly newspaper, the Party batiles corruption,
corruption spreads with more sophistication.

In gencral, Mr. Do Muoi's speech has no valid
point. Reform, yet with old dogmas. Reality is not
being observed; Marx-Engels doctrines are still cited
as il in the past. Collapsing communist countries
have really opened party members’ eyes, so we can
reform according to the people’s orientation. In the
future, if communist parties in Russia and Easlern
Europe hold influence over its people, it is because
those parties have reformed, have asked for demo-
cracy, pluralism, liberty, and human rights just like
other parties.

If it wants to survive, the Vietnamese Communist
Party needs (o orient itsell to the people’s wishes, to
accept democracy, (o respect mdividual integrity, to
respect civil and human rights, and to accept plural-
iSm.

- Fr. Chan Tin

* * * *

Profite of Cardinal Paut Pham Dinh Tung
Archbishop of Ha Noi, Viet Nam

The following description of Cardinal Paul Pham
Dinh Tung, Archbishop of Hanoi, Vietnam, is from
the official Vatican newspaper, L'Osservatore Romano,
Nov. 2, 994,

Cardinal Paul Joseph Pham Dinh Tung, Arch-
bishop of Ha Noi, Viet Nam, was born on 15 June
1919 in Binh-Hoa, in the Diocese of Phat Diem.
Ordained to the priesthood on 6 June 1949, he was
named Bishop of Bac Ninh on 5 April 1963. He was
asked to serve as Apostolic Administrator of Ha Noi
on 18 June 1990. On 24 April 1994 he was appoin-
ted Archbishop ol that city.

For virtually all the 30 years of his episcopal
ministry in the Diocese of Bac Ninh he was forced to
stay at home without ever being able (o make
pastoral visits to the more than 100 parishes i.n h-is
jurisdiction. With only three priests, restricted in his
movements and lacking any means of communication
during his years of "house arrest”, the Bishop wrole
the life of Jesus and elements of Chnstian doctrine
in the "luc bat" poetic form. The cadence of these
compositions helps people learn them quickly. k

There are 30 priests in his Archdiocese, many o
whom arc over 60. His main pastoral concern is thus
the formation of priests.

C
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Hmong Christians Targeted for Persecution

Edutor’s note: The [ollowing is an excerpt ( pp. 56-
58) from the report of the Puebla Institute, Vietnam:
Free Market Captive Conscience: A Puebla Institute
Report on Religious Repression. Written by Jean-Louis
Robadey, Jeffrey Micklos and Anne Himmellarb; edited
by Nina Shea (Puebla Inst. Pres.). The full report (113
pages, published in 1994) is available for $10 from:
Puebla Institute, 1319 18th St. N.W., Washingion, D.C.
20036. Telephone: (202) 296-8050.

Another tribal group is also the special target of
anti-religious government policics. In  Victnam’s
remote northwestern provinces of Lai Chau, Ha
Tuyen and Son Lau, a large number of Hmong
tribesmen have rcportedly become Christians. This
movement began in 1989, and it is now estimated
that Hmong believers number more than 50,000 in
a population of approximately a half-million. Many
have converted in response to native-language gospel
programs of the Far East Broadcasting Co, an
American-bascd radio network with offices in Hong
Kong. That this raised some concern among Viet-
namese authoritics was manifested in an April 1991
article published in the Nhan Dan (People’s Daily),
which describes the conversion of increasing numbers
of Hmong as a "widespread movement causing a lot
of serious damage against the security of the coun-
try."

The government, while acknowledging the size and
depth of the movement, systematically tricd to
discredit newly converted Hmong believers, emphasiz-
ing for instance their "low cultural standards” and
"herd spirit". The new Hmong converts are accused
by the government of supporting a scheme o over-
throw the Communists in seeking to link up with a
religious movement that has Hmong followers in the
South.

The persccuted Hmong Christians have been
reaching out for help. Copies of letters, documents
and tapes of Hmong Christians recount beatings.
fincs, forced labor, interfercnce with farming and
harvesting, imprisonment, death threats, forced
emigrations and property conlfiscations. The abuses.
recounted by various sources, scem to have begun
in 1991, 1o have continued and amplificd in 1992,
and rcached a peak in the summer of 1993, A
December 1993 report documents severe cases of
physical abusc against arrested Hmomg  people.
Authorities reportedly "play games with  them,"
forcing them to kneel and worship government

officials and their wives. Bibles and radios are regu-
larly conliscated. Hmong women and children have
also reportedly been abusced. These incidents caused
some believers 1o flee to surrounding jungles (o hold
Bibie studies and prayer mectings without constantly
[caring police persceution.

Hmong documents indicate repeated appcals 0
local and provincial officials. After unsuceessful
requests for redress at the local level, in February
1993, a Hmong delegation of cleven men, guided by
Victnamese Christian leaders in Hanoi, went to the
Ministry of Interior to report in detail about beatings,
jailing, fines and other mistreatment they suffered
due to their new religion. An officer of the Ministry
of Interior acknowledged receipt of their complaint
by issuing a record of evidence, but the persecution
did not diminish, despitc attempts by the Hmong to
clarify their position with the authorities and 1o deny
political aspirations.

On January 10, 1994, Thao A. Tong, an influential
Hmong leader in Hong Thu village. was scized by
police while preaching. He was charged with "taking
advantage of religion to break laws and distract
people from the productive work of the country.”
Arrested with Tong was layperson Giang A. Di.
There has been no news of a trial and Hmong
Christians fear these leaders are joining a growing list
of others arrested over the past five years, and held
indefinitely, without trial.

Aside from some highly-publicized prison releases,
Pucbla [ound evidence that far from being elimi-
nated. repression against the Protestants is still very
much in place, having taken morc sophisticated and
hidden forms. Despite recent progress, older church-
men who spent the years since 1975 in and out of
the Vietnamesc prison system warn that the convic-
tion of party cadres that churches encourage dissi-
dence and foment insurrection is deeply entrenched.
Believers are not entitled to religious activity without
the government’s consent and control. Places of
worship remain confiscated. High fines arc being
imposed on those who dare to [recly express their
beliels. Last but not Jeast, the worst brutality against
Evangelical Christians has been removed from urban
arcas, but is morc widespread than cver in more
remote regions. hurting those people who have little
recourse to international attention and support.

* * ¥
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Vietham fournal

NEWS: Reports and Comments

(Note: the following are some developments related
o human rights during lanuary and February 1995. [n
future issues we hope it might be possible 10 provide
more comprehensive coverage)

free Doan Viet Hoat

Releasc Doan Viet Hoat, urged his wife in a
specech to some 300 Victnamese in southern Califor-
nia. "1 will always stand by my husband through all
his hardships,” said Tran Thi Thuc, a former proles-
sor of English at Saigon University.

Prof. Hoal, former vice rector of Van Hanh
Buddhist  University is scrving a 15-year prison
senience  for  advocating  political democracy in
Vietnam. He suffers from kidney stones and a recent
hunger strike.  He was moved to the more isolated
Thanh Cam prison of northern Vietnam because of
repeated pro-democracy statements he has issucd
which have been smuggled out and disseminated
abroad.

"The burden makes me want to fall down and cry,"
Thue said. "But the support from cveryone keeps me
strong. We must kecp belicving.” Thuc was allowed
last year 1o emigratc to the U.S. under the family
reunification (ODP) program. She began this ycar a
worldwide speaking tour on behalf of her husband
and other imprisoned dissidents in Vietnam. (source:
Associated Press Jan. 9).

U.S. & Vietnam Exchange Diplomatic Offices

The U.S. and the Socialist Republic of Vietnam
agreed to exchange diplomatic liaison offices in a low
key 10-minute cercmony held in Hanoi Jan. 28, with
offices opened at the beginning of Fcbruary. The
agrecment does not technically constitute opening of
diplomatic relations, which the Clinton administration
says 1l is continuing to withhold in order to pressure
Hanoi on the MIA/POW issuc. It does constitute
diplomatic relations in the de facto scnsc, however.
The Victnam office opened at a lemporary location
in Washington, D.C., is expected o move within a
few months to the former cmbassy of the Republic
of Victnam, which will no doubt offend the many
Vietnamese living in the U.S. (lct us hope this does
not happen on April 30th!). James Hall now heads
the U.S. office, while Le Van Bang hcads the Viet-
nam office.

The addresses of the two offices:

Ambassador Le Van Bang, 1233 20th St N.W,,
Suite 501 Washington, D.C. 20036. Tel: (202) 861-

0737: fax: (202) 861-0917. (

Ambassador James Hall, U.S. Liaison Office \
Hanoi. PSC 46, Box 40; SPO AP 9652-002. Note:
this is the mailing address only for those who live in
the U.S,; others write to: U.S. Liaison Office, 7 Lang
Ha Street, Hanoi; Telephone number 944-4-350-445.

(Sources: see New York Times Feb. 12; Far Eastern
Economic Review Feb. 9; Christian Science Monitor
Feb. 3; Washinglon Post Jan. 28; Indochina Digest
Feb. 3,10; and Foreign Broadcast Information Service
[FBIS| East Asia Report, Jan. 30, Feb, 1).

Philippines Offers Vatican-Vietnam Mediation

The Philippines can mediate between the Vatican
and Victnam, said Philippines Foreign Minister
Roberto Romulo on the eve of the Pope’s Manila
arrival in January. "We would be more than happy
lo convey the message to China and Vietnam to
liberalize their policies when it comes to religious
restrictions, to help enhance and further ties with
the Vatican,” he told reporters. (Reuters Jan. 9).

Tour Guide Banned

The highly esteemed publisher of travel guidcs,
Fielding Worldwide Inc., was informed Jan. 10 that
copies of "Fielding’s Vietnam " by Wink Dulies werc
confiscated in Vietnam. Dulles, age 36, had spent a
ycar in Vietnam touring much of the country by
motorcycle. He is the cousin of former CIA Chief
Allen Dulles and Sec. of State John Foster Dulles.
"Our book has cvidently been confiscated due to our
candor rcgarding travel in Victnam," said Fielding’s
publisher Robert Young Pelton. "The door to Viet-
nam has been opened, but not wide enough.” Field-
ing’s, which also organizes tours to Vietnam, advises
caution when carrying or displaying the tour guide in
Vietnam. (Source: Fieldings PR newswire, Jan. 10.)

Party Rerains Media Gri p

SRV Prime Minister Vo Van Kiel said his govern-
ment has no plans to relcase its control over the
press or make it more commercial. "There is no
privaicly owned press," he said to reporters in Ho
Chi Minh City. The government has enacted a pew
decree regulating advertising in the Vietnamese
media. (Reuters Jan, 9).

Two newspapers were temporarily shut down in
January: Mguoi Hanoi (The Hanoian) was closed Jan.
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I8 after it published an article reporting citizens’
criticism of a government ban on firecrackers during
Tet celebrations. Nguoi Hanoi is a newspaper of the
Hanoi Association of Literature and Arts, with a
circulation of a few thousand. The Ministry of
Information and culture has urged local authoritics to
punish the editor and the Journalists involved in
publishing this articie. (source: Reuters Jan. 21).

The other newspaper shut down was a metallurgi-
cal journal which was accused of publishing sen-
sationalist tabloid style articles complctely unrelated
to its field.

(Editor’s comment: The ban itsel[ probably saved
lives--71 people were killed in 1993 Tet celebrations--
but the offending article reported complaints of the ban
being harmful to [ireworks producers and traders. The
temporary closure of these wo newspapers is not so
significant as the more draconian forms of punishment
meted out to dissidents in southern Vietnam. )

Hanoi Leaders Reject U.S. Criticism

The SRV rejected U.S. criticism of its human rights
violations and told Washington to mind its own
business Feb. 4.

"W think that no state has the right to judge and
impose its own opinion on the human rights situation
in other countrics,” said a Forcign Ministry spokes-
person in a one-senlence responsc to the annual US,
State Dept. report on worldwide human rights.
(Dissidents in Victnam might respond that the
Vietnam government has no right to impose its
opinion on them.)

The report noted permissible debate in Victnam
was Increasing "within narrow boundaries” but aiso
cited continued government repression of dissent,
the inability of citizens 1o change their government
and credible reports of inhumanc treatment in
prisons. (Source: Reuters Feb. 4. The full text of the
State Department rcport can be accessed on Internet
via the Library of Congress government gopher).

Repression "Negative Factor" in Canadian Relations

"The human rights situation in Victnam remains a
concern to the Canadian government and a ncgative
factor in an othcrwise improving bilatcral relation-
ship." said the Canadian government during the 5ist
session of the U.N. Commission on Human Rights
held in Geneva Jan. 17-18. It noted the 1992 SRV
constitution guarantees respeet for human rights, but
also says various {rccdoms can be exercised only "in
accordance with the law.” This permits harsh prison
scniences for political dissidents, exacerbated by the
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lack of an indcpendent Judiciary. It noted with
particular concern the case of Dr. N guyen Dan Que,
presently serving a 20 prison sentence for advocating
political democeracy in Vietnam.

“The communist party is {irmly committed to one-
party rule and any questioning of its lcading role is
dealt with harshly. An extensive and pervasive
sceurily apparatus remains in place. Free and demo-
cratic clections have not yet been held in Victnam,"
said the report. (source: posted on Scasia-L in
Internet Feb. 27 by Cao Tran, who received it from
David Kilgour, Dep. Speaker of the Canadian Parlia-
ment.)

Vietham keeps third place as rice exporter

Victnam shipped 2.2 million tons of rice in 1994,
according to the official Vietnam News Agency,
ranking it behind Thailand and the U.S. as the third
largest rice exporter in the world. Rice exports in
1993 amounted (o 1.8 million tons. Total rice produc-
tion in 1994 was 23.5 million tons, despite serious
floods and typhoons that destroyed more than one
million tons. (Reuters Jan, 11).

New Construction threaten’s Hanoi's Heritage

Artists and writers urged Hanoi'’s mayor in January
not to allow the city’s building boom to destroy
architectural heritage. The National Union of Litera-
turc and Arts Association said the cultural heritage
of Hanoi is threatened by construction of hotels and
oftice blocks. It is especially concerned about the
West Lake arca, where developers are building
several hotels and a sports club, the central landmark
Lake of the Restored Sword area and the old French
Quarter. (source: Reuters, Vietnam Investment Review
Jan. 8).

New Civil Code

The National Assembly draft of the new civil code,
the first for Communist Vietnam since the 1945
revolution, was published on Feb. 11-12. The code
contains 32 chapters and 701 articles dcaling with
property rights, land use, inhcritance, cte. It s
expected to be formally ratified in J uly. (Indochina
Digest Feb. 17; VNA Feb. 12, FBIS-EAS 95-29).

AIDS Epidemic Threatens Vietnam’s Future

HIV infcctions surged in Ho Chi Minh City and
in Kontum province of central Victnam in 1994 --
89 HIV positive cases were diagnosed during the last
week of December. The National Aids Committee
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reports 2,177 citizens have been infected with HIV.
and 48 have died of AIDS. The World Heaith
Organizations says there could be 400000 HIV
positive cascs in Victnam by the year 2000, (source:
Victnam News Jan. 4),

UNICEF Rep. Calls for End 10 Child Prostitution

UNICEF country representative Stephen Wood-
house called for an end to child prostitution at a
youth confercnee co-sponsored by UNICEF and !hc
HCM City Communist Youth Union. The proportion
of prostitutes under 18 in Victnam has risen from
1.2% of the total in 1992 10 11% in 1994 and 20%
to 35% of all urban prostitutes. He called for tough-
cr legislation, border controls, community surveillance
and special education programs (o combal the
problem. (source: Indochina Digest Feb. 8).

More Boat People Return, EU/ Program Ends

Talks were held between Vietnam and Hong Kong
in early January to discuss repatriation of asylum
scckers in Hong Kong. Some 42,000 have returned
from Hong Kong to Vietnam since the repatriation
program began in 1988.

About 24,000 Vietnamese remain in Hong Kong
(from a high of 60,000 in 1991), refusing to return.
Local people in Hong Kong are angry at their
continued presence; but human rights activists say
many genuinc political refugees who were unfalr[_y
screened out are among them and that living condi-
tions for the asylum seckers remain abysmal. Hong
Kong and China demand that ali boat people leave
by 1996.

The Europcan Union’s (EU) program to aid
rcturnees ended on Nov. 30, 1994, The EU made
about 48,000 loans and became the biggest source
of capital for small and medium sized businesses in
Vietnam. It also aided in job training and infrastruc-
ture development for the areas in which the Viet-
namese returned. All returnees reccived a  $240
repatriation allowance. Overall the program cost
about $50 million.

The UNHCR claims most of the rcturnees are
doing at lcast as well as when they left and that
there have been no reprisals. Some have started
businesses with their grants and loans. One-third of
the returnees come from Haiphong. (Sources: Associ-
ated Press, Jan. 21; Reuters Jan. 5).
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(News reports continued on page 7.)
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Prisoner Pham Van Thanh Exposes
Re-education Camp Conditions

Editor's note: The [ollowing was received fram‘
Penelope Faulkner of the Vietnam Committee on
Human Rights (address below). We also received from
Ms. Faulkner a French translation (by Fr. Jean Mais)
of the white paper referred to below.

Vietnam Committce on Human Rights
25 rue Jaffeux

92230 Genncvilliers

France

27 Scptember 1994
For Immediate Release:

DETAINEE DENOUNCES TORTURE, ILL-
TREATMENT OF 1,000 POLITICAL PRISONERS
IN REEDUCATION CAMPS

Pham Van Thanh sends White Paper from _Can!p
A20, Phu Yen to the Communist authorities in
Vietnam

The Vietnam Committee on Human Rights ha(

Just received a WHITE PAPER sent clandestinely
by PHAM VAN THANH, political prisoner in A20
Reeducation Camp, Phu Yen Province, with the
request that it be forwarded to the leaders of the
Vietnamese Communist Party (VCP) in Hanoi. Dated
July 25, 1994, the White Paper denounces the
‘inhuman living conditions" in Camp A20, better
known as "the Valley of Death”, a reeducation camp
approximately 600 kms North of Saigon reserved for
political, rcligious and other "difficult" prisoners.
34-year-old Pham Van Thanh and Pham Anh
Dung, both French residents, were arrested on
March 5, 1993 during a visit 10 Vietnam along with
12 others, some of them overseas Vietnamese from
Canada and the U.S. On Aug. 28, 1993, the group
(including Tran Tu, Nguyen Van Muon, Do Huon,
Pham Anh Dung, Nguyen Ngoc Dang, Pham Doc
Hau, Do Hong Van, Le Hoang Son. Pham Van
Thanh, Luc Sy Hanh, Van Dinh Nhat, Tran Thi
Nhan, Nguyen Duy Cuong and Nguyen Phu) was
condemned by the Ho Chi Minh City Pecople’s
Tribunal to penalties ranging from three years to life

imprisonment. Pham Van Thanh received 12 yeall

and Pham Anh Dung 20 years imprisonment o
charges of "activities aimed at overthrowing the
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people’s Government.”
In the White Paper, Pham Van Thanh denics these

( harges, stating that he returned (o Vietnam "in

order to take part in a non-violent demonstration
(-.) My only intent was 1o ‘fight” you through legiti-
mate, political means, by way of the free vote and
the open ballot..."

The VCP's spokesperson, Mrs. Ho The Lan and
other Foreign Ministry officials have repeatedly
announced that there are "no political prisoners in
Vietnam." How, then do you classify people like us?
What about Ho Ngoc Tuan, who is serving 12 years
in prison simply for sending abroad short stories he
wrote about social realities today? Or the Buddhist
monks Thich Tue Sy and Thich Tri Sicu, condemned
lo 20 years for their Writings on society, a study
group called ‘the Freedom Forum’; or Dr. Nguyen
Dan Que, who faces 2¢ years in jail simply for
expressing  non-violent, humanist views? These
people, like myself and thousands of others, were
tortured and harassed by Security Police, prosecuted
on fictitious charges of possessing explosives, secking
to disturb public security.. then condemned as com-
mon criminals in trials where (he State-appointed
‘defence’ lawyers piled up even heavier accusations
'gainst them!!"

Deploring the "lack of independence of the Viet-
namese judiciary’, Pham Van Thanh states that in
Vietnam ‘everything is under the control of the
Security Police. It is the Security Police who pass
judgement by way of the Courts, the Security Police
who imprison, and the Security Police who are in
charge of the prisons and reeducation camps.”

On conditions in prisons and reeducation camps,
he reports: "Security Police beat up political prisoners
with unbelievable violence, Almost all the political
prisoners detained here lin A20 Camp| over the past
19 years have been beaten like animals. | saw a
whole group of Security guards surrounding a prison-
er at the Camp entrance, beating him repeatedly
over the head with their rific-bu(s (---) In 1986-¥7,
Catholic priests Nguyen Luan, Nguyen Minh and
Nguyen Van Vang died in A20 Camp trom beatings
like this..."

"The Party obliges detainces to fulfill excessive
hard-fabor norms, without cver allowing them any
medical treatment 1o heal their jlis. Food rations arc
minimal (we cat nothing but ricc mixed with salt
walter -- fish or meat only appear in official reports,

( lever in our stomachs!), and the prisoners have 1o

pay for medical treatment. Recently, Hoang Dinh
My, a veteran political prisoner who has spent 28
years in detention, lost his eye in a work accident.
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We had to pool our own food rations to pay the
Camp 10 give him hospital trcatment.. they even
madc us pay the Sceurity Police who took him [to
the hospital|. Another political prisoner, Tran Cong,
dicd of an illncss two weeks ago because he could
not afford 1o pay for medicine..”

"I know of over 1,000 political prisoners who are
currently detained under identically inhuman condi-
tions in A2{) Camp (Phu Yen Province), K3 Camp
(Xuan Loc), Z30D Camp (Ham Tan), B34 Camp
(Saigon), and in the prisons of Chi Hoa and Vung
Tau alone.”

In a report annexed 1o the White Paper, political
prisoncr Dao Van Quan qualifics the deliberate
deprivation of medicine and food as the regime’s
"subtle strategem (o suppress political prisoners.” He
quotes the examples of Pham Van Dang, a prisoner
with high blood pressure who died working in the
"Brick brigade” because the prison authorities ignored
the Camp doctor's plea 10 cxempt him from heavy
labor, and that of Tran Huu Cong, who was icft 1o
agonize for threc months without any medical treat-
ment before he finally dicd in A20 Camp.

Pham Van Thanh's Whitc Paper is divided into
four chapters: 1) The people’s right to self-deter-
mination; 2) the problcm of unity; 3) for a sus-
tainable people-based development; 4) Human rights.
The above extracts are from the chapter on human
rights.

He concludes the White Paper with a four-point
proposal to Communist authoritics:

") All monks. priests and nuns in prison or under
house arrest shouid be released: the bodies of
detainees who died in prison should be returned (o
the next-of-kin, who should be allowed 10 give them
a decent funeral and burial according to their choice:

"2) All political prisoners should be released.
Special priority should be given 1o the elderly and
weak, and (0 detaineces who have served over 15
years in prison;

"3} The people’s right to self-determination should
be restored. General elections should be held under
the supervision of the United Nations;

“4) The Vietnamese Communist Party shouid
participatc on an cqual footing with other political
partics in the collective task of building a free, happy
and prosperous Victnam.”
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Book Review: Learning True Love
by Sister Chan Khong.

(Reviewed by Virginia Baron. Fellowship magazinc)
evie
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Editorial: Human Rights in Vietnam Today (continued

(f’—oimgdl

Some examples of non-violent dissidents, advo-
cates of democracy in Vietnam:

- Dr. Nguyen Dan Que. A 52-year-old endicrinolo-
gist and the only member of Amnesty International
in Vietnam. He was sentenced to 20 years in prison
in Nov. 1991 for leading a non-violent pro- demo-
cracy movement,

- Prof. Doan Viet Hoat. Former rector of the
Buddhist Van Hanh University in Saigon. He was
sentenced last year (o 15 years imprisonment for
editing four issues of a newsletter, Freedom Forum,
and leading a group of pro-democracy intellectuals,
He was recently moved to a camp in the north after
a number of statements of his were smuggled out of
prison and circulated abroad,

- Thich Tue Sy and Thich Trj Sieu. These two
prominent Buddhist monks were sentenced in 1988
o 20 years in prison for their opposition to the
government. They are among Vietnam’s most promi-
nent Buddhist scholars.

- Doan Thanh Liem. Liem is a lawyer and a lay
Catholic who worked with Saigon orphans during the

( war. He was sentenced 10 12 years imprisonment jn

1992 for "anti-socialist propaganda”™. An open letter
urging his release, signed by 125 former anti-war
activists (including Tom Hayden) was published in
the New York Times, July 10, 1992

- Ly Truong Tran. A 70-year-old former "third

force" dissident e, er in South Vietnam’s senate.
Q’He has been isffprisoncsince 1987 for belonging 10

“a*human rights organization.
+All of the above prisoners are reported 10 be in
'poor health as a resuit of their incarceration. There

. A8r¢ many other political prisoners in Vietnam, al-

though no one' seems to know how many, The
smuggled-oul\"white Baper” of Pham Van Thanh
(discussed in this ue) indicates there are at fcast
1,000,

The sccond concern we raise here concerns the
government’s policy toward religion, mos particularly
its treatment of clergy. This policy varics:

1. The Hoa Hao Buddhist Church, represenling
about 1 million followers in the Mekong Deita Re-
gion, was abolished by the government in June 1975.
Most Icaders of the other major indigenous religion
of Vietnam, the Cao Dai, have aiso been arrested,

2. The Unified Buddhist Church, the major Budd-
hist organization in South Vietnam during the war,
was dissolved hy the government in Nov. 1981 and

forcibly incorporated into a governmentsponsored
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Buddhist organization. the Victnam Buddhist Church,
which is now the only officially recognized Buddhist
organization in the country. Several Buddhist monks
have been placed under house arrest or in prison for
protesting this policy. including the two most promi-
nent monk in Vietnam, Thich Huyen Quang and
Thich Quang Do. both of whom were nominated for
the Nobel Peace Prize in 1978 by Maircad Corrigan
and Betty Williams. Several monks have been impri-
soned over the last two years for their support of
these monks and for (he right of the Unified Budd-
hist Church to exist. The latest news is that Vener-
able Thich Quang Do will be brought to triat, appa-

rently for his public dissent from the government’s
violation of human rights: and that Venerable Thich

Huyen Quang has been moved Lo a ruined temple in

4 Temote mountainous region of Quang Ngai Pro-

vinee in Central Vietnam,

3. The Protestant Church in Vietnam has suffered
severe restrictions, particularly among ethnic mino-
rity belicvers in the Central Highlands of Vietnam,
where most churches have been closed. Several
laypeople and clergy have been arrested for trying (o
organize house church meetings.

4. The Catholic Church, representing about 104%
of Vietnam's popufation, has suffecred the most
Severe  restrictions in trying to gain governmen|
approval for the appointment of priests and bishops
in the country. Thus, some dioceses have remained
vacant of a bishop for several years and have suf-
fered a severe shortage of priests, especially in the
North. The 1993 U.S. Starc Department report says,
for example, that in Haiphong province. there are

only I5 pricsts 1o serve 150,000 Catholics.

It should be also noted that (he shortage of clergy
and of schools 1o train clergy is a problem for other
religions as well, The government  Resolution 69
requires prior government approval for virtually ali
forms of religious activitics In Vietnam, and most
property of religious  institutions remain  under
government control, including churches, scminaries,
libraries and orphanages.

Now that the U.S. and Vietnam have established
diplomatic relations and are moving toward other
issues, such as Most Favored N ation Status, it is time
to consider applying more pressure on the Viet-
flamese government leaders 1o end humap rights
abuses, as reflected in the legal system, the punish-
ment of dissidents and  continued restrictions  on
religions. 1f we wait 100 long we might find we have

no more leverage o affect positive change in Viet-
nam.
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