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Preface 

In num· respect>. Vdn§!: Pao is_Just like other .~1,mLma farmers. He dn\'l·s ,i latc­

model pickup truck. wc1rries about the low pnce of whe,lt ,md the hi§!:h nv>t of 

fccdin§!: his Lirge farmh· dnd, occds1orully. dttends ,m Amcricrn Lqoon dinner. 

Van§!: Pao is also d L10t1dn gencLil whose Hmong troops pruved to he ()[JC of 

the few c,1mbdt units with am· success against Communist troops durmg the 

fourtt:cn \Tdr wdr in St1uthe,1st Asra. Hy 1'!71. une-tenth of the popuL1tion of 

Ldos (Jlj.111111people1 lud been forced from their !]()mes inw refugee c,mrps. 1 

Most of thne refugees were Hmong, since Hmong mh,1h1 tcd the northern 

mounum rcgwns cl use st to the fightmg. Since the end of the war. t ,1umless 

other Hmcmg thrutened by North V1ctrumne rcpnsaL h,ivc fled ,icrt'" the 

Mekong R1n·r tu Thdi!dnd where thcv l1n· in rcstncted ,1r-c,1s. 

Hmong ,1ble to mrwate from rhailand tti America rn1de m states r,mgmg 

from Rhode Island tu C,1lifornia. About two hundred live Ill Montcm,1. reL1tive1 

of Vang P,w and othcn. who cc1mc with the help ofAmencm sponson. V,mg 

PJo settled hrs people lil the Bittcrrl1ot Valln· bccmsc it "ll1oks like lrnme ,md 

makes nff he,1rt feel gL1d." 

Viming Vang P,w\ 425 dcre t·,nm north of!Lnmltun. m the fall 11fl976 

when the Hnwng fir\t settled m MonLl!Ll, was like travel mg tu Southe,11t Asia. 

Vang Pdc1\ ,1gik mother. whu cldims tu be ,1 hundred hut 11 prnbabh· m her 

eighties. wds outside Ill loose-f1ttrng bldck trousers and d for c;ip. chasing the 
god ts out ,-,f the vegetable patch. L1velv. copper-skinned children ran in ,md out 

of the lrnme. never clcmng doors ag,1inst Montan,1 \chill mg ,nJturnn winds. ·r he 

children\ shv. lovch mothers conversed ,m1matedh· m Hmong <1mong 

themseln·. hut sLt\Td out of the new of nsitof'.. A Lirgc rrn1stn ;rruttnl 

unpn1t,usl\ m the kitchen. 
Much hc1, clunµ:ed smce then. (;Lmdmother h,is ,iddnl colorfol knee sllcks 

and ,1 prmt blouse t,1 her bL1ck pec11,rnt g,1rh. F"r vcrv speci.d occ.1sH1ns she 

wears ,1 p.mt' suit. The women nt1w 1pc.ik English. except for gLrndnwther 
who 1ay, slw is .. t"'' ol,! to learn ... Tlrn· rns1st that v1sltl1rs sit wl11lc hciving a 

!-!Liss of--L:p cir .1 cur ofcllcc1,1. Children sccitH around "n tJ]()torhikn. shut the 

dt1or,. an,! lc,t\T their boots. f11hmg poles and skis m1h1ck wrth the r•imtcr. 

Lnng .rn atLq'Liblc people. the Hnwng ,ire dcterrrnned to come to terms 

with thcir new, Amcnc.lll w,1v ofl1fr. Hut wh.it ,,f the "ld w,1n' M,lllv Hmong 

have nn-er expenencnl the self-,uffruent prew,ir culture th,1t charactenzcd 

them lx·t;ire 1'!611. 'iuS<Jrme Hcss,1c. ,1 .\!1i1"nrL1 .mthrnpolog1st. decided llnwng 

tr.id1tll'l1' could better be undcrstcitid through dn ,nt exl11bit1on dispLiYmg their 

umquc nilturc1l heritage. She url1'tnl the help of Jo Rarnbolt. a H1ttcrrnot 

s 
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\\ ntcr c1nd plwtogrdpher. who becdme a frequent visitor to the Laotian farm 
.1ftcr rcsc«irching a newspaper stor\' there in the fall of 1976. 

\\"c <1grccd th.it, as much as possible. this should be the Hmong's own pro1cct. 

The\' would tell us wh,n to include and how bnt to display it; we would act as 

c".1t.dnts ard tr.l!lslaton. \\'ith a generous gr.mt from the Montana Committee 

for the Hum,mities dclministered b\· Roberta M.mis of the Universitv of , , 

.\1nnt.m.i C:nntinuing Education Division, we began. 

Tlm p.m1phlct, me.mt .is background information for the works on displav, 

i' h.isc·,! ''n \\ h.it the .l\1ontana Hmong told m (unless otherwise indicated) . 

.\Lim Hnwng lu\'e helped. especi.dlv Mua Cha .. 1 Hmong Tsai from Houa 
Ph.mh pr,1\·ince in Lw,, whl' ,1cted as interpreter, assistant, arr.lllged for 

l'h<'t"gr :rhs. \note lcttn'. loc.1ted objects .. nr.mgcd meetings and much else. 
'irc·,·;,il th.mk' go .i1"1 to Pa h1ua L \". Y oua L v .. l!ld Mee Hlic1\·a Mua. all \\'hitc 

l lnwng fr,,m :\icng Khou.l!lg prm·mce. for tr.mslating t~ir us; to Tong Lo 

\\hire· Hm1mg frnm C:lrnn). Ying Th.10 (c;rcen Hmong from north of Sam 
:\,·u.1) .. tnd 'i!lll,1 rh.10 .md P.u Lo t \\'hite Hnwng from Xicng Khouang 

f'l•'\·inn· '. hir tcllmg us about the l1fr .md .1rt of women in the older davs; to 

\ 11 s. L"u1st' Hc·ne for mt~'rm,1tit1n; to Mr. and Mrs. Robert C:Lirk for the loan 

l't. their t'X tensive collection; tu the Anthropologv Dcp.lrtment of the 

L Ill\ ns J t\ "f .\ lon t.ma for pie kmg up le H 1sc ends, .l!ld to D,1 Vld Hunt and staff of 

th,· :\11'S<'uL1 .\luseum nf the Arts ft,r h.mgmg the displa\'. 

The t"1111shed m.muscript was re.id bv Hmong fluent in English. We tried to 

f,,jl,,w thnr correctwm but. of course, the data presented is, in the final 

.in,dnis. c·ntirelv our own interpretation. W c arc responsible for all rmstakcs of 
(,1ct or ernph.is1s. 

A pn,rlc Ill tramitll1n, the Hmong are living a new life in Montana with a 

chc1 r.ictcrht1c Hmong bltnd of courage and determination. V/ e do not pretend 

to undcr'1,md the complexity of their situation in this country, nor their 

\«l rnng .1d1 us tmcn ts tn thcr r new environment. \\'hat we are attempting to do 

ic f'tTsent a lnnk .it their past through traditional customs and art forms. A 
kn,l\\ ledge ,,f Hmong tr.idition should help Montan<ms better understand and 

,ippreciarc these new neighbors. Perhaps such knowledge will allow \'oung 

Hmung w de) wh,n c1ur .issistant. Mua C:ha savs he docs: "Le.irn vour wav while 

kc·t·p1ng mim· " 

Sus,mne Ikssac 

Jo Rainbolt 
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I ivho are the Hmong? 

Before tlee111g their country, the Montana Hmong considered themselves loyal 
Laotian subjects. The Lm speak a language similar to Thai. a language distantlv 
related to the Malavo-Polynesian languages spoken by native Hawa11am. Their 
origim, like thuse of the Hmong. are from China. The anstocracv of Laos 

originates from the old kingdom of Nan Chau m the present Chinese provinces 
of Sze-ch 'uan and Yunnan. The Hmong believe that their ancestors were alsu in 
some \\.dV associated with this kingdom, perhaps a tribute-paying kmgdom. 

Nan Chao was established in the 8th centurv A.D. and destroyed in 1253 by 
Kublai Khan, Mongol emperor of China at the time the Venetian merchant, 
Marco Polo. visned the "CentLil Kingdom ... Actuallv. the migration ufThdI 

speak111g peoples from China began much earlier and still continun. 
In the 14th centurv. Fa Ngoun. brought up at the brilliant court of Ankhor 

Wat in what is now Cambodia. founded Lan Xang. "kingdom uf a million 
eleph,llits." ,1 term still used by the Lio for their countrv. Lm Xang Listed until 

1694, when It broke up into separate kingdoms. One of these included the 

present provmce of X 1eng Khouang from which come V ,mg Pao and his familv. 
Al though the Lao remember coming from China, much of their culture is 

mtluenced by Jndid. Therdvada Buddhism 1s the official religion .me! each Ldo 

village is dominated bv a temple complex or 11•at guarded bv bronze temple 
dogs, like those on display. Lao script is a vari.1tion of .mcient Jndic script. 

Lw ,ne noted artists and craftsmen. The women weave silks in soft colors 
on home looms which Montana Hmong we<1r ,It festiv,ils ,tlongside their l1Wn 

traditional Hmong costumes. The rich borders of these skirts ,ire wuven 
separatelv. Hmong women fashion thest borders, slrnwn on dispL1v, for 

themselves and fnemh by using the designs ,md techrnques prcviouslv used for 

making hat bands.' 
The Lao love flowers. Thn· m.tke eL1bor.1te flower .rnd fruit offerings 

calltd h'1c"i. These ,ire ,irranged 111 em bussed silver bowls like the one crn c!isplay. 

The Hmong custom c,f tying white strings tu their wrists to c1pture good 

fortune 1' dlso ongmallv a Lao practice. 
Hmung usuallv do not internldrry with Lm. Thev qy one of the main 

reasons for this 1s th.It. with the Lio. the new husband muves in with the wife's 

familv. This custom ts unnatur,il .tmong the strongly p.1tn,1rchal Hmong. 
There' ,ire mdnv ethnic groups in Laos besides tht Lm and the Hmong. Some 

of these drt tnbal Th,1i (Red. \'\,"hite. Black 1. Tibeto-Burmesse speakers such as 
the Akha and Lolu ur Lisu. and Yao spe,1kcrs such as tht· Ju Minh whose 
langu,1ge 1s closclv related to tlut of the Hmong. The people the Lao 
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encuuntned when thn· first came to Laos were i\ustro-Asiatic speaking 
hunters ,md fishermen \\horn the Lw contemptuuuslv called "K,1" (slaves). 

The ofr1ci,d 1ume for them is Lm Theung. Montana Hung sav they call these 
pc·upk ··!he First." and uften considered them ,1s brothers. 

I Ill' Hmong ull thnn "The hrst'' becn1se thev believe all people 
,1ngi1ulh· ume out uf,1 hole, and tlL1t the Lw Theung were the first to emerge. 
!he· Hmcing respected the L10 Thnmg 's knowledge of the land and their special 

f'''wcrs. 111 part derived from ,1 pact with the snake-dragon kings of the 
cLrngnc,ush· fast nwunL1111 rivers. The Lao Theung will never drown where no 
um· else cL1res to sw1m. This ston· explains whv. 

\\'HY THE FIRST INHABIT ANTS OF LAOS 
\\'ILL NEVER DROWN IN THE NAM ET RIVER 

told bv Mua Clu 

1/1cre ll'cre rlm·c brothers //1·111g 111 ,1 s111all sertle111mt ,,(,111/y three h<'IN's. (hie 11iglli, <'Ile of 
r/1m1 ii,1d ,1 1•er}' l'i!'id dmmi .i y,11111~ 111a11 came r,, /11111 111 his s!t'fp ,md said, "f 11eed help 

lr,•111 }'<'II. l'it'<15(' (011/e tL'lllL'rrt'll' 11/llrlllll.~ ll'ltlz your <1rr,111•5, c,1111e ftl rlze big rock hy the side 
•1.I rl1c mn ,md ll'illi Jir 111t'. I <1111 g,1111g 1,1 111arry rlic R11•er Ki11g 's Y''1mgest d@glzter (the 
\·,iungnt cLrnghter is .dwavs supposed to be the most bc.rntiful) hut size has a11,1tlzer 
,·1i1r,1r ,md lie 11•11/.f~r;luf~ir lza lz,md 11•1ilz 111c tt1111om111• 111,m1111.i;. I ,111111,11 sure I ca11 /ie,u him, 

'·'I need ill'ip .fr,1111 p111. )·,111 ll'iil 5t'f 111''' drag,1115. Flze.~rcc11-l1e,uled drago1115 111e; do 11ot 
c/1c1,1t 11. If rlzc red-l1ec1ded dr,1go11 is ,111 it'p. 5/w,11 11. ·' 

.ill 111,,zlir lie /,1y a11'<1kc 11•,111dm11i; 11·l1y he drec1111cd like thar. "S/i,111/d Igo to rlze rc1ck, or 
11.•r .' · · /1, ,1skcd Im 1u1fi· f'111,i/ly, hcf~1re d.i11·11 1ul1e11 11 11 ·a5 still q111re dark, he arose, r,10/..: his 

, r'"s5hc"il' ,md am11us, 11•e11t 1,1 rlie /11g r,1ck, ,md 11•a1ted . . -1 t r/icf/r5f gli111111er o(l(~lzt 1ulim he 
, ,"11/d 11<11 _<ce 1·cry iucll, lie lz,·,1rd ,111,>1St' ,111d Slill' rlie 11«1iers ,,(the ri1•cr tlz1m1, ris111g 1Jp hii;h, 

rlzrn ehh111~ clll'<l}'. Flze ll'<1it'r r,1se tlga111-ll'l'l1' 1 "' /11~h-a11d r/1rn lie S<lll' rlze red-l1eaded 
,fr,1.~,111 rirn1g ic' the r,1p. }fr r/1,1uglir, · 'Fhat 15 11. _\',111• I h1,111• r/i,11 111y drea111 1,1/d the 
rrurlz ·' Flie 11 ·,uers ,,l rl1e nz·er rose 11p ,1g,1111, ,111d ,1g,1111 tl1e red-he,1ded drai;on 111,1s ,111 t,1p. So 

lie ,11111<'!! his ,1m111• a1itl s/i,11. F/1e rcd-/1eclded dr,1.~,,,1 5,111/..: fr,>111 sight. 

'/'/1e 11t'.\'I 111,i;ht r/1e }'l'llllg 1111111 ,1_1- tl1c prez•i,111s 111,..;lir <lppcared agcm1 111 lzis dmm1. He 
_L,11d, ''[ ,1111 _,.,, happy }'l'll lze/ped 111e. Fr,1111 11011' c'll }'t'IJ Ltlll .f/slz ,md g,1 a11y1ehcrc ,111 this 

r11n, ,,,111/11,1 11,1rtlz; n•er}' p!clce l 11•ill lze/p yt>ll .. il1}'i/1111~ y<11111eed, l 11•i// lm11i; }'<'IJ / 11111/ 

w1·cr /er )'c'llr pc,1p/c die 111 r/115 m•er. I '111111,111• kin~ ,1fr/11s m•cr, ,i// ,1(11. 11ortlz 1,1 ,:,1ial1. .-111 
rlw _fls/1 ,•( r/11s nz•cr ,ire kr }'t•11 r,1 c,uclz." 

rim'<' d,J}'S /,Jter tl1c lz1111rcr decided 1,1 resr rlze rll'<'r I fr p111 a rliree-day-old h,i/1y 1111,1 rhe 

li'clil'f.' •1.I rl1e nz·er. Flie 11•,l[er5 ,i;rnrly .<11ppcirrcd rlie hc1he. I fr u'1Jld 11,>r .m1k he"m5e rhe 
,lr.1g,11z /..:111~ pr,•reocd /11111. 

Flzc drd~c'l/S ,,f- rl1e rll'Crs l1tll'f SCcl!cs 11•lz1cl1 sl11111111er h/11e. ml. ,md p11rple. r1 'lze11 rlze 
.L1111/1glzr retie, rs lrc•111 rl1m1. it cmues .i r,1111/.,111·. 1/i,u is ll'liy r/1c H111,111g pecip/e say 
r,11J1h,111" .ire drd~t•ll s11,1k,·s. !Jr,1g,111 _,.11,1/..:es are d,111~er,111s 1;,, //111,,,1g pec1p/e; rliar 1.< why 
J-fo1,111~ lt'<H rl1e r,1111/.,111· 
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Some sav Hmong means" free men." Others think that it means "men on top," 

both figuratively and actuallv. The Hmong in Lws preferred to make their 

farms higher up the mountains than did any of the other people. Too. they 
believe their ancestors conquered other groups in China. In time, old divisions 

became blurred and they all came to be one people. 

In one of the south Chinese Hmong dialects the term Hmong also means 
"nnbrniderv. " 3 This is not the case in the dialects spoken by Montana Hmong. 
Some Hmong suggest that there is a connection between the term Hmong and 
.Vlongol. ,ind that the ,mccstors of the Hmong spent a period of their history 

11\·ing north of the "Yellow River." in a Lmd of long. cold nights. Others 
m,1intain that the Hmong once had light ha1r and that it 1s due to the Chinese 
1 the Lin-mm, or black hairs) they now have dark hair. 

Recent Chinese rese,uch has isolated three related languages, one of which 

1s Hmong. 4 These langudges, together with Yao ldnguages, seem to belong to a 
unique language familv which is not clearlv related to any of the other 
languages of Asia. Like Chinese, Hmong is a tonal language. using eight main 
tunes and one intensifier. 

Recent efforts bv French and Americans have resulted in a Roman alphabet 
W! th which to wntc Hmong. It uses the consonants b, S,j. m. g. v, and d written 
at the end of words to indicate the tone. Doubel vowels arc to be read as an 

"ng" ending. thusgecf. the six pipe flute, 1s sounded "geng" in a high descending 
tone. In the writing of Hmong words in this pamphlet, we use a homemade 
approxim,Jt1on of what the Hmong word sounds like to us followed bv the term 

Ill Italic dS wntten in the new alphabet. 
The Chinese call the Hmong. Miao , nee sprout, as can be seen from 

the Chinese character, a field with plants. The Southeast Asian term Meo is a 
dcriv.1tivc of Miao. Many scholars believe that the Chinese term reflects the 

fact that these people are descended from early rice cultivators in the Yangtze 
Valley who probably taught the Han Chinese how to grow paddy rice. Others 
believe Muo 1s another way of saying "hayseed" or "countrv hick," and that it 
means non-Chinese barb,1nan. Some Montana Hmong believe the term 1s a 
derisin: wav of olling them "ut people," either because thcv arc as fast and 

.igile as c,1 ts or becmse some Hmong are said to change in to tigers. 

The earliest Chinese mention of people thev cill Miao shows them living in 
the ccntr.d Y angtac pl.1in smith of the land of the legendarv Emperor Shun 
(2255-22116 B.C.), the present provinces of Hupeh, Hunan. and K1anjl:si. 
According tn the Slzt1 Clzl11x. ur Classic ofHistorv. they were bJmshed bv Yu the 
( ;rl'clt to San Wei which some have located in the northwestern Chinese 
province l,f Kdnsu.' But ,ill this is onlv legend. 

The first mention uf what arc undoubtedlv the ancestors nf the Hmong 
lo ca tcs them m the Chmese provmcc of K we1chow during the time of the T ',mg 
I )rnastv ! 618-9116 A.D. ).'~Contact with the Chinese mcrcased during the pc nod 

,,f :\fongol rule. Hy the subsequent Mmg Drnastv (1368-1644 A.D.) Chinese 
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colonists were moving into the area and senously threatening the Hmong. 

During .'Vlanchu times ( 1644-1911) Chinese scholar officials delighted in 

painting books about the "barbarians" of the western and southern provinccs­

often based on questionable information. An illustration from one of these 

books. or Ma10-tzc Albums as they arc called. owned bv an old familv in Butte. 

Montana. is included m the museum exhibit. 

Acrnrding to the Hmong it was Chinese officialdom that ordered them tc' 

wear clothes of distinguishing colors which established the Red, Black, White. 

Blue (Ch 'ing, which means bnght in Chinese or sky-colored) and Multicolored 

or Flmn·n· (Hua. the Chinese term) Hmong in order to exaggerate differences 

and. tin!>. keep them divided ,md unable to fight the Chinese. Ideally. then, 

there slrnuld be five main Hmong groups or tribes (called Chia or house by the 

Chinese) each distmguished by b,1sic costume design. Lmguage, and place of 

origin. Perhaps things were once that simple: today there arc many different 

Hmong groups which can only be organized into this five-fold system bv a torn 

de _f;irte 

'.\1onuna Hmong overlook differences ,md comider themselves a unified 

group. although some remember com111g from different areas in China at 

different timC\. The Laotian Hmong recognize two tvpes of Hmong: the old 
Hmong. }fo1,1,1/, Lwg. who settled near large settlements in highland Laos, and 

the nn\· Hmong. 1foll1,1/, Fsliiah. who moved 111to the wilderness areas. Some of 

the \'\'hitc Hmong ... Dae" ( Dau·/i ). of the X ieng Phouang province, came from 

Sze-ch 'uan under the leadership of Hlia\·ao Kia tong of the Lo family. They 

were Liter suppLmted by men of the Lv familv. which rC1ulted in a feud. The 
leaders of the bnLmg Lo following joined the P,1thet Lao, whiie the Ly 

followmg remained !oval to the king of Lim. Vang P~m is old Hmong. 

\'\' c \HTC not told where the Green Hmong. Hmong "Njua" ( ntsiiab) came 

from in China. (NJua refers to a well-saturated color which can be either green 

or bluc.1 It is not clear if the Hmong NJUd should be equated with the Chinese 

catcgl'n of Blue !Ch 'ing Miao) or if thn· arc Howen' (Hua). The Montana 

Hmong explain that both the Hmong N.1ua and the Hnrnng Tsai are "Hmong 
Leng" 1 H111u,1/, Lees; because thev both med to wear colored skirts while alive. 

(Like the \\'hite Hmong, upon death the Hmong Tsai wear a white skirt so that 

their reLiti\TS will recognize them in the other world.) The term Hmong Leng 

is felt tl1 be insultmg ,is it dcn\TS from the Lmtian term Meo Lai. colored 
Hrmmg.-

The Hmong "Tsai" (Tsa11. called ,ilso Q1wg .\·p,ih). or Striped Hmong. 

ongmalh· c1mc frnm the \Ven Shan area of Yunnan. Tsai means "striped" in 

Hmong and "multicolored" in Chinese. It refers to the striped sleeves of their 

trad1tio1Lil costumn. Montan Hnwng s,1v that the Hrm,ng Tsai are simply ,1 

branch of \\'hire Hmong becwse thcv speak essentiallv the same dialect. Thev 

differ. however. in cmtumc, in the use of some terms. aml 111 the quick rhvthms 

of their sungs (like Ruck and Roll). 
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There is another possible explanation for the origm of Hmong Tsai. 
Chinese SOllrees mention d noble house of Ts 'ai during the period of \V Jrring 
Stc1tes (481-221 B.C.) which, when defeated bv Ch'u, fled south and became 
.'vh,10.K Are the Hinong Ts;11 u!timatelv related to this dncient. noble house? 

It 1s not certain whether <lnv Black Hmong live in the United States. In 

China, the Black Hmong are an important group. Thev wear chocolate­
colored costumes.9 There are also people called Black Hmong ( Hmoob Duh) in 

Lios who wear clothes much like the Striped Hmong without striped sleeves, 
,ill black. with manv colored sashes. Lemoine says these speak a distinct 

Lmguage and ,ire possibh· Hmu 10 ( ,1 group of Amtro-Asi,itic speakers, or one of 

the other :\11ao speaking groups). 
In pre-196() days the Green Hmong in eastern Laos lived in separate villages. 

Thev did not gcnerallv intermarry with White Hmong. Thev also had trouble 

understanding each other but now. they say. they have learned to make the 

necessary allowan'ces for differences in pronounnation and have little problem 

communicating. These changes occurred m the refugee camps where the 
women delightedly borrowed each other's embroidery patterns and tried on 
e,ich other's costumes. 

Variations in costume between groups are culturally interesting, but the 
Montana Hmong do not like to see differences among themselves emphasized. 

This emphasis on group solidarity is traditional. Those who are at variance with 
the maymty are encouraged to leave and live elsewhere. 

The Hmong have a tradition of a Hmong kingdom with a written 

constitution and laws. Chinese histories make no menti1~n of this and most 
investig,1tors assume that the Hmong have dhNays been illiterate. But the 
Hmong say that it was the Chinese who burned their ancient books and who 
threatened dedth for anvone who continued writing in the old script. Some 
Hmong women cleverlv used the old script to write the ancient customs on 

their skirts, thereby preserving them from the watchful Chinese. They say this 
is the origin of the Green Hmong multicolored skirts. 

The French colonial explorer, D 'Ollone, reproduced a Hmong script in his 
work in which he was told that Hmong histories were written, 11 although he 

never saw the actual boob. The Hmong were fearful that he would take them 

dW d}" and burn them as the Chinese. under order of the Ch 'ien Lung Emperor 
(roughly a contemporarv of George III), would have done. One of the Hmong 

l!1 '.\1ontana remembers seemg a Chinese-like scnpt m Laos and members of the 
Lv familv say that their first ancestor in Lam could read dnd write Chinese. 

New scripts were dlso invented bv charisn1dtlc leaders but, as these were 
onlv known bv the followers of the proclaimed leader. they were soon 

furgotten. 1' In these cdses the scripts mdV have been more like charms. Even 
\«mg Pao distributed charms to Im troops to protect them in battle. The 

Hmong m Sa1vaboury used a system of symbols to leave messages along the 
tr,1il. composed of a series of notches. which could conceivably have inspired 
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the pdtterns on Green Hmong skirtsU 

In their long history of ethnocide. small groups of Hmong were repeatedly 
forced to flee. !edving Vd!u,ibles behmd. They burie-d these- in caves or under 
rocb. (Tim is the source of all the gold and silver bowls and golden chopsticks 

the Monkt'v People in Hmong folk tales have in their possessmn.) In their 
wanclerings thn· lost more than valuables. Hmong learned le-aders wne the 
first to be killed or taken captive. \\'ith them died redding and writing skills. 

People who knew the Hmong as swidden farmers on steep hillsides, as 
impoverished tenant farmns in pre-Communist C:hma, or in rdugee camps. 

often perceive them dS primitive hill tribes dWditing the blessings of 
civilization. A more accurate view is that here dre the remnants ofa proud and 
vigorous people who believe their culture might well have become the culture 
of China, if they had not lust to the Han. 

Harney tdlks of a great epic Poem. rlze History ,1(tlze Hmo11g. which some old 

men know by heart and can recite in couplets on festive occasions. 14 Beauclaire 

also mentions listening to the Sheng Mi.w recite the exploits of the eighteen 
ye.ir w.ir, commemorating the fighting during the T'ai-ping Rebellion (1851-

1875 A. D. ). 1' Sheng is the Chinese word for "raw." meaning "people who have 
not become smified." Once they accept the blessings of Chinese civilization. 
thev become .. cooked" or shu. Here is d storv based on memories of the 

eighteen year \\«n as told dnd recorded by Xoud Luc Thao in a Thai refugee 
camp. 

HOW THE CHINESE DEFEATED THE HMONG 

AND WHY THE HMONG CAME TO LAOS 

011lt' z1pt111 a w11e tlzere were ttut1 !zeros, I Lm_i; Hmo11g ,md r I 'ang "Slwu" ( Suav. the 
Hmong word meaning "Chinese"). rlzey .f;111glzt eatlz other and tlzere 11•as 11•ar i11 
Clwza .. \'o matter /z,11u la~Qe tlze Clzinese im111es, tlzey n111/d 11ot defeat tlze Hmong. (The 

Hmong hdd greater supernatural power. or Mdnd, and this made them 
im·irKibJe.) 

. -J.ll tlze Clz111ese leaders tJme t,1getlzer ,md ,1sked, "Ho1e cim zN de_(e,u tlze Hmmzg;" 

.\',111· tl1erc 11•,1s Jll old Clzi1zese sJge zulz,1 iidz•ised ll"m.Q Sizoa, ")'ott, my son, camzl1t 
defe,u rlzt' l-fozo11.~ 1111less yo11 pretend to rnlm11t t,1 tlzem .first .. -1.fter y,1t1 lzal'e made peace, 
c,1nzt' h,llk ,uzd tell mr a11d I ll'zll tell yt1r1 11•/1,H to do '' 

Fize leader t 1 I tlze Clzi11ese asked tlze sage, ''Hitt lzo1u are 11•e t,1 surrender to the Hmong;'' 

'T,111 11·ill 11t'l'er defeat tlze lfow11g zmless you take yo11r standard a11d sttrrender 1t to 
tlzmz, '' tlze sag<' replied. "rills wz// milk<' tlze Hmong t!Z111k t!zat ll't' izal'e lost our pozi,er. 
rlzey 11•ill he «1t1stied a11d ir1lld znt,1 a state ,1( rmaware11ess." 

rl1e Cimzese dzd JS the sage lzad t,1ld tlzem. rlze Hrm111Q 11'frt' ouerjoyd mzd said, ".\',1w 

let 11s he,ome ,11ze 1zatio11. Let 11s all become hrotlzers. '' 

. -1. (nu days later tlze leader oj tlze Ciz1nese ll't'llt ba.:k to talk to tlze sage. He told lmn all 
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t/z,ir lzad lzappened. Tlze sage affompa111ed lzim back to tlze Hmong leader. ll'izen they 
,1m1'ed, tlze c1/d 111a11 fell on lzis kl1ees and ko1utc111'ed as tlzo11glz coming into the presence o( the 
n11prn1r. rl1e H111ong leader r11slzed to lzim saying, "Father, 1t is not you 1uho should humble 
y,11melj. /,rf(ire 111e, you ,ne the older and 1uiser. It sho11/d be I who bo1us bej(ne you. " 

'')'es, tlwt 1s trne, I am older and 11•1ser than yo11, l111t youareo11r fl'ang(the Chinese 
term for '"kint' "). i ·011 are the caretaker o( our w1111try. " 

"rl1at 1s trne, " said tl1e H111c111g leader. 
r/1m the ,1ld sage learned lzc'll' the Hmong strengthen their mysteri,111s power tlmmgh 

s,icred 1ucmls ,md sacrifices. He retllrned tc' the Chinese t,1 teach the111 all he had learned. 

T,1 keep the Hmong of/g11ard, the Cil!nese did e1'crythingj(1r them. They brougl1t them 
,ill kinds o(,m1muls, did the farm 1uork a11d, in the process, wnl'erted the 1 fowng to Chinese 
ll'ays. All tills time tlze Clllnese busily learned l101u tc1 achieue greater rnpernat11ral po111er 
11•/zile the H@1ng tended t,1 ab,mdon thnr old 1uays. Chinese childrrn 1uent to school and 
st11d1ed Izard u•lllle Hmong children did 11L't ha1•e to go to scl1L1ol and nel'er learned t,1 read mid 

ll'rltt'. 
rime passed ,md the /e,1der ,,f the Hmcin~ died. ffo sm1 bffame the lrnder in his place. 

The Ch111ese dmded tl1e ti111e 11•as ripe to rise up aga111st the Hmong. They 1nMe a 
declaration"" !l'ar and SCllt it tel the llCll' H111ong leader. rl'lu'n the leader receiued this, he 

ccJiled a wrmcil. 

"Tl'liat clTe IN to do t(l ddeat the rebelling Chinese.;" 

''Ha~( of 11s 11111st nil leer hmnboo and make crossh,111's; the others must go 111to the 
111L1w1tains t,1 pTfpare pois,111, '' tuas tllf w11srns11s of c1pi11io11. 

So the Hmcmg prepared crc1sshot1's all(/ poism1ed ,mo11•s. Once these were ready, they 
came together ,1g,itn to decide 11•here best t,1 meet the enemy. Some s11g_gested taking position 
,1n an impreg11,1ble 1no1111tai11. ( )thers po111ted ''lit that the Chinese w11/d then surround tlzem 

there and starr·e them c111t. Ft11,1/ly they decided to meet the Clzinese i11 a la~~e, leuel t'alley 
11·zrh h11t u lc1w liz// in the center s1m1101111ted hy a grellt tree. They s11rro1111ded the hill 1uith 

11111t' n1r11s ,1.( 1111,Qe rocks and t,1,1k t1p their p,1s1tiom tmder the tree. The leader directed the 

.tight111g jro111 ,1 seat on a hr,111ch in the tree itself 
r1·hen tl1e Cl.inese armies tried to cha~~e the ffowng positions, the Hmong rolled the 

r,1cb cin them ,md shot thw1 11'1tlz their pc11wned arro1us. The ,m/y tueapm1s tlze Clzinese had 
11•ere rnwds. hgl1t111g raged.f(1r three days and ttuo 11~~hts. ,\/any Cl1111ese lay dead, b11t one 
Cl1111esc lwd m,maged to 1nest ,1 crossb,1ru 11'1th poism1 arro11's from a Hmong. He lay doll'n 

cm1c1nQ the de,1d Clzmese and pretrnded to he dead also. Seei11g that most ,1f their wmrades had 
heen slain, tl1e Clunese j7ed 111 dis,may. rl1e Hmong leader, thinking that all oftlze Chinese 

ll'Cre n,111' ddi•,Jttd, got d,111'n from the tree ,md stepped ot1t fwm tmder the cover o( the great 

tree .. -lt that mc1111rnt, the Chinese 5,1/dier 11'ho had only pretended tc1 be dead aimed his 
cr,1ss/i,1ru ,md sh,1t the H111c1n,Q leuder. Sern1g their /e,1der dead thml' the Hmong into 
t"t1n_flc\·ic1n. 

· '( )11r /e,uler zs dead. H,111• can 11'e p1irs11e the Cl1111ese and defeat tlzem 1101u; '' they 

c1sked . 
. -ls the H111,111g talked h,1ck und j~irth, trying to dc1•1se ll plan, tlze Chinese soldier 11,izo 

h,ul slz,1t tlze /e,1der slipped a11'<iy to the Cl1111esej~1rces, slwt1ti11g, "H11rry 11p and come hack.1 I 
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ha1'e killed the leader c~( the H11wng. " 
.ill the Chinese ll'lzo had nc1t yet run a11'ay liimied back. They quickly regrouped mid 

s11m1unded the H11wng. The H111ong surrendered. Then the Chinese tied their hands bel1i11d 
their b,1cks and mt of/ their heads 1u1tlz their Stl'c'rds. Ali the Hmong soldiers were killed. 

Fl1e other H111c111g .fled in all directions seeking safety i11 tlzef;1rcsts and mountains. They 
co11t11111td to .fight _f;1r 111any yuirs b11t, hcn11e1'er Izard they Jl!ight, they could not defeat the 
Chinese 1ul10 pursued the111 e1,ery1uhere. So111e H11w11gj7ed so1tth to Fonkin, I.aos, Fhailand 
and B1m11a. Fl11s 1s ill/ abo11t the 1uar of the Hmong with the Chinese. 
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II Outside the House 

In the northern provinces of Ldos the forests generallv form a continuous top 
tier of tren reaching to 110 feet. Below is d second storv of trees. Beneath these 

is another ecmvstern of orchids. ferns, and vines. In the general area of the Plain 
of jdrs the land is pdrti,1lly open pine forest with much rich grassland, dotted 

with wild fruit trees and berrv bushes. It is mostly this latter type of country 
that the p.irents ,md grandpdrcnts of the Montana Hmong farmed. Those near 
Xieng Khouang cltv cultivated irrigated nee in fairlv level fields while those 

living further north cultivated fields too steep tu plough. They burned off the 
vegetation dnd pLmted dry nee and corn in the dshes via a digging stick with a 
footrest. \'l:herever frdsiblc, thn· developed irrigation svstems ofbamboo pipe. 

The Hmong cultn·dted two typn of rice. one maturing before tht' other. Thus 
they obsen-ed two th,mksgiving feasts, one in early dl!tumn dnd the other at the 
new moon near our Christmastime, called the Hmon):!: New Year celt>bration. 

The private pd rt of the Nn\· Year celebr.1tion consisted of cutting a small 
tree in the forest ,md bringing lt to the house. A rope plaited of reeds was 
attached to the tree and held bv d member of the house or tied to a rock. This 
ceremonv was conducted by all line.ige members together or by each household 

separateh. The members walked dround the tree three times in one dirt'ction, 

then four times in the other to confuse the spirits. Sometimes thev wore 
bracelets of pLuted reeds. If a lwuse member could not be present, another 
carried out the u:rcmonv for him by cnrnng a piece of his clothing. 

The hedd of the household or lmeage sacrificed a chicken while reciting a 
speci,d chant, asking that all the evil and ill fortune of the family be transferred 
to the m:e. The fret of the chicken were then examined to see if the ceremony 

was successful. The tree was taktn down. the rope and bracelets were wrapptd 
with three- bunchn ofred, white, .incl green paper, and hidden in an inaccessible 
place. '.'Juw the famih- was clc,mscd of ,ill evil tu start the new year. 

followmg tlrn. the fun beg,m. There were horse exhibits ,it which the 
horses \\·ore hundreds of sm~dl silver bells on their h.irnesscs. Bull fights were 
staged \\·here the strongest bulls locked horns with each other. (Our idea of man 
pitting his sm:ngth ,md skill ag.iinst a beast is foreign to Hmong culture.) Pigs 
were killed ,md . .1ftcr duly inviting the ,mccstors (both ancestral mothers and 
fathers I to part,ikc. the rest of the cmnpam· washed down the rich food with 
"mounr.un dew." 

Yuung men frnm neighboring villages came by tu pl.iv the ball game with 
the m.irri,1ge,1blc ):!:His. a courting game of great antiquitv 111 which the girls of 
one "tseng" (xem1) or name group, plaved against boys from another. They 
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threw balls dt one another. The one who missed had to sing songs or pay a 
forfeit, which was later redeemed. Elaborate embroidered costumes were 

made especiallv to imprns the visiting boys at New Year's time. They were not 
worn for n·ervday. 

M,nried women busilv prepared food. Montana Hmong women wi1tfully 

recall that thev were generally too busv and missed out on the fun. 

The Hmong also raised manv domesticited dnimals, i.e., chickens, pigs, 
horses and cittle, but their fields were generallv too steep ,md too far from the 
farmhouse to be fertilized with animal manure. Swidden farming forced them 

to burn new fields when the land became exhausted after two to three vears, 
thereby spreading the fields ever further from the home village. They tried to 
retain the home village as long as possible before packing up and moving to a 
new loc1tion. 

The grandparent generdtion continued to live in the original village, 
tending vegetable gardens, fruit trees, dnd looking dfter the Cdttle which were 

,ii lowed to gL1ze freely. The cattle were never rrnlked; the Hmong considered 
lt disgusting to drink dnimal milk. In that cittlc were not used as draught 
,1mmals, their main use was for meat ,md to be sacrificed ,it great memc,rial 
fe,1sts to the dead. 

Other members of the extended family often lived in outlying farms, 
cultiv,iting cereal fields. They returned to the home village at New Year's. 
!\1en and wumcn worked together on the steep. commundl fields. Some men 
also tended mdividuallv-owned fields as cash crops. \\,' eeds and spent 

vegeution were labonouslv spaded under. This allowed these fields to be used 
fc,r m,my \Tdrs. An adrrnred young m,m was one who could tr,1de his private 

crops successfullv to generate much silver monev sc' ,is to make ,1 handsome gift 
to prospectl\T in-laws. 

Not ,ill families were related in a tvpical vilL1ge. but thev all worshipped 

the same spirit of the place living in a big tree or rock. The leader of the first 
farnilv to arrive at the new village site established contact with this spirit and, 
thereby. became the intermediary between the spmt and all the villagers. In 
this sense he\\ dS the vilLige he,1d man. In dctualitv he had little real power over 
the ('thcr farrnlies in the \·ilLigc. Under French colonial rule, vilL1gc chiefs were 
elected. This c1ften resulted in the senior member of the first lmeagc to be 
sclectnl: hown-cr. a villager coulcl smnetimes terrorize others into electing 

him . .is in the following Tiger Ston-. 1The Hmung tell manv tiger stones; so 
nLlll\°, that it Cdn be ,1ssumed there used to he d t1ger cult.) 

TIGER STORY 

There 1Nrc tlzrff hr,1tlzers 11 ·lz,1 sa11• a lrn~t' 11•i1ter ht1Jt;1/,1 .fredillg Oil tlze Mizer side oftlze rzt'cr. 

( hze ,1( tlie hr,11/zas said, ''I( y,111 11•111 p11t tlus basket Oil my lzead (baskets often seem to 

h,n-c n1<1g1c qualities: other stones tell of Lirge rice winnowing baskets being 
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used as wings to enable a man to flv) 16 I will go o\ler there and fetch the water buffalo 

_1;1r ytnt, but yott must promise to get the basket o[( again later." 
The brothers promised and placed the basket on their hrother's lzead. He promptly 

clzanged into a mighty tiger, easily swam across tlze ril'er, .~rabbed the btt((alo, and drag,ged it 
back to the til'o waiting brotlzers. Try as tlzey may, tlze ttl'O hrothers co11ld not get the basket 

o}f the third brother's head. He remained a U:,zer . 
.\'011', one of tlze brothers wanted to become the head nzan of the l'illage, hut he u•as not 

popular. He called the name of his tiger brother, which the tiger cottld hear no matter h<1w far 
away he m1gl1t he. Other pniple never dared say the 1zame J~1rfear that he u1ould appear at 

once mid kill them. 
"Brother, help me to become head man, " he said. 
So the tiger tyrannized the l'illagers ttntil they made tlze tiger's brother head maH. This 

tiger still wottld be terrorizing the countryside had he not _{t1rgotten lzimsel( once wizen baby­
sitting his bwtlzer 's children and eaten <'ne. Then the other lirothers killed him with a silver 

b111let. 

Keenly aware of their natural surrounding the Hmong created stories about 

spectacular rocks and cliffs, sometimes giving natural objects spiritual 
qualities. Villages were named after some distinguishing feature in the vicinity. 

\Vhen Hmong men explain stories or customs, they often draw maps to 
illustrate points although they have no known tradition of representational 

graphic art. 
The Hmong developed superb senses of direction. Moua Xong told of how, 

when he was very young, he went once into the jungle with someone older. 
After that, he went alone and never got lost. "We use the mountains, or a 
creek, or a certain tree to tell us where we are. I get lost in the city, but never in 

the jungle." 
The men love hunting in Montana and baffle Amencan companions with 

their uncanny ability to explore huge wilderness areas without getting lost. 
Boys share this love of hunting. In Laos, boys went alone to the forest to shoot 
peafowl and snare small animals for food. Monuna boys often play hunting 
games using two rifles or sticks. 

The Hmong are very observant of plants hut they show little interest in 
naming and observing the habits of birds and animals. The muster, crow and 
magpie figure in their stones. Souls often take the shape of insects, particularly 

butterflies. It is said that the souls of White Hmong become white butterflies, 
those of Green Hmong turn to shimmering blue ones. and the Striped Hmong 

souls are big swallowtails. 

Many of our house plants, familiar to the Hmong, ongmally came from 
Southeast Asia. They use the Beefsteak plant (Iresine hcrbsti) as their blue 
dyestuff, steeping it for several davs in large vats of water and slackening Jt 

with lime. Wandering Jew (Tradestantis bloss_fleldiana) is said to be good for 
diarrhea in babies. Cardamon roots are used as a tonic, although the fruit is not 
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used as a spice. Snake plant (Sansei1ieria) 1s good for burns and snakebite. 
Dieffenbackia, although recognized as verv poisonous, is good for swelling 
when used o1s o1 poultice. Fatsia Japonica 1s good on diaper rash. Reddish 
Dressina dissolws blood clots. There are ,ilso wild plants which, when eaten, 
assure the birth of a son, increase fertility, or cause abortions. Many older 
women h,ive collected herb remedies to use when members of their families 
became ill or had accidents on isolated hill farms. 



III Inside the House 

Hnwng lmmes. constructed of tl11ck. lund sawed planks of wood, generallv 

Listed thirt\' to forty years. They had beaten earth floors, kept neat by a twice­
LL1ih· 1weep111g with a Hmong broom, such as the one on display. Hmong homes 
111 Lws were noted as tidy inside. This is certaml\' characteristic of Montana 
Hnwng homn. 

The nmf of the house was supported bv posts of rittul importance 
: expL1ined Liter). The main door was also considered sacred and required 
,,ffrr111gs. as did the two fireplaces. One firepL1ce w,1s used for family cooking, 
the uther fl1r cooking pig food-corn dnd Su!t,111,1 Impatients. the same plants 
we buv at the nursery which grow abundantlv wild in Lrns. 

\'l:hrn a Luge house begdn to sdg. good wood was salvaged and a new sitt' 
lucited. Hurnn were drranged 111 no ,1ppdrent village order. It was, however, 
m1porL!llt thdt the mam door (\Vhite Hmong houses had t\vo doors, Green 
Hnwng houses hut one). look toward the saddle between two mountain peaks 

''' th,1t good fortune could flow freelv to the familv. Before a house was built, 
gr.um of nu: were placed in small holes where the corners of the house would 
be ,md an egg was put at the site of the future hearth. If the grains rem,nned 

undisturbed L)\Trnight. no spirit objected and house building began. Home­

rai1111g was a nm1munitv pro1cct, with ,di villagers pitching in to help. 
\X'hen asked their name. Montana Hmong tell their given name and their 

"tseng" (.wn111 name 111 no particuLir order. This is a recent custom. In 
tr.1ditmn,il tmin they wuuld simply have said their given name. If there were 
sn-er.d people with the same name 111 ,1 village. thn· were differentiated by 

,1dding older. middle. dnd \'Ounger. 
Children arc given d ndme ,1t birth bv either the mother or the father. There 

sc-ems to be no prescribed method of deciding upon a name. Girls are often 
c,dled "flowen·." o~ thev m,1v be cilled "Mai." Sometimes they arc cillcd 

,1fter a precious gift which the mother received dur111g pregn~mcv. (Mai K,w's 
nwther h,1d been given an elephant tusk called Kao.) Huys are given aggressive 
names such ,is "dagger." ur "victor." Sometimes sicklv children are given new. 
"strung" n,1mes. such ,1s ''rnck, ,. "gold," or "sil\'er." 

Once a n,1mc is dcoded upon, Jt mmt be anrwunced to the spirit of the home 

rnid111g in the nHin pmt or door. All houses must have this central post e\'en if 
it is nllt needed to support the roof. I Many Montana Hmong live in trailer 
huusn: it doL·s not make sense to them to observe this ccrcmorw.) 

The LTrcnwtw itself comists of saving spco,d words over water and velluw 

benw,1x, or three joss sticks arc pL1ccd 111 a bowl of rice kernels and offered 
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with hard-boiled eggs or a hen. Hmong can divme from the yolk of a hard­

boiled egg. from the position of the toes in chicken feet. or from the tongue of a 
sacrificed fow I. 

The Hmong term "tseng" (xemz) is probablv the archaic Chinese term tseng 

fu. or the large surname grouping now called a tsu bv the Chinese. It 1s usually 
tramlated as "clan" in the literature. A child at birth be mm es a member of his 
father's tscng and remains one throughout life. A woman retains membership in 
her own tseng ,md. in a sense, becomes a member of her husband's tseng. 
Women put Nia. mother, in front of their husband's name and oldest child's 
name. In Laos, for instance, Shoa Thao was called Nia Pa Vu, wifr of Pa Vu. 
She was nut called bv her girlhood name until she came to Montana, where she 
\Vas asked for her first name. 

The tseng name bestows a special, mvsterious power on all those who arc 
born to it. All those who carry the same tseng name mav not marry each other, 
even if they cannot trace any real kinship. All tseng members, regardless of 

what Hmong group thev mav come from (there are Green Hmong Van gs, just 
as there arc \Vhne Hmong Vangs), talk ofune another to Americans as cousins. 
When ,1 nmng man travels to different villages at New Year's time to look over 
the available pretn· girls, he knows that he can always find food and shelter m 

the house of a fellow tseng member. A wife far from home can turn to her own 
tseng members for help with her in-laws. 

Hmpitality is rnch an important Hmong value that nu one should have had 

trouble finding a place to cat. People who lived near busv paths always made 
sure they had lots of food to feed guests and all comers were invited to a meal. 
The :'v1ontana Hmong arc continuing this tradition. They invited five hundred 
guests to dinner ,it their New Year's celebration in Missoula in 1977. 

The Hmong pomt out that. unlike Lio society, thev are egalitarian. There 
are no ,ir1stocrats and no commoners, but in Laos there were mme Hmong 
families who were more equal than others. These lineages belong to the Lo, Ly, 

Vang. :\1ua, Yang and Xiong xeem, precisely the names represented in 
Montana. 

Unless the folk Liles Hmong tell .ire m fact cycles of tales about the 
ancestors of diffcrcnt xccm, as suggested bv Barney, 11 but not corroborated by 

the '.\1untdna Hmong, there seem to be no scparate xeem origin tales. According 
to Lemoine, the origm of all the xffm is told in the following storv which was. 

transLited to preserve the Hmong meter by Samuel Clarke. 
After a flood 111 which all pre-people. the little people, perish, only a 

brother and sister rnrvive 

Zic demanded his sister 111 marriage, 
His sister spoke. 
Spoke how; 

Thus by rnte I smg. 
Sul! don't understand. 
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Then his sister spoke. 
You \\'dnt to marrv \'OUr sister: 
Lift up a millstone cdch oppmite. 

Let go to roll to the vdlley: 
[ Itl thev roll .rnJ make one, 
You nLirn· your sister. 

If the stones rest dpart in the '"illey, 
[We J both go and rest in our own place. 
So his sister spoke, 

Spoke words thus. 
\X/hv don't you understand' 

Let the stones go into the vallev: 

Did the stones then make one [or J 
Did the stones rest apart? 

l wlw sing Jon 't know. 

The stones rested apart. 
Zic contrived wickedlv. 
Put stones 111 the vallcv. 
Called his sister to come 

To sec the stones become onL» 

A-Zie then spoke. 
Now we two will marry, 

Spoke words thus. 
\X/ln· don't you understand' 

His sister dgain spoke. 
Take knives each on .1 separate hill. 
Throw the knives into the vallev: 

[If thcv] enter into one sheath. 
W c two will marn'. 

[!tl the knives rest dp.1rt. 
We will rest apdrt. 

So his sister spoke. 

Spoke words thus. 
\\'lw don't you understand' 

A-Zie then hit on a plan, 
He made his hedrt wicked. 
Made two pairs of knives, 
He pl.iced knives in the vallcv. 

[Thev] rested apart. 
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Threw and went mto the grass, 
[He] cilled his sister to come 

To see the two knives m a pair. 
Now we two will marry, 

He would have his sister for wife, 
Why don't you understand; 

So the two returned home, 
And asked their Mother, 

Their Mother then said, 
Heaven has no people, 
Earth has no people, 
You two must marrv. 

Kill buffaloes, kill cows, receive guests, 
Hang meat on the branches of the "Zan" tree. 
Call your brother cousin, 

Hang meat on the branches of the "Ma scmg" tree, 
Call your Mother mother-in-law. 
So then mother spoke, 
Spoke words thus, 

And the two got married. 

\Vhv don't vou understand? 

So the two got married, 

Afterwards they had d child, 
Hdd a child, what sort; 

Thus b\· rote I sing. 
Still don't understand. 

Z1e saw and did not love it, 

Zic saw and Zie got angry, 

Why don't you understand' 

A-Zie was full of anger, 

Zie drew out a great knife, 

Took the child and chopped it up, 
Why don't you understand' 

Zie took the child and chopped it up, 
\Vhere did he throw [the piecesF 
Flesh went and got a name, 

\\'hat did they become dnd what were thev called? 
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He sowed them on the hill. 
In the murning thev became people, 
Thus thev got a ndme. 
Whdt they became so they were cdled. 

\V'hv don't you understdnd; 

• 

A person IS also a member of a named lineage. derived from the name of the 
origindl known ancestor. Edch lineage has its own stories dnd traditions. At 
foner,d ,md memorial ceremonies different lineages follow their own rituals 

dnd use a different number of bowls in which the sacrificial medt is presented to 
the dncestors. (The Hmong seem to have a variety of sacred numbers-three 
.md nine .ne often referred to; seven and thirteen seem to be other special 
numbers.) v.· omen can join their husband's lineage although thev do not use the 
lmeage ndme. \V'hen a family calls its ancestors to participate at a feast, dead 
mothers arc called, along with dedd fathers, forming one unit. 

When d man becomes a weightv member of his community, after he has 
fathered rnns. he takes an "old name." To do this. he invites all his neighbors, 
relatives. ,md wife's family to a great led st where different names are proposed. 
The dgreed name becomes the "old ndme" and he is thenceforth known bv it. 

Of course. he first notifies the spirits of house and place. 

The Hmong concept of familv does not coincide with American ideas. A boy 
cdlls dll his father's brothers "father" and all his grandfather's brothers 

''grdndfather." A close relationship exists between a person and his mother's 
brother and father's sister. One cdn count on them to give gifts of silver at 
\veddings. Cross cousins often marry each other. To Hmong. our idea of the 

imLited. nucledr family is absurd. 
Officiallv. Hmong families are patriarchal. Age is venerdted but, despite 

the emphasis on seniority. lt is the youngest who tends to inherit and who. as in 
mdnv of Grimm's Fairy Tales, is the hero of their stories. Sons count for more 

th,m daughters because daughters move away when they marry. 
\V' omen defer to their husbands in public dnd let the men do the talking to 

dn outsider. In their homes. Montana Hmong men and women appear to relate 
much as du American couples-a warm and friendly feeling prevails. Some 
\\.i\'CS obvrnuslv en_1ov tcasmg their husbands. 

Men could marry several wives in Laos and some Hmong men did. Too, 
should a woman's husband die, she mav marrv her deceased husband's brother 
ur. dt le.1st, her husbancl's brother feels responsible for her children and tries to 

tredt them like his own. If a man w,mted pe.1cc in his house. he had to be 
dbsolutek fair as the women all lived together in the same house. Some Hmong 
tt,ld us that mothers in such homes sometimes had difficultin. but that all the 

children were \'cry close to one another. 
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IV Marriage and Children 

Getting married is the order of the day for Hmong young people-and they 
do surpnsinglv early'. Age fourteen 1s not uncommon for girls. This does not 

pose the problem that It would in our soCJety. The voung couple lives under the 
aegis of pdrents until thev are older and the man has his "old name." The new 

bride should take over the cooking chores from the oldest daughter but, in 
:\1ontana. nmng wives appear to have much freedom. They may continue their 
education dnd. if thev have young children. a mother-in-law or even the 

husband is left in charge to baby-sit. Montana Hmong men are affectionate 
toward their little children. Fathers often take over the feeding of toddlers; 

they can be seen at social gatherings giving the baby a bottle. 
Hmong marriages could be drLmged by parents but young people often 

took matters into their own hands and eloped. Of course. the girl pretended 
that the bov forced her to run away. That was only good form. The young 
couple then lived together at the boy's house for three days. The girl's parents 

did not worn· when messengers drnved bearing gifts from the boy. 
After the three d.ivs the girl returned home to weather the storm. 

'.\legotiatiuns began in earnest as the two families looked each other over. Gifts 
were presented by the prospective groom to members of the bride's family. It 

mcreased his prestige if he could be generous and ifthe silver bars he gave were 
his own. not his father's. The groom then, as now, defrayed the cost of the 

wedding teast. The bride received rich clothes and silver jewelry from her 
family. The groom's family assumed the responsibility for household effects. 

There are three parts to the actual marriage ceremonv. First, each family 

chooses an elder as spokesman. The two elders compete with one another, often 

m verse, admonishing the two families in correct behavior. The elder 

representing the girl's family mav order the groom to stay faithful to his wife 
"for as long as it takes this pig vou are consuming to grow back together and 

run off into the forest 1" The next part consists of the groom thanking his wife's 
relatives for allowing him to marrv her. The final part comes when he 

mtroduces his bride to his ancestors. 
Montana Hmong have left behind much of then Laos ceremonial life, but 

they still celebrate weddings in the old style. The following describes that part 
of the wedding celebrated at the home of the bride. This generally gets under 
way about noon after the women have spent all morning preparing large 
quantities of food: dn· and stickv rice. chicken marinated in a special sauce, a 

vdriation on Chinese "spring rolls." fish sauce, spicy herbs, cucumbers (but not 
tomatoes), leaflettuce, and beef tripe if It is not taboo (food taboos are observed 
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by some xeem: Vangs cannot eat fruit and nee togrther because of a snake 

demon which will molest them if they do: the Xiongs. some sav the Yangs, 
cannot edt the heart of an animal: Lys cannot eat tnpe). Hmong women are 
excellent cooks dnd very adept at cutting and chopping. 

The guests gather at noon. Shortly afterward, the young people enter. The 
bride we,m the tradit10nal costume of her family which. in the past, she began 
to prepare when but a little girl. This was previously worn at New Year's when 
flirting with the ho\"S. Hmong men gave up wearing their costume once they 
came into close contdct with the outside world. At weddings thev generallv 
wear d black silk vest with Chinese frog buttons, a shocking pink sash. and the 
same kind ofheavv silver necklace as the bride. Harnev savs that the bride and 
groom exchange neckL1ces, al though the Hmong assured us they h,1d not seen 
this done. However. at one wedding the eldest male relative placed a small 

golden cham about the groom's neck. 

Once order is established with the children shooed mto the kitchen and the 
guests !med along the walls, the groom and his best man rhvthm1callv kneel to 

each member of the bride's familv. saying. "Thank you for letting me marry 
your sister/daughter." This can go on and on as there dre many members to 
what n>mtitutes a Hmong familv and no one wishes to be overlooked. 

The bride dnd groom then step to the head of the rnom where tv;o older 

men stdnd on either side who commence a chant in an archaic form of Hmong. 
The father-m-law tin white stnngs around the couple's wrists and a string 
around d hard-boiled egg so as to cut it neath· in half. The young couple, who 

has been fasting. eat the egg and wash it down with d tumbler of whiskey. 
Relatives line up with fruit, chicken, and cookies, gifts to the bride and groom, 
as thev tie strings about then wrists and wish them the best. 

The bride and groom are toasted manv times. The groom must drink each 

toast (or find some inconspicuous way to ,1void doing so). At the conclusion of 
the festivities the groom is generally quite mtox1cated, but thi1 does not 
constitute bad manners. The father-m-law may merelv comment. "I'll have to 

teach that new son ofmme to hold his liquor." Hmong, however, do not usually 
drink unless it is for some ceremonial occasion and then they drink whiskey. 

~·edding presuHs. wrapped in no apparent ceremonial color as they would 
be in China. are not opened before the guests, but arc piled onto the table until 
it is time to eat. The honored guests are invited to eat dt the head table (the 

bride and groom do not sit with the guests). Food 1s served and the father-in­
law encourages the guests to eat. He must not eat after the guests have finished, 
nor should he ce,1se before thn· do (this would make them seem greedy ). 10 

When the guests are through. the women enter to quicklv clear the table and 
clean up. The part\" 1s over. 

In Lws. Hmong families had manv children. A woman had her first baby 
about the age of sixteen. They continued to have babies up to menopause with 
no stigma attached to a mother who had a baby at the same time as her 
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cLrnghtcr. One re,mrn fur L1q2:e Lu111l1es might h,ive been the high l!lfant 

nwrcd1ty Lite. \"mg P,h1's mother hdd twent\' children. Onlv ten survived 

int.ancy "She h.1s never shed ,1 tedr." Vang Pa<' told m. "became her own 

mother t<1ld her th,1t cr\'lng h,irms the eves. She h.11 better eves than I hdve." 

Bcf,1 re a wom~m bcL"lmc pregnant. she or her husb,md dre,m1ed that a snake 

bit them. Dre.mis are vcrv imporLmt to the Hmong smcc they foretell the 

future. Rccei\'lng nwnn· or other valuables in .1 dre,m1 means "plentv ot 

trouble" from which 1t is oiten difficult to shield llneself. nTn if one su\·s home 

and ,1vc>1ds dll d.mgers At the birth of the child. the husb,md traditiorHllv 

assisted the \\'lfr durmg delivery and cut the umbilical cPrcl. Even 111 Montana 

the husband tries to sta\· at the hrnpit.d until his wife c.m sdfelv come lwme wnh 
the b.ibv. 

To keep their bodies '1rong (now ,md ll1 old ,1ge) new ,md expect,lllt 

mothers ,1v01d drinking cold things. They e,1t chicken and nee prepared with 

he.il thful herbs. In recent times. women have begun to feed cow's milk to their 

babies because 1t is convement and because thev believe that nursing mdkes a 

wom,m age prematurelv. In the past, Hmong women worked terribly hard. A 

woman ,,f fortv-five wds considered old. \"/omen nursed babies for vears. until 

a new ,1ne came .dong. The Montan.1 Hmong .igree with Chindarsi 12 thdt 1t is a 

slll for a woman to give milk to another babv than the one she is nurs111g. A 

breach of tlm t.iboo \\ill result m lightning stnkmg her dt ad. 

Small babies .ire cunstantly 111 close contact wnh ,mother person. either on 

the mother's back or tied tu the back of an older sibling with a baby carrier. The 

\\'hne Hmong say the\' learned to decurate hahv carriers from the Green 

Hmnng. The de.,ign uf some of those on dispL1v is b,;sed un .i bariked pattern 
c),Hh. 

The relat)()nship between the ,,lder brother and the babv nn his b.ick is oiten 

close, wnh th:: older bwther becoming a guide and mentor as long as he lives. 

Like all children. Hnrnng nmngsters preferred tll pl.iv without a babv on their 

bdcks and tned to meak away. Thev were spanked when cmght. Tou. boys 

\\'Crt' snTrd\· bed ten .1t times bv the sdme fathers who later tllL! them stones in 

the cvcnrngs. Tu the Hmong w.l\' of thinkmg. sl.ipping cl11ldren is a form of 

cuddlmg them: it .ilso seer11s to be a form uf toughenmg them. 

Hmong children ,ire ,illowcd to be vcr\' <1ctive. ~7 hen the cummotion 

becomes tr>o gre.it. some pd rents whistle at tllt' ,,ffrnders thruugh closed teeth 

tl' be quiet. \v1th rrnxed results. Yuung girls .. dthough thcv mmt d<l the 

rnokinp;. ,ire p;iven as much free tune ,is possible by their mothers in order to 

embroider ,md to flirt with bovs. 

P.ncn" w.illt their children to he self-rcli,rnt. By the ,1ge uf twu. Hmong 

children m,1\· be l::ft ,1t the gr.mdp.irent 's house t<' play with uthcr children who 
,ire runn111g ,;buut wnh latle supervision. A .'\font,!lld Hmong recalls hcing left 

.done ,dl ,Ln· at the ,igc ut three. to frnd for himself until his nwther .rnd older 

brothers returned 111 the evening. Children as voung as nme or ten vears were 
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leit alone to manage the animals m outlying farms. with onlv a dog to protect 

them from prowling animals and the other thmgs that "go hump" in the night. 

The protective dogs were never let in the house or given personal names. 
Children were ingenious at making then own toys. Girls made dolls out of 

sticks md dressed them in clothes. They also made dollhouscs for them. Boys 

played with tops and crossbows that were usudllv nude for them by an older 
relative. ,\fontana hon often play hunting games with tov rifles and sticks. The 

boys are tough and agile. Thcv en_1oy mccer and runnmg games. It is not 
unusual. however. to see a young man pick up a toddler and entertain him 
during a break in the game. Vv'hen small, bovs and girls plaved and still play 
together; when older. girls and bov:; of the same tscng name avoid each other. 
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r T The Supernatural 

When illness proved unresponsive to herbd! medic111n. soul loss Wds suspected. 

Like other peopln of East Asid, the Hnrnng believe 111 multiple souls. The 

Hmong 111 Montdnd hdve told m they th111k there mav be ,1bout three (the main 

soul is locdted m the head). Souls are fickle: they mdv ledve a person to wander 

about. Sometimn thev tna\· !me their WdV dnd not come back, or an evil spirit 
might s1L1tch one. Sometimes une may be enticed into the land of the dead by 

lonely reldtives who mrss the living. Hmong children and old people wear 

neck!dccs oLilvcr to help anchor the restless mu!. Smdll children may d!so wear 

anklets with bells. V dng Pao\ old mother does not d!!ow her picture to be 

taken: she fears her soul rmght mistdke the picture for her. Other Montand 

Hmong. however, en1oy having their pictures taken: thev own thick albums of 
photographs ot friends 111 Lms. 

Accurding to Morechdnd.22 the Hmong soul likes bedutiful clothes. It is 
more likely to sL1v put it a permn is be,mtifully attired. 

\\'hen ,1 bab\· screams and nothing seems to help. the mother assumes this is 

because the bdb\··s lllil has drifted aW,l\'. (;enera!!y, calling the child's name 

outside the house 111 all directions will make it return. If this docs not help, or if 

the infant tlr perstm is seriouslv ill, in the past the family would call in a 
specraliq, 

There ,ire three kinds of specid!ists in things supernatural: d Lire wise man 

or 11L1cle (like the Chmese sage in the storv about the defeat of the Hmong). an 
exorcist priest. and ,1 shaman. The exorust priest is an cider who has learned d 

number ,,f nL1gicil chants during a period of apprenticeship. He rs not a full 

time specid!ist. ,ii though savmg the chants so mcreases his natural, mysterious 

power thdt he can pick up red-hot iron with bdre hands, place molten metal on 
his head. or w,ilk on sharp knife blades without harm. His mysterious power is 

great eiwugh that he crn wrntle with evil demons to expel them from the sick 

pernm. To tell if the exorcist print is succeeding in this battle, an egg is 
balanced on the run of a btnd. If it sLmds upright. the demon is in foll 

conunand: when 1t falls, the demon ha·; been vanquished. Magical Wt'rds seem 

to be nscntial. Tl11s i.s true in other instancn as well. Le., Ill order to be a good 

smith I ,md all good exorcist priests are al\O smiths) one must know the correct 
words. The task then is as g1'tlll ,ts done. 

The shdnLm cm go into ,1 trdnce and. ,is the Hmong sdy, "tr,1vel." In the 

course othis tLmn· he recounts his ddventures ,md the progress of his journey. 

Accomp,mied b\· his heavenlv troops llll horseback. he charges off to capture 
lost souk 
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A shaman is a person who may have suffered from mental illness, which he 

''r she has overcome bv learning to control the spirit which possessed the body 
and c.1used the illness. Hmong shamans place a cloth over the face when they go 
mto d tr.rnce, and rhvthmicallv shake metal disks on a ring. (The Hmong 

shdm,rn is SllmLir to the shaman of the Steppe people of Central Asia and of the 

Lkimo.) Clnnbing the axis of the universe, the shaman's tree, he searches for 
lust souls on all the different levels or worlds. Hmong shamans and priests 

resemble Chinese popular Ta01st practitioners. 
The Hmong believe in a Supreme Heing in the heavens who 1s, however, far 

removed from man ,rnd his troubles. Hmong do not seem to be great 
metaphysical svstems builders, nor are they much concerned with naming 
constellations and telling stories to explain the positions of the stars. There are, 
however, manv spin ts of dubious intentions inh,1biting the environment. A 
divine force embodied in lightning may strike to revenge evil. For instance, 

several Mont,ma Hmong have told m the following story: 
A second wife was mean to the children of the first wife while the latter was 

at a different farm with the common husband. In despair, the children set out to 

find their p.irents. The babv died on the way. Later, when the second wife was 
confronted with the dead babv, she demed having been me,rn to the children. As 

she prntc1tt:d her innocence, a great flame shot from the heavens and killed her. 

Hmong do not build temples or st,itues to saints or gods ,is the Chinese and Lao 

people. Their religious life remains more hidden and internalized. The house 

might be considered the Hmong temple since the spirit of the family is focused 
in the m~1in post and door. In this context It is interesting that, when driving 
,irmmd Missoula with older Hmong women, they seem most interested in 
seeing large houses and commenting upon them. \V'here traditional Chinese 
gcneralh- feel that food. next clothes and, far to the end of the list, houses are 
desirable, the order seems different for the Hmong. Younger women have also 
s,nd how much they dream ofa big house. Neither does gourmet food appear to 

hold the center stage for the Hmong ,is it does for the Chinese. At a banquet, the 
food is not endlessly commented upon dml cmnpc1rcd with other gastronomical 

delights. 
Religmus life seems to reside in the power of the oral tradition. It mav be 

significant that the Hmong are reallv not eager to write then own language. 

This Wds already noted bv C:larke. 21 In Montan,1 most Hmong are not really 
conversant with the new alphabet. Developing d Hmong-English dictionary is 

not a priority with them. They indicate that the Lao-English dictionarv they 
have is sufficient. This mav. of course, be due to the fact that they long to return 

to Laos. 
A man who seeks sp1ntual comfort may turn either to magical chants and 

sc1crificcs or to his ancestors. It is a man's duty to take cire of his father after 

death by preparing feasts for him and burning paper money. The other lineage 
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dead are also invited to attend, vet there seems to be mme leeway about how 
one calls them to attend. It does not seem to be necessarv to remember them bv 

name past the parental generation. There is a connection between the ancestors 

and a small altar shelf, called a Flowerv altar, on which a bowl of rice kernels 
and incense is placed. People here remember keeping ont 111 their house in Laos 

but, as it must be prepared bv a priest or shaman and none is av,1ilable, thev 
wert unwilling to explain to us how it functioned. 24 
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VI Arts and Crafts 
.\/L 'SIC 

.'VLmv c,1ttle dre sacnticed dt the funerdls ofwealthv men, in pdrt to accompany 
the dead tu the land bcvond. and 111 p,ut to feed all the relatives who have come 
tn mourn. The ceremomes are conducted by a pnest, the same type of person 

cillnl on for exorcising demons. One of his functions is to open the road for the 
Lkad. Tu further help the dead on his ddngcrnus and fearful way, men plav the 
six tube tlutc which the Chmese cill ,J liu sheng and which the Hmong call 

"geng" 1 •• ~<'<'.fl: the Lao is khene. 
The gcng is not the vmce of the dedd, but d means by which the livmg may 

prdv to the dc,1d and be hedrd by them. The geng speaks Hmong words. As a 
tondl Lmgudge. Hmong lends itself w translatmn mto drum beats and other 
music,d notn. Hmong can blow on ledves so that it sounds like bird calls to us, 
but it un be understood in words by uther Hmong. This allows for a dimension 

m mstrumcntdl music which \Xi es tern music lacks. 
Besides the geng. Hmong pla\· d regular flute, a juintcd flute, d mouth 

orgdn, ,md drums. The mouth org,m. or Jew's hdrp. is med bv lovers to talk to 
each other. Hmong also play a strmged instrument called an er hu in Chinese. 

The one tm display comes from Montegnards in Vietnam. 
The geci plaver is dn expert ,v\10 hds to complete an ,ipprenticeship. Ceej 

pLwmg uften runs m families. Geer plavers arc also dancers ,md acrobats. They 
LLmcc as thev play, sometimes around the coffin. Ceei plavers sometimes are so 
skilled thdt thev can make somers,1ults while pL1ving or ddnce on stilts. ( ;eej 
cnmc in different sizes, thus allowmg for orchestral effects. The .~eef is d very 
,,ld instrument in Southeast Asia. The geef of the Hmong of western Kweichow 
,md of Lrns have tubes arr,mged horizontally. like those on display, while the 

~""./ of the Black Hmong of eastern Kweichow drc vertic1J.2s 
Some gee1 instruments are huge. reachit'g seven feet in length. The ge~1 is 

based tlll the principle of the free reed. This reed is either of peach wood or 

made frnm a piece of ,1 broken brass drum. A stopper is inserted into the 
mouthpiece when not in use, so that spiders cannot make their home in it. 
Before planng, a geef must be stMked in water dnd carefully coated with wax. 

The .\fontana Hmung have told us little abuut drums, except that they may 
onlv be used for funerals. From the literature, we gather that both hide drums 
,md bronze drums have been important with other groups. Bernatzik26 

describes dn old drum which was in the possession 0L1 Hmong chieftain, nuw in 
the Voelkcrlunde Museum in Vienna. on whichgee1 players arc illustrated. It is 

of ,1 general tvpe as that on dispLl\' which was bought in Laos from the Lao. 
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THE OR.-lL FR.-lDITIOS 

The Hmong love to m1g. Some of the songs appdrentlv have tLiditiondl words, 
others dre m.idc up for special events. Oral lncrature 1s cle,1rly the most 

importdnt .ut form \\.hen t,dkmg to a Hmong for a short time, tllle he Ms mdny 

wonderful stPncs: h1st()ncd, sdd, funnv, entertammg. The Hmong trv to keep 

their stones ,1ccur,1tc; thn· do not seem to varv them freelv. Some Hmong have 

told us that storvtellrng time1 are deeply emotional events which move the 
audience tu tears ,11 thn· remember their own sorrows. 

M,m\· Hmong st<'nes belong to cvcles of tales which probably reldte the 

adventures ofdncestral heroes. although no one in Montan,1 was able to tell ma 

complete cvclc. It seems that certain old men dre expert storvtellers. Until such 

an old n1dn comes w Montana and is willing to tell us his stones, the following 

short excerpt from the Orphan Nau HL1ii cycle gives some idea of the nature of 

them. Grahamr collected and published mam· stones from the Hmong living 

along the Sze-Ch' uan Yunnan border. From these 1 t is gathered that the girl, 

lie, ongi11dllv did not \\'ish to marn· the orph.m became of his poor clothes. 

NAU BLAII AND ZIE 

told bv Mua Cha 

Once 11pon ,1 t1111e there 11'<1S a poor orplzan boy. rr 'lzrn all tlze otlzer p11111g people put Oil tlzeir 
clothes and 11•c11t ro play tl1e hall game at .\'ew Year's, lze 1nnt aro1md 111 rags . .\',111e ,iftlze 
girls wanted r,, play witlz lzim. He 11•e11t lzome, t''''k d,11un lzis geng luhich lie played 
11•011derfit!ly 1uell. and reum1ed to lulzere tlze yotm\Z pe<>plc 1Nre pf,1ying. He played and 
played heat1ttfi1lly and, as lzc played, he danced . .Zte (this name refers to the youngest 

and most beautiful daughter) sau• lzim andfe!l i11lol'l'1uitlz lzi111. She_1;,n,wed h1111 home. 
He said, "Jlfmse go /z,1111e. } 'otir parents 11,ill ne1•er alfo1u me t'' marry yoti. " 

Irlzen Zie 11•e111 inr,, his bedroom slzeJ;11md tlzat lze lzad a,t;rear many si/11er bo1uls, gold 
chopsticks and otlzer rreas11res (which he had stolen from the Monkey People in an 
earlier ep1 sode ). 

He s,11d, ".-!// tlzese tlm1gs are 111ine, not yotirs." 

Zie dernlcd r,1 stay 11•1tlz lzim biit size did not become lzis real 1ui(e. 

The ''rpl1cm wntinued r,, play tlze grng. He played ir S'' 11•ell tlzat rlze dead souls 111 lzea!'en 
heard lzim and /,111ged to lzal'f lzim come up to lzeal'en r,, play _1;,r tlzem. One beaziti.fu/ 
morning, 11•1rlz a brillia111 hf11e sky and tlze sun slzirmnerin,t; 011 tlze nwzmtain peaks, Zie stood 
outside lzis ,Jc.c,r. Size satl' tll't' b11tterflies J1U(rom rlze sky, t11mbling <'l'fr and onr each Mher 
until tlzey rcaclzed tlze place 11•/zere size stood .. -ind lo, tlzey 1Uere t11•0 yozmg men luiw said to 
her, "r1 ·e 11''1111 to take .\'a11 Bia ii up t1> lzcal'en tt> play J~ir us. " 

The t
1 rpl11m l1eard tlzm1 and said, ''H,111' can I go ro hea11e11' '' I cmmot Jly''' 

'"f'lze )'c11111g men s,ml, "'f'lzat is easy. Jtist p11t your lzead imder ''tir armpits." 
Tlze ,t;irl did 1101 11•a11t tlze orplza11 to go. 'f'lze til'o yo1mg men/lnally w111•inced lzer that it 
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11 ·c11i/d only be tmttl romorro1i', ll'lzen t!tey 1i',111ld bring lwn back to eartli. So Na11 Blaii p11r -

l11s lzead 1mdn rlzeir amtpirs. One momenr, lie lzeard a so1md as tl1011.~lz scratching the palm 
rl1arcl1 of rl1t' r,1,{· the next, he stood in hea1,en. 

He played Im gmg ro t!te so11ls in hea1•e11. One of rhe girls there fell i11 lo11e with l11m. She 
11•,11dd 11c1r let lzim go back re' earth the 11ext day. He tried ro break au•ay, b11t he co11ld 11ot. 

b·ery 111onw1g lze rried t'' ger au'ay. Z1e would hear tlze 5,111nd of the geng come closer and 
c'/,iser ,md rl1n1, 111sread of .\'a11 Blaii appearing, the sc1111id receded. Zie cried and med. Size 
l,1n~ed .fen lwn s11 much. Lie decided to ask a ll'ise sa.~e .f(1r help. He told her to take a spoon 
<111d r,1 lza11g 1r ,11•er t!tejlrepl,1ce 111 the ho11Se. Size slw1dd sp111 tt aro11nd in her hands mzd said, 
''.\fay rite lteur ,,( rlzis sp111111 b11rn my lol'e i11to Sau Blai1 's heart." Bur fl'fll tho11glz Sa11 
Hl,m 111 lze,11•e11 11•as _!)/led tuitlz a terrible lon,i<tng j(1r lzer, lze w11ld nor get awayfrom lze,wen, 
b,1ck ro eartl1. 

In despair, Zie went back to rite wise old man and asked lzim tl'izat size sho11ld do. "Co 
11p r,1 !teat'fll and bring him back yo11rse/f~ '' 11•as !!IS adt•ice. 

In t!t11se tunes, bej(ire 1nen !tad lwwme t110 el'il, there teas a road 11p to heaven 1uhich has 
stnce been bl1Yked. So Zie went 11p to lm1t't'll b11t, look as nniclz as she may, size co11ld not find 
tl1e ''rphan .\'mi Blaii any11,/zere 

."1gai11 size returned to the wise ma11, 11,/w rraveledfreely betu,ee11 hea1'en and eartlz. He 
s,11d, "Tomc1rro1u morning stmzd by the highway. 1'011 u•ill see many horsemen pass. lf'ait 
1mttl yo11 see a 1111serable horse pass, t!ten rnsh 011t and grab t!te rider. It U'il/ be yo11r lot>e. " 

Size 1umr early next morning and waited and waitd. At last size began to cry ll'hen she 
·'"111• 111mzy lwrsmzen ride by on .fine, sleek !torses. At the 1't'rY end of the col11mn a pitif11/, 
dirty, small lzorse stumbled along. Size remembered the wise man's words. Size rushed 011t and 
grabbed rite rider. It was, indeed, .Va11 Biait. They ll'ertt off together and talked and talked. 

The lieat'enly girl iulzo lwdfallen in icil'e witlz Sa11 Blaii came by and said to Zie, 'Tou 
cannot lial'e lzt111. I want to marry lzim. ''So the old men in heaven decided that the only thing 
r,1 de 11,as _1;,r tlze two girls t11 compete for .\'ai Blaii. They decided to haue a wntest to see 111/w 

tuas t!te mosr bea11tifu/. The heavenly girl changed her do rites three times a day, wearing ever 
111cire lol'ely n1sr1m1es, b11t site still was not as louely as Zie, his 0111n trne love. Finally .\'a11 

Hla1i 11,as pmnirred by t!te elders to marry Zie. Sau Blaii and Zie became married and 
rewrned t11 earrl1. 

Two Hmong smiths live in the Umted States, one in Philadelphia and the other 

111 the Los Angeles area. In Mua Cha 's grand parental and parental generation 
there were many Hmong smiths. Srmths were also great exorcist priests. The 
srmths did farm work as did everyone else but. when the weather was bad. they 

set up a smithv in their homes. The essential tool for this was a bellows. This 

was made from a hollowed log with a piston wrapped with chicken feathers. It 
worked much like a bicvcle pump. Once the fire was white hot, metal (which 
the Hmong obtained thrnugh trade) was melted and beaten into weapons, or it 

was spun 111 to thin wire bv passing it successive! v through ever smaller holes on 
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a metal plate which resembles a knitting needle gauge. With only an 
elementary pair of pliers and a few other tools, Mua Cha 's father made the 
delicate earrings on display. The designs incised on the rings are called "fish 
eyes," but Mua Cha does not know why. 

The Hmong in different areas of Laos have different necklaces. The 
multitiered silver necklace is of the Xieng Khouang-Houa Phanh area, while 
the Hmong to the west and south wore round neckbands. The horned plaques 
on the Xieng Khouang silver chains may be inscribed with symbols to denote 
the wearer's personal name, but this is done only when deemed necessary by a 
priest or shaman. What the origin or meaning of these plaques is, we were 
unable to determine. It is interesting that the much poorer Hmong in China 
visited by Graham did not have necklaces, but wore instead a front piece (like 
an apron bib) to cover the women's breasts.28 Is the silver necklace a substitute 

for this older, embroidered breast cover of cloth? 
The smith who made jewelry also made agricultural tools and weapons. 

Mua Cha remembers a great sword his grandfather kept under the bed. It was 
about three feet long with spurs along the blunt side (called chicken feet by the 
Hmong) , and a metal chain soldered beneath. The sword, worn in a scabbard 
tied to the back, was drawn over the head and twirled through the air so that 

the chain made a fierce, rasping noise. 
The flintlock guns on display were handmade by Hmong smiths. The barrel 

was made from an iron rod which was drilled with a red-hot drill bit attached 

to a bow. 
The practice of enameling silver rings and bracelets seems to be a recent 

borrowing from the Lao or Thai . 

COSTUME 

Each ethnic group in Laos has its own basic costume design which sets the group 
apart from all the others. The basic Hmong woman's dress consists of a turban, 
a fairly short jacket which closes in front, an apron or two, a full-pleated skirt 
and puttees wrapped around the calves (Hmong women used to be embarrassed 
to show bare legs). This basic dress formula varies among different Hmong 
groups according to hereditary affiliations and according to the region of Laos 

within which they live . 
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In ,1ddition to hereditary and area variabln. Hmong costume is determined 
by the rule that the minority must adapt itself to the cmtoms of the ma_Jority in 
dress or. as one Hmong put it, "Jfvou arc a gr av pigeon and move in with black 
crows. nm must change vour feathers to black." The family which first took up 
residence m a new area and established good relations with the spirit of the 

place set the style for all those who came later. as long as thev were of the same 

chia or tribe. In ,1 given village area, for example, all V:.'hite Hmong wcdr the 
same costume and probably use the same basic embroiderv designs and pdtterns 
also. All Green Hmong still wear their peculiar bdtikcd skirt and multicolored 
embroideries. but probably ,idopt the turban stde of their White Hmong co­

villagers. 
Due to the in terplav of three variables, hcreditarv membership in one of the 

Hmong chi,1 or tribes. regmnal style prderenccs, and dominance of one 

particular lmeage m a given area. the costumes of the Laotian Hmong are 
infimtelv vdri.1ble. In \1ontana the "old" \\'hitc Hmong from Xieng Khouang 

of Vang Pdo 's lmeage dre clearly dominant at this time. At the 1977 New Y car's 
banquet tu which American friends were invited, almost ,ill the women wore 
the tr,1ditimul "nld" Xicng Khouang White Hmong costume with but d few 
exceptions. Snmc wumen wore Green Hmong skirts bccrnse they were going 
to pert~irm m folkloric entertainment; one woman wore the distinctive red 
turban ,if the "new" Hmong type. What the pdrticular costume of a given area 

will be is deuded b\· the women themselves, even though it gives visual reality 
to power alignments among the men. 

A \X"hite Hmong girl from dn old Hmong, Hmooh Lmg. lineage wears a 
maroon turban on festive occasions. If she is unmarried she decorates the turban 

with a bLick and white stripe which was generally woven by the Black Thai. 
She also wears a short. bL1ckjacket edged in roval blue with royal blue cuffs and 
a sailor collar in b,1ck decorated with a double rectilinear design. Two black 
aprons are worn one in front with lime-green ties and the other m back with 
shocking r111k tics which arc elaborately embroidered in ,l white on lime-green 

appliquc or un a slwcking pink background 111 Xicng Khouang. 
In the p.ist, she would have worn a plain white hemp skirt woven by the 

women on handlooms. then bleached by immersing the fabnc in black mud. At 

some nme ,md place during the Hmong\ so1ourn in Laos, the skirt was 
generalh- replaced b\· black trousers of an ingenious cut. The White Hmong of 
X1eng Khouang ,,f .i "new" line.ige (a lineage whose ancestors came to Laos 
after the T a1-p111g Rebellion, 1851-1875) wears the same general G1stume but 

substitutes a red-tasseled headdress for them.noon turban. Essential for festive 

attire is a heavy silver necklace. 
The v:.·hite Hmong of Saivaboury prov111ce and the .irca near Louang 

Prab.ing, wear an .iprnn edged in blue or aqua and different tvpes of necklaces. 
They also use different embrniden· patterns. In Saiyabourv, the old Hmong 
families \\Tar .i differently wrapped navy blue or black turban decorated with 

45 



red pompons for special occasions. The "new" Hmong costume on display 
comes from Sdivabourv. Near V dng Vicng some \Vhite Hmong wear a black 

turban tied ,1 bit liked Salv«ttion Arm\· bonnet. 2" The Green Hmong and Striped 

Hmong also vary their costumes bv area. 

The Green Hmong woman in Montana who makes traditional skirts docs 

not first batik the material to set the pattern. Instead, she divides the surface by 
sewing on colored ribbons, then arranges the applique triangles and Xs 
surrounded bv cross-stitch. Young. unmarried c;reen Hmong girls also wear 

belts of cross-stitch embroidery richly fringed with beads and silver coins. 
Green Hmong women mav also wear a beaded and coin-decorated turban. 

As \VdS mentioned earlier, the decorations on the Green Hmong skirt are 
said to derive from an ancient script. The uppermost band is said to tell of the 
constitution of the old Hmong kingdom, the second of social rules ofbehavior, 
and the last to list the laws. Clearlv. the women did not know the script and, 
thus, felt free to vary the patterns to serve their aesthetic inclinations. The 

skirts give an overall pink impression, although the base color is blue-black (see 

cover) when from Xieng Khouang or Houa Ph,mh. 
The c;reen Hmong of western Laos wear batiked and embroidered skirts 

which arc predominantly blue in over-all color, not simply in the underlying 

bdtiked mdtcrials as is true of the Green Hmong skirts from Hema Phanh 

prnvmce. In some families old, entirely batiked hemp skirts are kept as 
heirlooms. They constitute part of the wedding gift to the bride from her 
family. The Green Hmongjackets are similar to those of the White Hmong, but 

dre piped down the front in multiple colors, especially red and gold. They wear 
a sailor collar in back which they supposedly "stole" from the White Hmong. 

That is whv, lt ts said, some Green Hmong groups wear their embroidery 

collars inside out. To see the patterns, one must lift the colldr. 
On festive occasions the costume of Striped Hmong women from the Sam 

'.\leua area is distinguished bv a large, round turban decorated with 

embroidered, coin-fringed bands (see cover), wrapped around a bun ofhan at 
the top of the head. This hair style was noted very e,irly in Chinese history as 
peculiar to the "southern barbarians." Montana Hmong usuallv wear their hair 

dS do Lwtian women - in a ponytail pinned up with a barret. 
Fm even·day the Striped Hmong of the Sam Neua area wear a black head 

scHf, which thcv bought from the Black Thai who weave it with their own 
p,itterns and colors. These Striped Hmong wear a coin-decorated embroidered 

vnt similar to that worn by their men on festive occasions, and the same 
necklace dS that worn bv the V.'l11te Hmong of Xieng Khouang province. 
Under this thev wear a _iacket with narrow striped sleeves. These are said to 

s\·mbolize tiger stripes dS this particular group of Hmong feels a close 
reLitionship to that powerful beast. (One of the older Hmong Tsai ladies told us 
that, when buving a wmtcr jacket, she looked for fake tiger fur in order to 

continue her group identification through costume.) Two aprons are worn, one 
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m front and one in back, with a wide blue stripe down the center. Several 
green. pink, ,md orange sashes are wound round the waist, often topped by a 

silver filigree belt. 
Striped Hnwng reside 111 other parts of Laos besides in the Sam Neua area. 

The Montana Hmong suggest that the Striped Hmong costume of the Sam 
Neua are;i ma\· simply be an area variant of the White Hmong costume. 
Lemoine 's work mggests otherwise ,111 as do pictures taken by Graham31 which 
Pa Foua Ly identified as Striped Hmong. 

Hmong people have long been known for their embroidery. Heginning at 
apprnx1matelv dge six, the women spent every free moment working on their 
art. Thev often worked in a group. The girl who m,ide the finest stitches and 
111vented the most interesting pattern variations was honored and emulated. 
Embrmderies were made as gifts for friends and relatives. This still is done . 
.\1arn· fortun,lte Americans have received embroidered bags and cloths. 

The Hmong use a varietv of embroidery techniques, often in combination. 

The most unusual of these is the use oi reverse applique wherein the design is 
ere.ired by the underlying nuterial .ippearing through cuts in the applique 
cloth. To mdke these patterns, ,1 wom,m first makes a grid pattern by running a 
needle ,dong the warp and weft thredds of the cloth. This is accomplished 
entirelv by eve. sans ruler or other guide. Next, the pattern 1s cut, again 
withl1ut anv aids. She bastes the top cloth onto the underlying cloth which, for 

the \'\'hire Hmong here, should either be shocking pink or lime-green with a 
white top cloth. Holding the work on an upraised knee as she sits on a stool, the 

top cloth is sewn on with a buttonhole 5tttch or a simple over stitch. This is 
executed wtth great reguLiritv dnd rnmuteness. \V'hen completed, small red 

and green crewelwork triangles are embroidered ,is a finishing touch. Other 
pdnels of the apron band mav be decorated with chdm stitch embroidery in ,1 

pattern l,f interlocking Js or spirdls. 
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This pdttern may be unique to the Vang Pao lmedge. It is called "snails." 
Each Hmong pdttern has its own tHme, often devised by the woman who 

!ll\Tllted the design. Most of the names cannot be translated, no more than our 
p\-en namn can be, 1.e .. Betty and Ruth. Some names, however, refer to the 

shdpe of the design: circle. rectangle. spiral, sea shell. earthworm, or square . 
. 'v1on1 A,L1ms, working on Hmong costumes for the Textile Museum in 

\'i," .1shingtun, D. C. ,12 \HI tes that yuung girls are viewed as flowers and that the 

cmbrniden· designs !11d\" reflect this. Hmong men, when asked, said that 
cmnparing girls to flowers 1s a Lao concept that 1s not origind!lv theirs. They 

did .1gree th.it little girls often have ndmes referring to flowers. but the flowers 
m question often refer to the cash crop thev cultivated m Laos. Even though the 
\\"hite Hmong word for embrmderv, pai ntaub, means sewing flowers, could the 

embroider\· designs themselves refer to money or wealth; 
The festi\"t· costume 1s also the wtdding dn»s. Essential to the wedding 1s 

the tr.msfer ot silver coim (m the past, cowrie shells and silver bars) to the gn!'s 
f,Jlmlv b\· the groom. The bride's costume may symbolize wealth, that 
tr.msfcrred at weddings and that of dnticipated children. It is significant that 

h,n·mg manv children is one wav a man mav become the head of a large 
t~illowmg of!O\·,il supporters who can increase his real wealth with then labor. 
\'l,"c,ilth dnd leadership gener.11ly v.:ent together for the Hmong - d leader 
needs monn· m order to entertain. Cia Mua told us that having one hundred 

people for dmner at Vang Pan's house in Long Cheng WdS normal' 
.\!lonev cledr!y does not mean the same thing to the Hmong as it don to 

members uf the American consumer society. The Hmong tried to amass 
tn:dsure in Laus. where the official coinage was generally in disarrav. They 

dealt with two tvpes: paper money for spending .md silver. Thev did not spend 
the silver. but hid it in secret caches under rocks. Treasure 1s associated with 
n:ncratmg the ancestors. be it assuring a fitting ti.meral for the father or 

prnv1ding for the marnages of his descendants. 11 

Hemg in debt may constitute a real menace to the living. particularlv should 
the person one 1s in debt to die. The dead person mav put pressure on the living 
w repay the debt by being reborn dS a sickly. deformed babv. To appease the 
dedd lender, the famih· must hold a Lirge, sacrificial memorial fca,;t. 

One of the most often expressed anxieties of the Montana Hmong is the 

need for d job. e\"Cn when they seemmglv have enough to live on. They all work 
tcrnblv hard. and dnve themselves to work even hardn because thev must 

h.i\·e rmmn which, it seems, equals security in this world and in the next. 
Embro1dencs do not simply \«lf\" in design from grnup to group, but in 

colors as well. \X/hen asked what are the typical Hmong colors. women say that 
thn· .ire red ,md green. Do the Hmong observe the Chinese Yin and Yang 
''ppm1tions between red - male, hot like the sun and dominant - and green­
bluc - frm,dc. cool like the moon and receptive; When asked. none said that 

red is the culur for man as opposed to blue, the color for women. They do use 



the Chinese term vin w designate the sh,1dv. more hurrnd side ufthe muunLun. 

which thn· s,tv they prcfcr tu the hot. drv. Vdllg sick. There mdv he ,t suhtlc 

idennficnion for the Hnwng ,1s a group with the co,,J. green \'lll l1fthc rwrth ,1s 

op)'''sed to the tl1t. hot v,mg of the south. 

Altlwugh thev find MunLma wmters rough. nLmv MonLrn,1 Hmong h,1ve 

statnl thev crnrwt stand the he,tt: thev prefer winter to summer. In their mvths. 

the Hmong ft night ,dong'1dc the monster of the north to vdm1u1sh the sl1uth. 

Thn· cn.1uv tellmg how their ,mcnt,,rs used to live in icy Siberu. Where there 

JS ,1 cho1n· 111 the stonn. as between the reel-headed arH.! green-hl"ided dr,1gon, 

It Is the grccn-he,1ckd one which 1s the hero. Is this ,1 snnh,,Jic ss d\' in which the 

Hnwng st't themselves ap,irt from the very vang C:hmcsc; 

TIL1t the Hmong use the same "n1ua" (ntrnah) with qualifiers to indicate 

s,iturated green and blue has alreadv heen mentioned. Thnr term yellow also 

don not correspond to our usage. As in Chinese, the Hmong color vellow refers 

to a wide r,rnge ,,f hues all the wav from almost white to brown. Yell ow also 

see rm to be a color assoc1a ted with the spirit wor Id. It 1 s ex press! v yellow wax 

\s·lllch must be burned to route dcmom. Their frequent referral to the "Yellow 

Rl\-er" over \Yhich their ancestor> had to pass m,t\' refer less tci the real Huang 

Ho ()f Chma than to the river that separates the livmg from the dead. 

Tl)(Ltv. ll1 !'v1ontana. most Hmong \·oung women luve not learned to nuke 

the intricate embroideries their mothers know. Those who have tned discover 

tl1dt they simph- do not ha\·e the m-cnsarv cye-lund control which onlv \'l"ns 

,,f pr,1cticc and e,nly trainmg can te<1ch. The women in the refugee camps. on 

the other l1dnd. find thdt there is nothmg to do but embroider. Some have 

rnntmued to nuke the large appliquc cloths which the MonLm,1 Hmong say 

\\Tre impircd b\· American tourists to Lms who w,rntccl Hmong "patchwork 

qmlts ... Others <1re spcci,ilizmg in making the L1borious hand embroidered skirt 

borders. All Hmong women, nnmg ,md old, in the United Sures and Southc<1st 

Asu. have Liken to making embroidered shoulder b,1gs (from other Southeast 

Asian groups1. On these. unrestrained b\' traditional p,1tterns. thev arc ginng 

thur ll1ldgm,1tmn free reign. s()me \\'ll!l!Cn in the Bitterroot delight 111 

prL·scnting Amencm friends with b,1gs dccoratnl with designs symbolizmg all 

the English \\·ords thn· ha\T lcdrncd. Others ,1re imiLiting Yao dnigns or 

acLi[•tmg the rnTrsc ,1pplique procedure. 

Hmong \\·omen, with their fine sense of hunwr. en_Jov dressing Amcricdn 

frin1ds in then Hmong nati\T costumes. Jo R,1mbolt was photographing the 

\\·,•men shorth· dfter thn· ,irnved 111 the Bittcrrout when one of them s,11d. 

"You dress. Like picture." The women brought uut ,1 hl"lP of s,1shcs . .1ackets. 

and p,mts and began fittings. First, a white silk blouse. then ,1 hL1ckj,1cket p1pecl 

m ro\·,d blue. A p,1ir ofbdgg\· hlack pants were held up by ,1 waist-nipping deep 

prnk sdsh. T\\'ll more long sashes were wrapped arnund the waist. A Thai silk 

tic \s·,1s knotted under the shirt co!Ln and the turb,m wr.1ppmg began. The 

maroon turban cloth was long and uncoopercttivc. After three giggling tries 
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thn· decided w 1e~1vc It be. A hc,1vv ,i!ver ncckLice completed the nutf1t. 
A vuung nHn of the hume c1me bv. "\\'hv ,!nn 't you \\'l',n It home; Sec 

\\ h,1t vour hmbdnd )d\'S." he tc,ise,J. then ,iddnl. "Don't get ciut of the Cdr 

d,1\\·nrown. y,,u might get \'OlH picture in the nnnpapcr." 

)II 



-' DJ\'lll (' ( ;rc1}Llf1l. :<L'n.l!S ,md :-.,'r(1nes L1( rhe Ch 'u,m .\/11Jl1 ( \'(.-',1,,,hllll!tl)fl. n. c \mith\\)lli,rn 

\11\cclLrncclll\ Collect1Dn, l'l'i41. Vol. 12.\ '.\;u. l, pl. 1.l 

1

~ni.1ut·l Clarke, .-ln1L1111_1 rhe 'frihc' (it -"L'Wl!!et'_\I Clw1.i 'I ')ndon: InL1r1l1 .\11..,-;1011, Jl)J 1 p. 2.'i. 

4
JtC1._jlll'\ Lcmumc. r·11 r·i11,1.~c l-/m,1r11! f'err 1fo Ji,mr LJ(\\ rc:cntrc '.\,1t1nnal de L1 Hnhcrchc 

\c1cnt1t'1qu,·. l'r21, pp. l'i-1-

'l m Yueh f Iwa, ''The \1ut)-.\1,rn Pc,)rln ()f K \\Tll h(i\\'\, ··I lim'drd f, 1rm1,z/ 11f .-ls1<1t1( Sri1d1c,. Vol. 
'i. I '141 I, I' 2-1 

1

'incz ~k lfrducL11rc. ":\ \1uo Tnhc ,)t·\,1uthv .. c-.t I\. \\Tllh\)\\' .md ft\ ( ·ultur,il ( 'p11f1µur,1t1\111..,," 

lfoll1·r11i .'I h1_,rrl!Ht' ,1( Frhn.·l>I!}'- AcaJem1a \1n1La. ;'\ll1. J11. llJhO, p. 2~1 

-Lum.1rnl·. •'/' ill. l' " 
"-!111 Yud1 fl"'"· '/' ,If., l' T'2. 

"CLirk,·. /' ,It., )'· 1-

11 Henn \ 1. d \)]Jone. l:"t nrnrc des Pei-1ple.' 11c•n ( _'/u1!r11s jt' liI ( .'lw11', }:"1 nr11r1'' \ f111t 1 .\f(m, I\)( llllH.'llh 

\c1rnt1!iyu,., de Li ,\1i"'"" J'Oll"nc. l'!111i-J'!l1'!. y,,J. -. f'I' .:'l ff 

1
-1L1tl\\"\llid ILrncy. "rhc \'ko ot- X1cn~ KhutLl!ltz: Pr()\·mn." 111 Peter Ku11\t,1dtl·r 1ElL) . 

• \
111rhc1J.I/ 1'1,HI Frilws, .\fo1,1 rlt11'S (md .\'attr11L' I Pnn<..ctnn: L'ni\Tf\ltV Prn\, llJ67). v\)I 1. P· 21"\(i 

1-l-Lunn. ·'!' ,If., !'· ~'Hi 

'Cl.irkc·. '/' (/I., Pl'· 411-4K: \Cl' ,d\l) Lcmnmc. "!' l'lt .. I' IS4. 

''Harnn. /' tll .. I'· 
,--

'
11

Lcm1)llll", '!'·ti/. t~- l)K. 

-'
2

(1U\ \1l)fl<<..hand. ''Pr1tl\_1r,mx Tr.u~\ du c:lLllll.JIJ]\tllC .\k\) HLinl l'll [1hlllCh111c. 'liuili'WI di' 
/'L, 1/c 1-r.m,,!l_'t . .ic /'J:\rrt'l;JI' ( )ni·11t. \ltL -i.-. 19ht}, p. j.)...\. 

~ 1'iluw• I-krnatnkf Ir h\ .A.. !\.Ligler· f'l1t'.i~'l1a(md.\11-i,·''.\;l·w IL1\T11. llun1.1n HcLit1•1n"Arc.1 
hk. l'J~ll )')' "'l-66~ 
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'l-.. (,,irrl·:-t. '''.'Jn Pl,t1..c :\1 Run. !he llm1.111v; ,1t Lt1\'··· .\".;r1,·11.ii ( ;(·· '(Jd/1/11( .\fc1,~,1~111e. 

\\ ,t,!Jlllµt1111. J) ( 1Ja11UJf\' llJ~41. Jll\\'lT rtltllfC, fl~ JllJ 
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CRI:DITS 

Jl,111;11hkr tl'.\t drd rl''>l'Jrch h\ "lll'-d.ntll' f-fr-.,,.il .ttlll Jn H,n11b,1lt 
I\ !'Ill~ nf l1Lll1ll\l-rq1 r hy LYnn Drdµhulm 

I), \i~Hl'll lH BLil k "itone Pn_.,, 
11rrnrcJ h\· tlw L.111\-lT\ltY llt .\11.'l1Lma Pn·-,, 

Phl1t,\~L1ph, ,1n f11!,!t·r hy (~e(1ffrn· "'uttun 
ll 1\l'r: cmhr,11.Jcn· hy Ym~ rlu11 

l1al k nn-cr ( ;recn I fmon~ ... k1rt 

iTl'hlt·: .\L1,1 .\1u.t \\Tdrifl,!l: "'rr1peJ Hnh'll~, ,)\tllmt· 

!'< JSF!:'N 

l:XHill!II< J.\ 

( lr,<!.llll7l'll b\ \u\d.TlIW Hn'>,IL 

Jn,ulL1t1(1TJ h\ I )"\·i.._l Hunt. Lnirt'llLl' E1t k .m\l qu,knr-.. ,1t thl· I )q1.1rtrnc11t 

,it A11rhrtlpnl1 1 ...:" 

K"th llr.i,r·l 

f ul unnt· I h111l·,in 

.J\n~ \ Lutlun 

h.ink \11dc 
\LirlL! !)'()Ll71 

.1.mv: l<c1,I 
_l11llll Lrik 'i,ik.tn.i,,t·n 

!J.1rh,1r.1 I ill 
I rn,L1 7 . .iµ-cr 

.\1,1nL11u { ·,1m::11rrt·l t11r tht· Hu11Lttnt1n 

,·ntLT tPr ( ,1rn111u111.<! EduLJt1,)n ,lllll Sumrnt·r Pr,)~Lllll\ Pt the l_.111\'tT"lt\ "t \1unt.ttLl 

I )cf'·tl tml·nt ,1t- .A.nthr,)r\)L.)µ~ \it the l 1n1\·l·r,rt\ ,1t .\1tll1Lm.1 

\1'\:\( ,rnd \1.'\C 

Hhhd,fi.t\ 
.'\I I >,1hhnt 
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